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Introduction
 
This book points out the small but critical detail that the Bible says predestination is to glory, not to faith. All Calvinists teach predestination to faith; that's the essence of Calvinism, the point at which it diverges from biblical predestination. This book focuses on an exposition of the three main passages that Calvinism gets wrong by ignoring the importance of this detail. (In contrast, for a consideration of the moral problems of Calvinism, I recommend "What Love is This" by Dave Hunt.)
 
Palmer (Calvinist). The Calvinist ... realizes that what he advocates is ridiculous. ... To say on the one hand that God has made certain all that ever happens, and yet to say that man is responsible for what he does? Nonsense! ... To say that God foreordains the sin of Judas, and yet Judas is to blame? Foolishness! ... The Calvinist freely admits that his position is illogical, ridiculous, nonsensical, and foolish. ... In the face of all logic, the Calvinist says that if man does anything good, God gets all the glory; and if man does anything bad, man gets all the blame. ... The Calvinist has to make up his mind: what is his authority? His own human reason or the Word of God? (Five Points, 104-5)
 
Palmer, a Calvinist, says Calvinism is "illogical," but we have to believe it anyway because the Word of God teaches it. But Jesus is the Logos, the Word, the Logic. "In the beginning was the Logos," John 1:1. Before accepting something illogical, we should be very sure scripture actually teaches it.
 
Grudem (Calvinist). [Reprobation] is something that we would not want to believe, and would not believe, unless Scripture clearly taught it. (Systematic Theology, 685)
 
Grudem, a Calvinist, says Calvinism seems morally offensive, but has to be believed anyway, because scripture clearly teaches it. But does scripture teach it?
 
Luther (Calvinist). It is this that seems to give the greatest offense to common sense or natural reason - that the God, who is set forth as being so full of mercy and goodness, should, of His mere will, leave men, harden them, and damn them, as though He delighted in the sins, and in the great and eternal torments of the miserable. To think thus of God, seems iniquitous, cruel, intolerable; and it is this that has given offense to so many and great men of so many ages. And who would not be offended? I myself have been offended more than once, even unto the deepest abyss of desperation; nay, so far, as even to wish that I had never been born a man. (Bondage of the Will, 162)
 
Luther, a Calvinist, said Calvinism's version of predestination sometimes made him wish he'd never been born. Calvinism is "predestination to faith," and its inevitable consequence is some version of the dark doctrine of reprobation. The Bible's version of predestination is "predestination to glory," which is the joyous doctrine of the certainty of our hope of future glorification. "We ... rejoice in hope of the glory of God," Rm. 5:2. Understanding biblical predestination will even correct the widespread Calvinist fallacy of determinism.
 
Owen (Calvinist) (1616-1683 AD). "Faith … is the gift of God,” [Eph. 2:8] ...We choose Christ by faith; God chooseth us by his decree of election. The question is, Whether we choose him [by faith] because he hath chosen us [by election], or he chooseth us [by election] because we have chosen him [by faith], and so indeed choose ourselves? … Our choice of him [by faith] is a gift he himself bestoweth only on them whom he hath chosen. (Life and Works, Kindle 101302-101309.)
 
Owen, a Calvinist, says it must be the case that God's choice of us by election causes our choice of him by faith, because it's more important for God's choice to be genuine, than for man's choice to be genuine. But if the Bible clearly teaches that God in no way, directly or indirectly, causes our faith, neither by predestining it, nor by gifting it, then it would have to mean God has ordained man to be the one to determine if God chooses him to glory.
 
Westminster Confession (Calvinist) (1647 AD). As God has appointed the elect unto glory, so has He … foreordained all the means thereunto [logic, not scripture]. Wherefore, they who are elected, … are effectually called unto faith. (Chapter III, Of God's Eternal Decree; Robert Shaw, Reformed Faith, Chapters III and XIV.)
 
The Westminster Confession acknowledges that election is to glory, and that verses that might indicate election to faith are scant and ambiguous, but it fills in the gap via logic rather than scripture. It assumes that since God predestined glorification, he must also have predestined faith, which is necessary for justification, which would result in glorification. But like Palmer said in the first quote above, "The Calvinist has to make up his mind: what is his authority? His own human reason or the Word of God?"
 
We know the details of scripture matter, and that the places where the language of our doctrines don't match the language of scripture often indicate flaws in our doctrines. So let's look now at the first of the three main passages Calvinism gets wrong because it undervalues the critical biblical detail that predestination is to glory, not to faith.
 
(Notes: All scripture quotations, unless otherwise noted, are in the KJV with my own replacements of antiquated words and spellings. I replaced KJV "Christ" with "Messiah" throughout, because both are transliterations meaning "anointed;" but everyone knows what a Messiah is, whereas "Christ" invokes varied and ambiguous religious connotations in addition to intentional distancing from biblical Jewishness within the church. Whenever I transliterate Greek, I use the modern Greek pronunciation of the non-aspirated heavy breathing 'h' sound, e.g. "agios," not "hagios.")
 
Romans 9
 
Rm. 1a - Introduction
 
Romans 9-11 teaches God's predestined purpose for Israel will be fulfilled, that not everything is predestined, and that things that are predestined can be fulfilled in more than one way, thus allowing free choice with no contradiction or mystery. But before looking at Romans 9, let's look at the structure and context leading up to it, especially Romans 8:29-30.
 
Rm. 1:1. Paul, ... separated unto the GOSPEL of God.
 
"GOSPEL" means "good news." If God created the overwhelming majority of men for the purpose of tormenting them for ever to manifest his power and glory, that's not good news! That would be the worst possible news. There would be no real gospel. And the most important thing we can do is defend the gospel. "Both in my bonds, and in the defense ... of the gospel, you all are partakers of my grace, ... knowing that I am set for the defense of the gospel," Phil. 1:7, 17. "When I gave all diligence to write to you of the common salvation, it was [instead] needful for me to write to you ... that you would earnestly contend for the faith which was once delivered to the saints," Jude 1:3.
 
Rm. 1:2-3. Which he had promised before by his prophets in the holy scriptures, 3 concerning his Son Jesus Messiah our Lord, which was made of the seed of David according to the flesh.
 
The gospel doesn't contradict the Old Testament, but rather confirms it. It was "promised before" in "the holy scriptures" (Rm. 1:2) which, when Romans was written, meant the Old Testament. This concept is so important the whole structure of the book of Romans is built around it.
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Rm. 1:16-17. I am not ashamed of the GOSPEL of Messiah, because it's the power of God to salvation [all of salvation: justification, sanctification, and glorification] to every one that believes, to the Jew first and also to the Greek, 17 BECAUSE therein is the righteousness of God [i.e. justification]  revealed.
 
The Greek noun for righteousness [δικαιο-σύνη, dikaio-suny] has the same root as the Greek verb for justify [δικαιό-ω, dikaio-o]. Justification is the action of being credited with "the righteousness of God" (Rm. 1:17). The main message of Romans is that the gospel is "the power of God to [all of] salvation" - justification, sanctification, and glorification - "BECAUSE" it's the power of God to just one part of salvation, justification, that always results in the rest of salvation. So the main message of Romans is:
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Romans 8b will say all individuals who have been justified will be glorified, and Romans 9-11 says Israel will one day be both justified and glorified.
 
 
Rm. 5 - Justification Guarantees Sanctification & Glorification
 
Rm. 5a - In the Gospel
Rm. 5:1-2 - Because We Entered Into Grace
 
Rm. 5:1-2. Therefore having been justified [justification] by faith, we have peace with God through our Lord Jesus Messiah, 2 by whom also we had our access by faith into this grace wherein we stand [sanctification], and rejoice in hope of the glory [glorification] of God.
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We now have "peace with God" (Rm. 5:1) because we were justified by "propitiation through faith in his blood" (Rm. 3:25) of "the wrath of God" (Rm. 1:18). Justification always results in sanctification and glorification because "we had our access by faith into this grace" (Rm. 5:2) at the point of our justification; not before, as Calvinism teaches. Now we always "stand" (Rm. 5:2), never fall, in grace - guaranteed sanctification! And it's not presumption of us to "rejoice in hope" (Rm. 5:2). Hope in the New Testament doesn't mean 'I hope so.' It's something certain, but future (Rm. 8:24-25) - guaranteed glorification!
 
Rm. 5:3-5a - Because We Endure in Tribulations
 
Rm. 5:3-5a. We rejoice in tribulations also, knowing that tribulation produces endurance; 4 and endurance, proven experience; and proven experience, hope [of more glory]; 5 and hope never disappoints.
 
Justification always results in sanctification and glorification because the main thing that could prevent our future glorification, tribulation (Mt. 13:20-21), always results in endurance. We know in advance we'll pass every test of endurance, or we wouldn't be able to rejoice in tribulation. And endurance is spiritual fruit that results in more future reward of glory, which is why it's logical to rejoice in tribulations. "Knowing that ...." Rm. 5:3.
 
Rm. 5:5b-10 - Because of God's Love
 
Rm. 5:8-9. Because the love of God is shed abroad in our hearts by the Holy Spirit which is given to us, for ... while we were yet sinners, Messiah died for us, 9 much more then, having been now justified by his blood, we will be saved from [future] wrath [i.e., glorification!] through him, ... [and] much more, having been reconciled, we will be saved by his life [sanctification!].
 
God's justice limits what his love can do for sinners. His love for sinners is found only in Messiah, because in Messiah God did the only act of love he could do for sinners, provide salvation through Messiah's substitutionary death. Justification always results in sanctification and glorification because once the legal obstacles are removed through justification, God is free to shed his love abroad in our hearts by giving us the indwelling Holy Spirit, and even overriding our free will as to whether or not we want to be sanctified and glorified (though not overriding our will as to the amount of sanctification and glorification).
 
Rm. 5b - Confirmed by the Law
Rm. 5:11-21 - Because of Our Union in Messiah
 
Rm. 5:18-21. Therefore as by the offense of one judgment came on all men unto sinful living *[κατά-κριμα, kata-krima, KJV 'condemnation']; even so by the righteousness of one, the free gift came on all men unto righteous living *[δικαίωσις ζωή, dikaiosis zoy, KJV 'justification of life'] [i.e., sanctification!]. 19 For as by one man's disobedience many were made to do sin *[καθίστημι ἁμαρτωλός, kathistymi amartolos, KJV 'made sinners'], so by the obedience of one will many be made to do righteousness *[καθίστημι δίκαιος, kathistymi dikaios, KJV 'made righteous'] [sanctification!].
 
(*Note: Most expositors miss the sanctification emphasis of this passage because they miss the meaning of three Greek words. 1) In Rm. 5:18, instead of the usual word for "condemnation," "κρίμα, krima," Paul used "κατά-κριμα, kata-krima," found only here and Rm. 5:16 and Rm. 8:1, which actually refers to the sentence or penalty of condemnation, men being made into men that sin, thus the 'kata' prefix. 2) Also in Rm. 5:18, instead of the usual verb to talk about justification, "δικαιόω, dikaioo," Paul used the noun "δικαίωσις, dikaiosis," found only here and Rm. 4:25, which actually refers to the result of the justification, men being made into men that do righteousness, thus the "sis" ending referring to result, like the Roman Catholic definition of justification, which is actually sanctification. 3) In the following verse, 19, Paul used "καθίστημι, kathistymi," twice, to mean men are actually made into men that sin and men that do righteousness, again like the Roman Catholic definition of justification, which is actually sanctification.)
 
Justification guarantees our continued sanctification and future glorification, because of the way we were justified, by our simultaneous union in Messiah. Once we've been supernaturally united into Messiah, we can't go in and out at will. It took someone outside ourselves, Messiah, to provide a way for us to go out of Adam and into Messiah himself (legally and mystically), and it would take another action outside ourselves to enable us to go out of Messiah and back into Adam, and neither Jesus will, nor anyone else can, make that possible for us by substitutionary sinning or something. If Messiah can't become unglorified, and we are in him, and can't stop being in him, we will certainly be glorified. "Now we are the sons of God, and ... we know that, when he will appear, we will be like him [then]; for we will see him [then] as he [already] is [now]," 1 Jn. 3:2.
 
Rm. 5:11-21 - Because Grace Reigns Until Glory
 
Rm. 5:21. So that as sin has reigned to death, even so would grace reign through righteousness [sanctification!] to eternal life [glorification!] by Jesus Messiah our Lord.
 
Justification always results in sanctification and glorification because grace now reigns over the justified "as sin" (Rm. 5:21) used to reign over them before their justification. How did sin reign? Unavoidably. It didn't cause us to sin every moment, but it did guarantee we would live a sinful life in general. Likewise, grace is a powerful ruler. It won't make us take every step in righteousness, we still make our own decisions, but there's no way we can avoid a righteous walk, because of it's powerful influence. Like a wind so powerful a sailboat can't tack against it.
 
And "perseverance" (Rm. 5:3) is one of the things the rule of grace causes in us. Sanctification doesn't cause our glorification, our justification does. But at the end of our walk in grace during this present time, regardless of how mature or immature, complete or incomplete, with much fruit or only a little, we receive "eternal life" (Rm. 5:21), glorification.
 
Romans 8 will add that the Holy Spirit guarantees our future glorification, because we "ourselves also, which have the firstfruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, that is, the redemption of our body [glorification]" (Rm. 8:23). A similar passage says, "you were sealed with that Holy Spirit of promise, which is the down payment of our inheritance until the redemption of the purchased possession" (Eph. 1:13-14).
 
And finally Romans 8 will say "Whom he foreknew he also predestined to be conformed to the image of his Son [glorification]. ... Who will separate us from the love of Messiah? Nothing and no one!" (Rm. 8:28, 35-39). So here are seven reasons we can be sure of our future glorification and eternal security:
 
1) We entered into grace at the point of our justification.
2) We always endure through tribulations.
3) God's love is free to be poured out on us after justification.
4) Our union in Messiah can't be undone.
5) Grace reigns until glory.
6) We have the down payment of the Holy Spirit.
7) We are predestined to glorification.
 
Calvinists say they're confident they'll be glorified because they didn't make the decision to accept Messiah in the first place, so they can't decide to forsake him either. That kind of reason for having confidence in the hope of glory is not found in the Bible, because its Calvinistic premise is unbiblical.
 
Rm. 8b-11 - Glorification
Rm. 8b - All Men
 
Rm. 8:29-30 - The Golden Chain of Salvation
 
Rm. 8:28-30. And we know that all things work together for good to them that love God, to them who are the called according to his purpose. 29 For whom he foreknew [#1 foreknowledge], he also predestined [#2 predestination] to be conformed to the image of his Son [#5 glorification], so that he would be the firstborn among many brethren. 30 Moreover whom he predestined, them he also called [#3 calling]; and whom he called, them he also justified [#4 justification]; and whom he justified, them he also glorified [#5 glorification].
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Romans 8:29-30 is often referred to as the Golden Chain of Salvation. It can also provide a backbone for the 'ordo salutis,' the 'order of salvation.' The Golden Chain is what God does monergistically, 100% himself. Election isn't listed because it's comprised of #1 Foreknowledge and #2 Predestination. Regeneration and Union in Messiah aren't listed because they're part of #4 Justification. Sanctification isn't listed because it's directly synergistic, part God's work and part man's work. Faith isn't listed because it's monergistic, 100% man's choice, though enabled (not caused) by the gospel about God-provided redemption.
 
Verse 29, "whom he foreknew [#1 foreknowledge], he also predestined [#2 predestination] to be conformed to the image of his Son [#5 glorification]" skips from #2 Predestination to #5 Glorification because glorification is the ultimate purpose and goal of salvation. All the verbs are in the past tense - foreknew, predestined, called, justified, glorified - because they're all as good as done, all 100% God's work, with nothing to be added to them.
 
This passage teaches us that not everything is predestined, thus Calvinistic determinism is a fallacy. If everything were predestined, there would be no need to specifically predestine and call us to ensure our justification and glorification. And there would be no need for everything to "work together for good to them that love God, to them who are the called" (Rm. 8:28), because everything would always be good of itself.
 
Both God and man have free choice in the things God hasn't specifically predestined. But even God, once he predestines something, no longer has righteous free choice as to whether or not that thing will occur, because of his perfect nature, that he cannot lie or break his promises, though he still has righteous free choice as to how that thing will be accomplished. (In other words, he has the power to break his promise, but he never would, because that would be sin, even for him, and the universe would cease to exist.)
 
Rm. 8:29 - Foreknowledge
 
Rm. 8:29. For whom he foreknew he also predestined ...
 
It's an 'inconvenient truth' for Calvinists, that the Golden Chain begins with foreknowledge, "whom he foreknew" Rm. 8:29. God's predestination wasn't based on arbitrary choice, as Calvinism teaches. It was based on those whom the Father already intimately knew from the foundation of the world because they were in Messiah ("in Christ"), a favorite phrase of Paul, Rm. 6:1, Rm. 16:7, etc.), from eternity past, because Messiah is the eternal Son within the godhead. And so God wrote their specific names in the "book of life from the foundation of the world" (Rev. 17:8) to ensure their future glorification, not their faith. "Salute Rufus, chosen in the Lord," (Rm. 16:13), not "chosen to be in the Lord."
 
Biblical foreknowledge means God intimately knew in advance everyone in union with Messiah. His foreknowledge of them didn't cause anything, or it would be identical to predestination; but they're two separate words with two separate meanings. If foreknowledge was determinate, the word ‘determinate’ would not need to have been added in Acts 2:23, “delivered by the determinate [ὁρίζω, oridzo] counsel and foreknowledge [πρό-γνωσις, pro-gnosis] of God.”
 
Peter gave the churches foreknowledge that false teachers would arise, but that didn’t cause them to arise. "Knowing [γινώσκω, ginosko] this before [πρῶτον, proton], that there will come in the last days scoffers … saying, ‘Where is the promise of his coming?’ ... Seeing you foreknow [πρό-γνωσις, pro-gnosis] these things, beware," 2 Pet. 3:3, 17. Also, the Jews knew Paul’s background, but they didn’t cause it. "My manner of life from my youth … all the Jews know, which foreknew [πρό-γνωσις, pro-gnosis] me from the beginning," Acts 26:4-5.
 
Rm. 8:29 - Predestination
 
Rm. 8:29. For whom he foreknew, he also predestined to be conformed to the image [εἰκών, eikon] of his Son.
 
The Greek word translated "image" in Romans 8:29 is the same as in Matthew 22. "They brought to him a penny. And he said, ... 'Whose is this image [εἰκών, eikon]?' ... They said, ... 'Caesar's,'" Mt. 22:19-20. Currently, the image, the appearance, of Jesus' physical body is shining brightly like when Peter, James, and John saw him on the mountain, when he "was transfigured before them, and his face shone as the sun, and his raiment was white as the light," Mt. 17:1. And like when Paul saw him on the road to Damascus, when Paul "could not see for the glory [KJV for "brightness"] of that light, being led by the hand of them that were with me," Acts 22:11. And as John saw him in Revelation "his countenance was as the sun shining in its strength" (Rev. 1:16).
 
So the ultimate goal of predestination and salvation is glorification, the last link in the Golden Chain. We're predestined with all certainty for our physical bodies to be made immortal and shining brightly like his resurrected and glorified body, predestined "to be conformed to the image of his Son" (Rm. 8:29); not to believe.
 
Election is foreknowledge plus predestination; that's why it's not listed separately in the Golden Chain. "Brethren, give diligence to make your calling and election sure," 1 Pet. 1:10. Calling and election thus covers all three of God's works; foreknowledge, predestination, and calling; before man's experience enters the Golden Chain in justification and glorification.
 
Foreknowledge determines who is chosen, and predestination determines what they're predestined to, and causes it to happen, by speaking it into future existence. Our predestination to glory was accomplished by God writing specific names into the Lamb's book of life, thus specifically speaking it into future existence, like Isaac was specifically spoken into future existence by the word of God, "the word of promise, 'At this time I will come, and Sarah will have a son,'" Rm. 9:9. Think of that! Your name was known and written down thousands of years before you were born. Perhaps each entry includes the time of birth in nanoseconds or Planck time to avoid duplicates.
 
The fact of our future glorification is predestined, but the amount of our glorification brightness depends on our free choice to labor and to "let endurance have her perfect work" (Jas. 1:4) during suffering. "Our light [in comparison] affliction, which is but for a moment [in comparison], produces [proportionally] for us a far more exceeding and eternal weight of glory," 2 Cor. 4:17. "One star differs from another star in [amount and color of] glory [brightness]," 1 Cor. 15:41. Even though we can indirectly affect the amount of our future glory, we can't add any glorification to ourselves (our bodies) directly, so glorification itself is monergistic, God's action, and so it's included in the Golden Chain.
 
Similarly, the fact of sanctification is predestined, "if any man be in Messiah, he is a new creature," 2 Cor. 5:17; but the amount of sanctification is man's free choice. "He that hears the word, and understands it [all and only everyone who is saved] ... brings forth [fruit], some a hundredfold, some sixty, some thirty." (Mt. 13:23). Sanctification isn't in the Golden Chain because good works are directly synergistic, part God's work and part man's. "Work out your own salvation ... 13 for it is God which works in you both to will and to do of his good pleasure," Phil. 2:12-13. "His grace which was bestowed on me was not in vain, but I labored more abundantly than they all," 1 Cor. 15:10.
 
Rm. 8:30 - Calling
 
Rm. 8:30. Moreover whom he did predestine, them he also called; and whom he called, them he also justified ...
 
Calling is the doorway into the work of God in the Golden Chain in eternity past, from the choice of man in the present. "He called you by our gospel to the obtaining of the glory of our Lord Jesus," 2 Thess. 2:14. The "call to glory" is only to those who freely choose to believe the gospel. If the call were to faith, then God's choice would determine who is saved; but since the call is to glory, it means faith is man's choice, which determines who is saved. If the call were to faith, all who were called to faith via the gospel would believe; but since the call is to glory "some believed the things which were spoken, and some believed not" (Acts 28:24).
 
God 100% effectively calls to glory, not to faith. "He called you ... to the obtaining of the glory of our Lord Jesus," 2 Thess. 2:14. "God ... called us to his eternal glory," 1 Pet. 5:10. "The hope of his calling, ... the glory of his inheritance in the saints," Eph. 1:18.
 
He also 100% effectively calls to sanctification, not to faith. "To them that are sanctified in Messiah Jesus, called to be saints [ἅγιος, agios, holy, sacred, set apart]," 1 Cor. 1:2. "Called to be saints," Rm. 1:7. Sanctification is by the Holy Spirit. "You will receive the gift of the Holy Spirit [not faith], ... as many as the Lord our God will call," Acts 2:38-39. Sanctification is also by grace, "called you into the grace [not faith]" (Gal. 1:6). Calling is God's side of our entrance into grace, given to those who have their own faith.
 
Some verses mention being called to both glory and sanctification. "To them that are sanctified by God the Father, and preserved in Jesus Messiah [glorification], and called," Jude 1:1. "Walk worthy [sanctification] of God who has called you to his kingdom and glory," 1 Thess. 2:12.
 
And God 100% effectively calls to union in Messiah, not to faith. "You were called to the fellowship [κοινωνία, koinonia, sharing, oneness, union] of his Son Jesus Messiah our Lord," 1 Cor. 1:9. Union with Messiah is both a result of and cause of justification; i.e. it's simultaneous. God's righteousness can't allow him to give union with Messiah to a person who's an unrighteous sinner; but legal union with Messiah as our substitute at the point of his death on the cross through our faith is what makes his death count for us and thus justifies us.
 
Rm. 8:30 - Justification
 
Rm. 8:30. And whom he called, them he also justified; and whom he justified, them he also glorified.
 
Justification is not the same as faith; they're two separate words. "Justification by faith" is the gospel, but faith is 100% the choice of man, that results in the 100% miraculous work of God of justification. No one can directly justify himself, but all can believe, and then God will justify them. So don't mix the two and think that just because justification is predestined, and justification is by faith, that faith is predestined.
 
Rm. 8:30 - Glorification
 
Rm. 8:30. And whom he justified, them he also glorified.
 
Glorification, our bodies one day sharing in the brightly shining glory of Messiah (see Predestination on page ), is the final step in the Golden Chain, and the ultimate purpose of every link in the chain and in the plan of God. "Whom he foreknew, he also predestined to be conformed to the image of his Son, that he might be the firstborn among many brethren," Rm. 8:29.
 
Eph. 1:9-14. Having made known to us the mystery of his will, according to his good pleasure which he has purposed in himself, that in the dispensation of the fullness of times he might gather together in one all things in Messiah, both which are in heaven, and which are on earth; even in him, in whom also we have obtained an inheritance, being predestined according to the purpose of him who works all things after the counsel of his own will, that we would be to the praise of his glory, who first trusted in Messiah, in whom you also trusted, after you heard the word of truth, the gospel of your salvation, in whom also after you believed, you were sealed with that holy Spirit of promise, which is the earnest of our inheritance until the redemption of the purchased possession ["the redemption of our bod(ies)," Rm. 8:23], to the praise of his glory.
 
So faith isn't part of the Golden Chain of Romans 8:29-30, because it's something man does, not something God does. Faith is man's decision; enabled, but not caused, by the gospel. "Some believed the things which were spoken, and some didn't believe," Acts 28:24. Faith isn't predestined for anyone. "As many as were ordained to eternal life [glorification], believed," Acts 13:48. Not, "as many as were ordained to believe, believed." "God has from the beginning chosen you to salvation through sanctification of the Spirit and belief of the truth, whereunto he called you by our gospel to the obtaining of the glory," 2 Thess. 2:13-14. Paul says, "God has chosen you to salvation;" not, "God has chosen you to believe." He says, "He called you ... to ... glory;" not, "He called you ... to believe." Calvinists include faith in a sequence the Bible never includes it in.
 
Calvinist vs. Non-Calvinist Quotes re Faith
 
The Bible never says we're predestined, elected (chosen), or called to believe, yet all Calvinists teach predestination to faith, election to faith, and calling to faith, because that's the essence of Calvinism, and what separates it from non-Calvinism. Calvinists unscripturally teach faith is part of the Golden Chain, even though Romans 8:29-30 clearly omits it. And Calvinists teach faith is a gift from God, based on Ephesians 2:8, even though that interpretation has been proven wrong, even by other Calvinists, as we'll see later on page .
 
Augustine (Calvinist) (354-430 AD). Men … are … elected to believe. … He chose us … that we might believe. … We [are] called … that we may believe. (On Predestination, Kindle 90239-154526.)
 
Johann von Staupitz, Luther’s Mentor (Calvinist) (1460-1524 AD). It has been decreed that some should be elected and predestined ... to faith.  (Eternal Predestination, in Oberman, Forerunners, p.125.)
 
Zwingli (Calvinist) (1484-1531 AD). He who believes, … believes ... because he has been elected and predestined. ... Faith [is one] link [in] the chain. (Selected Works, Kindle 3687.)
 
Luther (Calvinist) (1515 AD). It was foreordained who should receive [believe] the word of life, and who should disbelieve it. (Commentary on Romans, in Boettner, Predestination, Kindle 251-252.)
 
Calvin (Calvinist) (1554 AD). We were as much ordained to faith in Christ before the foundation of the world, as we were chosen to the inheritance of eternal life in Christ. (Eternal Predestination, Kindle 66-67.)
 
Knox (Calvinist) (1559 AD). Election … is the fountain from which springeth faith. … What foolishness were it therefore to reason: ‘My … faith is the cause of my election’?” (On Predestination, 157.)
 
Lutheran Formula of Concord (Calvinist) (1580 AD). [Man] … is endowed with faith … without any cooperation of his own. (II. Free Will, or Human Powers, XI. Election.)
 
Canons of Dort (Calvinist) (1619 AD). Some have not been chosen or have been passed by in God's eternal election, … concerning whom God [decided] not to grant them saving faith. (Articles 5-6, 9, 15.)
 
Chafer (Calvinist) (1947 AD). Election is unto faith. … It is no slight error to confuse these issues and make faith … the cause and election the effect. … God chose from the beginning those to be saved and then predestinated them to “belief of the truth” (2 Thess. 2:13). (Soteriology, 404.)
 
Lloyd-Jones (Calvinist) (1975 AD). So the meaning can be stated, … ‘Whom he predestinated, them he also called to believe.’ (Romans, 243-244.)
 
Sproul (Calvinist) (1997 AD). The Reformed view holds that we are elected unto faith. (Reformed Theology, 170-183.)
 
Demarest (Calvinist) (1997 AD). The … hearers believed because appointed to life. … [In] the golden chain of salvation presented in Rom 8:29-30, … he justifies individuals … who are moved [by God] to saving faith. (Salvation, 103-104, 115.)
 
Piper (Calvinist) (2013 AD). Between the act of predestination and justification, there is the act of calling. Since justification is only by faith, the calling in view must be [logic, not scripture] the act of God whereby he calls faith into being ... by the sovereign grace of God. (Five Points, Kindle 645-646, 723-724, 731-732.)
 
Fruchtenbaum (Calvinist) (2014 AD). God’s salvation grace is irresistible. ... Nobody forced us to believe. But the grace of God worked on us in such a way that we chose to believe. (God’s Will, 10, 70, 142.) [This is Calvinistic double-talk. For example, if you drug a man, he may become willing to do things, but that isn't genuine choice. However, I greatly appreciate Arnold. Most of my Isrealology and understanding of prophecy comes from him, and I consider his "Footsteps of the Messiah," which uses the book of Revelation to organize prophecy, one of the greatest books ever written.]
 
Grudem (Calvinist) (2015 AD). Long ago God had chosen them, and therefore they had believed. … (2 Thess. 2: 13). (Systematic Theology, 672, 708.)
 
MacArthur (Calvinist) (2017 AD). The reason for regeneration is purely God’s grace, not the sinner’s own faith. We must not confuse the effect [faith] with the cause [grace]. (Gospel According to Paul, Kindle 2348-2359.)
 
On the other hand, non-Calvinists have recognized that the Bible says we're predestined, elected, and called to service and glorification, never to faith.
 
Arminius (Non-Calvinist) (1560 - 1609 AD). Is it election to faith? By no means; but it is election to righteousness [Rm. 9:30-32 and Rm. 11:5-7]. (Complete Works, Kindle 23713.)
 
Godet (Non-Calvinist) (1883 AD). The predestination of which Paul speaks is not a predestination to faith, but a predestination to glory. (Romans, Kindle 9185.)
 
Forster (Non-Calvinist) (2013 AD). Predestination ... concerns man's future destiny. It does not concern who should, or should not, become ... predestined to be Christians. (God's Strategy in Human History, 95.)
 
Pinnock/Wagner (Non-Calvinist) (2015 AD). It is important to see exactly what it is to which individuals are elected. … They are not predestined to faith. Their choice ... is foreknown, and the subsequent blessings of salvation are then predestined. (Grace for All, 81)
 
Flowers (Non-Calvinist) (2017 AD). Paul teaches that those “in Him” have been predestined to become “holy and blameless” and “to be adopted as sons,” but he never says that certain individuals were predestined to believe in Christ. (Potter's Promise, Kindle 1089-1090.)
 
Who is the ultimate cause of who believes?
 
Anthony Badger (Calvinist), TULIP: Unconditional Election, 36. What would be the point of actively electing some and not others [to believe] if God simply knew [who would believe]? Why wouldn’t God just wait and let the chips fall where they may, so to speak?
 
Badger would be right if predestination was to faith. But there is no circular reasoning when predestination is to glory (Rm. 8:28), not to faith.
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Rm. 9-11 - Israel
Rm. 9:1-5 - Why Doesn't Israel Accept Messiah?
 
Finally, we are ready to look at Romans 9. Remember that the structure of Romans is that every topic is first approached from the perspective of "All Men" and then from the perspective of "Israel." Romans 8 was about individual predestination to glory in the church. Romans 9-11 is about the national predestination to glory of Israel. Romans 9-11 teaches that the future glorification of the nation of Israel is just as certain as the future glorification of every individual in the church; or stated another way, if Israel can fail to be glorified, so can individuals in the church - but neither can.
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Rm. 9:1-4. I say the truth in Messiah, I lie not, my conscience also bearing me witness in the Holy Spirit, 2 that I have great heaviness and continual sorrow in my heart. 3 For I could wish that I myself were accursed from Messiah for my brethren, my kinsmen according to the flesh, 4 who are Israelites.
 
Paul announces the topic of Romans chapters 9-11 right at the beginning of the passage. It's about unbelieving Israel during our age, ethnic Jews, Paul's "kinsmen according to the flesh" (Rm. 9:3). Paul had to keep insisting he wasn't lying about his sorrow for ethnic Israel because, even back then as he was writing this letter to the church in Rome from Corinth after he finished his ministry to the Gentiles of the Aegean, the number of Gentiles in the church had overwhelmed the number and importance of the Jewish believers in the church. Paul and his biographer, Luke, the author of Acts, both fought to protect the Jewishness of the Jewish half of the body.
 
In number, Gentiles will dominate, but God wants the Jewishness of the smaller group to have the same influence in church culture as the Gentileness of the larger group, like Wyoming and California have the same number of US. senators despite their difference in population (600K vs. 49,000K). "Remember, that you ... Gentiles ... were without Messiah, being aliens from the commonwealth of Israel, ... and without God in the world, who has made BOTH one, ... to make in himself of TWO one new man ... in one body," Eph. 1:11-16.
 
The two halves of the church body had been prophesied since the time of Moses by the "TWO wave loaves ... baked with leaven [representing being not sinless]" (Lev. 21:17) offered every Pentecost, when the church came into existence (though the Gentile leg was added later. In contrast to Paul, the Bible, and God; Reformed Theologians, Calvinists, and their forerunner Augustine, give no special place to Israel in the church age, which is why they can't possibly interpret Romans 9-11 correctly.
 
Boettner (Calvinist), The doctrine of Predestination, … was first clearly seen by Augustine. … From the time of Augustine until the time of the Reformation very little emphasis was placed on the doctrine of Predestination. (Calvinism in History, In Hunt "What Love is This,"  Kindle 7265)
 
Paul has the heart of God, in that he has special sorrow for unbelieving Jews. Calvinists don't share the heart of God re Israel based on their misinterpretation of verses like "there is neither Jew nor Greek, ... there is neither male nor female" (Gal. 3:28). But that verse is about salvation in the spiritual realm; "there is neither Jew nor Greek ... in Messiah Jesus" (Gal. 3:28). In the physical realm, there is still Jew and Greek, and there is still male and female, or homosexuality wouldn't be sin.
 
Even in the church age, the New Testament consistently says "up" when going towards Jerusalem, and "down" when going away from it, even when referring to places thousands of miles away like in modern day Turkey. "They passing by Mysia came down [west, away from Jerusalem] to Troas," Acts 16:8. (See Acts 3:1; 7:15; 11:2; 8:5, 15, 26; 9:30, 32; 12:19; 14:25, 26; 15:1, 2; 16:8; 18:22;  21:10, 12, 15; 24:1, 22;  25:1, 5, 6, 7.)
 
The problem Romans 9-11 is addressing, is "Why doesn't Israel acknowledge Jesus as the Messiah?" and "Does Israel's current rejection of the Messiah mean the future national glorification of Israel can fail?" The majority of Jews in all ages have always been unbelievers, so that's nothing new. That's why Israel gave God and Moses so much trouble in the wilderness, for example. But God made sure Israel eventually accepted his prophets and their scriptures, usually after a previous generation killed them. "[You] say, 'If we had been in the days of our fathers, we would not have been partakers with them in the blood of the prophets. Wherefore you are witnesses to yourselves, that you are the children of them which killed the prophets," Mt. 23:30-31. But when it came to the Messiah, God didn't allow the unbelieving majority and Israel as a whole, to accept Jesus as a prophet or Messiah, without accepting him as their spiritual Savior.
 
The following eight things "pertain" (Rm. 9:4), present tense, even now, to ethnic Israel:
 
Rm. 9:4-5. To whom pertains [1] the adoption, and [2] the glory, and [3] the covenants, and the giving of [4] the law, and [5] the service of God, and [6] the promises; 5 whose are [7] the fathers, and of whom as concerning the flesh [8] Messiah came, who is over all, God blessed for ever. Amen.
 
 
1) The adoption = national adoption of Israel at the Exodus
2) The glory = the Shekinah glory
3) The covenants = Abrahamic (Gen. 12), Land (Deut. 28),                  Davidic (2 Sam. 7), and New (Jer. 31)
4) The law = the Mosaic Law
5) The service of God = the temple service
6) The promises = a land, a nation, a blessing (Gen. 12:1-2)
7) The fathers = Abraham, Isaac, Jacob, & his twelve sons
8) And as concerning the flesh, Messiah
 
Rm. 9:6-9 - Isaac and Ishmael
 
Rm. 9:6. Not as though the word of God has taken no effect. 
 
Israel accepted #1-7 above, but not #8, the Messiah. That's why they are "accursed from Messiah" (Rm. 9:3) which is why Paul says he has "continual sorrow in my heart" (Rm. 9:2). But God's word and purposes never fail, so if the unbelieving majority of Israel isn't following the Messiah during our present age, even though in the previous age they accepted the other seven things that pertain to Israel, it's because God has a different plan for them at this time, like he had for Ishmael and Esau.
 
Rm. 9:6. For they are not all Israel, which are [descended] of Israel [i.e., Jacob, Gen. 32:28].
 
Just as not all descendants of Abraham are Jews (Ishmael and Esau), likewise not all descendants of Jacob are the Israel of the promises. God promised that ethnic Israel will receive the promises, and he will keep that promise, but he never promised that every ethnic Jew within Israel will receive the promises. In the verses that follow, Ishmael, Esau, and Pharaoh represent, and explain the purpose of, the current unbelieving Jewish majority.
 
Note that Paul doesn't say, as New Covenant Theologians claim, that God tricked everyone by having actually made the promises to non-Jews, and everyone over the centuries just thought he made them to ethnic Jews. It's very important for every believer to know, there are three promises in the Abrahamic Covenant. Gentiles never share in the Land or Nation promises, only in the Blessing promise. And Gentiles aren't mentioned in Romans 9 until verse 24.
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Rm. 9:7-9. Neither, because they are the seed of Abraham, are they all children; but, "In Isaac will your seed be called." 8 That is, they which are the children of the flesh, these are not the children of God; but the children of the promise are counted for the seed. 9 For this is the word of promise, "At this time will I come, and Sarah will have a son."
 
Isaac had a supernatural birth, called into existence by the word of God, which made him in a sense, a child of God. "Let there be light, and there was light," Gen. 1:2. "Sarah will have a son" (Rm. 9:9), and there was Isaac. God spoke Isaac into existence for a purpose; to inherit the Abrahamic Covenant, "I establish my covenant with you and with your seed after you," Gen. 9:9. Likewise, the saved Jewish minority has had a supernatural birth by the word and Spirit of God, and are thus the children of God. Notice Isaac wasn't called 'to believe,' as Calvinists claim. Faith isn't mentioned in Romans 9 until verse 32. He was called to perform the service of heir of the Abrahamic Covenant.
 
There's an inequality in the comparison here. Ishmael, and the unsaved Jewish majority he represents, are simply left as natural "children of the flesh" (Rm. 9:8). Ishmael isn't prevented from believing and inheriting spiritual blessings as one of the "families of the earth" (Gen. 12:3), but he can't inherit the physical Land and Nation as an heir of the covenant. Likewise, the unsaved Jewish majority isn't prevented from believing and becoming part of the saved Jewish remnant, they are only prevented from accepting Jesus as the Messiah without accepting him as spiritual Savior. Ishmael's mom, Hagar, was almost certainly a believer since she was the first person in the Bible explicitly said to have seen the visible part of God, the pre-incarnate Jesus, the Angel of the Lord (though we know Adam had walked with him in the garden, and Enoch, etc.). Hagar said, "I have now seen the One who sees me" (Gen. 16:13 NIV).
 
New Covenant Theology (NCT) claims the promises were given only to Messiah, not to the Jewish people, based on Galatians 5:16, "He says not ... seeds, as of many, but as of one, ... which is Messiah." But Paul was explicitly referring to Gen. 22:17-18, the only time the context shows the word "seed" to be singular: "your seed will possess the gate of his enemies, and in your seed will all the nations of the earth be blessed," which is only about the Blessings promise that Gentiles will share in by being "in Messiah." All the promises about the Land and Nation, which Gentiles don't share in, are in a contexts that show "seed" to be either ambiguous or plural, referring to the ethnic Jewish people. "I will give ... to your seed ... all the land of Canaan for an everlasting possession; and I will be their God," Gen. 17:8.
 
"In Isaac will your seed be called," Rm. 9:7. The concept of calling is very important in Paul's message. It's to the called that the Golden Chain of Romans 8 applies. "We know that all things work together for good to them that love God, to them who are the called according to his purpose. 29 For whom he foreknew, he also predestined ...," Rm. 8:28-29. And it's to the called that Paul will climax this discussion in Romans 9 by saying, "Even us whom he has called, not of the Jews only, but also of the Gentiles. As he says also in Hosea, 'I will call them my people, which were not my people,'" Rm. 9:24-25.
 
Rm. 9:10-13 - Jacob and Esau
 
Rm. 9:10-11. And not only this, but when Rebecca also had conceived by one, even by our father Isaac; 11 for the children being not yet born, neither having done any good or evil, so that the purpose of God according to election [choosing] would stand, not of works, but of him that calls ...
 
The "purpose of God" (Rm. 9:11) still refers to the same purpose for which Isaac had been called. Jacob was elected, chosen, over Esau to inherit the Abrahamic Covenant, not to believe as Calvinism teaches, before either was born, so the choice wasn't based on works. Likewise, the saved Jewish remnant is called to follow Messiah, "so that the purpose of God according to election might stand" (Rm. 9:11). Not a single one of the Jewish remnant will fail to follow Messiah or ultimately receive all the promises of the Abrahamic Covenant, including glorification, because the fulfillment is based on calling, not works.
 
Rm. 9:12. ... it was said to her, "The elder will serve the younger."
 
In the comparison between Isaac and Ishmael, the emphasis was on the one who inherits the covenant; Ishmael wasn't even mentioned. But here the emphasis is on the one who doesn't inherit, Esau. God has a purpose for Esau's descendants to fulfill. Esau, "the elder," never personally served Jacob, "the younger." The prophecy in Genesis is about the descendants of Jacob, Israel; versus the descendants of Esau, the nation of Edom. "The Lord said to her, 'Two nations are in your womb, and two manners of people ..., and the one people will be stronger than the other people, and the elder will serve the younger,'" Gen. 25:23. Edom began serving Israel after David conquered it (2 Sam. 8; 1 Kings 11).
 
Rm. 9:13. As it is written, "Jacob I have loved, but Esau I have hated."
 
This quotation from Malachi goes on to say the Edomites are "the people against whom the Lord has indignation for ever" (Mal. 1:4). This doesn't mean individual Edomites can't believe or be saved. It means that not only was Edom not chosen to be the head over all the nations, as Israel was; but Edom won't even be in the Messianic Kingdom. For the entire millennium the land of Edom will be a place burning pitch. "For my sword ... will come down on Idumea [Edom], and on the people of my curse. ... 9 and the land thereof will become burning pitch. ... 10 the smoke thereof will go up for ever. From generation to generation ... none will pass through it for ever and ever," Is. 34:5-10.
 
Again, as for Isaac and Ishmael, likewise for Isaac and Ishmael, there's an inequality in the comparison. Edom's predestination is only to national wrath in the present physical realm; whereas Israel's predestination includes the Messianic Kingdom and individual personal spiritual blessings, per the third promise of the Abrahamic Covenant, including future eternal glorification. (Although glorification is physical it's still a spiritual blessing, given only to the spiritually justified.) God chose Edom as an object lesson to the world. And he isn't only using the saved Jewish remnant for purposes of service, but also the unsaved Jewish majority, though that purpose won't be made explicit until Romans 11:11-31.
 
God can only deal with people in groups, like people in nations, in the physical realm; in the spiritual realm every man stands on his own before God. Edom's predestination to serve Israel and to be excluded as a nation in the Messianic Kingdom, had negative consequences and disadvantages in the physical realm for individual Edomites and their descendants. But in the spiritual realm, "the judgment of God is according to truth" (Rm. 2:2), and always "according to his [one's own] deeds" (Rm. 2:6).
 
The inequalities in the physical realm will be taken into account at the final judgment. Those who are justified will receive 1) an increase of rewards for good deeds and suffering, and 2) a reduction of rewards for bad deeds. Those who are unjustified will receive 1) a reduction in punishment for good deeds and suffering, and 2) an increase in punishment for bad deeds. But even in the physical realm is it righteous for God to give Israel such great advantages ("chiefly ... that to them were committed the oracles of God," Rm. 3:2), and Edom such harsh disadvantages?
 
Rm. 9:14-18 - Moses and Pharaoh
 
Rm. 9:14-16. What shall we say then? Is there unrighteousness with God? God forbid. 15 For he says to Moses, "I will have mercy on whom I will have mercy, and I will have compassion on whom I will have compassion." 16 So then it is not of him that wills, nor of him that runs, but of God that shows mercy. 
 
Moses, like Jesus' parable of the householder in Matthew 20, shows it's "lawful for me to do what I will with mine own" (Mt. 20:15). It's not unrighteous of God to choose Moses to be a prophet and ruler, and Paul to be an apostle, and not you or I. That's the nature of grace. Moses also represents the saved Jewish remnant that stands before God by being recipients of his mercy.
 
Moses demonstrates that not all things are predestined. The quote "I will have mercy on whom I will have mercy," comes from the book of Exodus when Moses asked to see God's glory, and God granted his request. Moses was predestined to succeed at bringing the Jewish people out of Egypt (Ex. 3:10), just like Paul was guaranteed to complete the task he was chosen for to preach the gospel (1 Cor. 9:16-18), but Moses wasn't predestined to see God's glory. So the example of Moses shows us that not everything is predestined, which provides men with genuine free choice in the things that aren't predestined.
 
God is free to "have mercy" (Rm. 9:15) on whom he will in the physical realm of service, like in letting Moses see God's glory. But in the spiritual realm, God had to make a choice after Adam and Eve sinned. He could have 1) killed them for their disobedience and start over fresh with a new couple; or 2) he could have let Adam and Eve live and procreate sinning children, and provide redemption for Adam and Eve and their children.
 
It would have been unrighteous of God to have allowed Adam and Eve's children to be born with no way to avoid being sinful, and also no salvation to avoid condemnation. He chose to allow Adam and Eve's race to continue, in a world of sin and suffering, but to provide redemption in Messiah, that raises all who accept it to a higher future in Messiah than could ever have been achieved through mere obedience.
 
Moses was granted not only to see God's glory, but also to receive a foretaste of our sharing in it at our future glorification, "the skin of his face shone, and ... all the children of Israel came near, ... and ... Moses ... put a vail on his face" (Ex. 34:30-33). This foretaste of our glorification was an extra blessing God was free to grant or deny, since it wasn't something God had previously prophesied, promised, or predestined. The free will of both God and man are free to act within boundaries.
 
Even God can't do everything. He can't lie - not because anything he could say would then redefine truth, but because he is holy and doesn't sin. Once God makes a promise, he has to keep it, for his name's sake, because he is righteous by nature. "In hope of eternal life, which God, that can't lie, promised before the world began," Titus 1:2. And man has genuine choice in things that aren't predestined. God can handle all the possible outcomes of the choices men might make, so that what he promises will still come to pass.
 
Rm. 9:17. For the scripture says to Pharaoh, "Even for this same purpose I have [1] raised you up, so that I can [2] show my power in you, and so that [3] my name will be declared throughout all the earth."
 
Notice the three limited things Pharaoh was chosen for: 1) to become Pharaoh, 2) to manifest God's power, 3) to manifest God's name in the whole world. He wasn't chosen to not believe as Calvinism teaches. He wasn't even chosen to be plagued and destroyed in the Sea. Whereas the example of Moses shows us that not everything is predestined, the example of Pharaoh shows us that things that are predestined can be fulfilled in more than one way.
 
The first time Moses asked Pharaoh to let the people go, Pharaoh gave a genuine heart-felt denial, saying, "Who is the Lord that I should obey his voice to let Israel go? I don't know the Lord, neither will I let Israel go" (Ex. 5:1-2). And Pharaoh never changed his opinion. But multiple times during the plagues, Pharaoh would have, and logically so, given in to avoid pain, if God hadn't hardened his heart. ("Hardened" is translated from several Hebrew words: חָזַק, chazak, strengthened; קָשָׁה, kashah, stubborned; and כָּבַד, kavad, hardened.)
 
For example, before the eighth plague of locusts Pharaoh's advisors told him, "Let the men go so that they may serve the Lord their God. Don't you know yet that Egypt is destroyed?" (Ex. 10:7). And after the locusts, Pharaoh would have thrown in the towel, not because he genuinely changed his mind, but because he didn't want to suffer anymore. "Then Pharaoh ... said, ... 'Entreat the Lord your God, that he may take away from me this death only.' ... But the Lord hardened Pharaoh's heart, so that he would not let the children of Israel go," Ex. 10:16-20.
 
God hardened Pharaohs heart to stop him from giving in before God could perform all ten plagues, so God's name would be "declared throughout all the earth" (Ex. 9:16, Rm. 9:17), not to stop him from believing. If Calvin's view of total depravity were true, God wouldn't need to harden anyone's heart to keep them from believing.
 
Ex. 4:21. I will harden [chazak, strengthen] his heart, so that he will not let the people go.
 
Ex. 7:2-4. Speak to Pharaoh, that he send the children of Israel out of his land. 3 And I will harden [kashah, stubborn] Pharaoh's heart, ... 4 so that I may lay my hand on Egypt, and bring ... my people ... out of the land of Egypt by great judgments.
 
Ex. 7:13-14. And he hardened [chazak, strengthened] Pharaoh's heart, ... 14 and ... said, ... "Pharaoh's heart is hardened, he refuses to let the people go."
 
Ex. 8:32. And Pharaoh hardened [kavad, hardened] his heart at this time also, neither would he let the people go.
 
Ex. 9:7. And the heart of Pharaoh was hardened [kavad, hardened], and he did not let the people go.
 
Ex. 9:12-16. And the Lord hardened [chazaq, strengthened] the heart of Pharaoh, and he hearkened not to them. ... "Stand before Pharaoh, and say, ... 'Let my people go, so that they may serve me. 14 For I will at this time send ALL my plagues ... so that you may know that there is none like me in all the earth. ... 16 And in very deed for this cause have I raised you up, to show in you my power, and so that my name may be declared throughout all the earth.'"
 
Ex. 9:34-35. Pharaoh ... hardened [kavad, hardened] his heart, he and his servants. 35 And the heart of Pharaoh was hardened [chazaq, strengthened], neither would he let the children of Israel go.
 
Ex. 10:1-3. I have hardened [kavad, hardened] his heart, and the heart of his servants, so that I might show these my signs before him, 2 and so that ... you may know how that I am the Lord. 3 And Moses ... came in to Pharaoh, and said to him ..., "Let my people go."
 
Ex. 10:20. But the Lord hardened [chazaq, strengthened] Pharaoh's heart, so that he would not let the children of Israel go.
 
Ex. 10:27. But the Lord hardened [chazaq, strengthened] Pharaoh's heart, and he would not let them go.
 
Ex. 11:10. And the Lord hardened [chazaq, strengthened] Pharaoh's heart, so that he would not let the children of Israel go out of his land.
 
God not only hardened Pharaoh's heart, but also the hearts of all the Egyptians; not to keep anyone from believing, but so they would pursue after the Israelites - not a logical thing to do after Egypt was destroyed and every house had lost it's firstborn son. God made the Egyptian army, which was the most powerful on earth at the time, pursue after Israel so they would be destroyed in the sea, so the Canaanites and other surrounding peoples would hear about it.
 
Ex. 14:4. And I will harden [chazaq, strengthen] Pharaoh's heart, so that he will follow after them; and I will be honored upon Pharaoh, and upon all his host, so that the Egyptians may know that I am the Lord.
 
Ex. 14:8. And the Lord hardened [chazaq, strengthened] the heart of Pharaoh king of Egypt, and he pursued after the children of Israel, and the children of Israel went out with an high hand.
 
Ex. 14:17. I will harden [chazaq, strengthen] the hearts of the Egyptians, and they will follow them, and I will get me honor upon Pharaoh and upon all his army.
 
The Lord hardened the hearts of Pharaoh and the Egyptians to do what they genuinely wanted to do, but which they didn't have the courage to do, not to keep them from believing. But Pharaoh wasn't predestined to be hardened, only "to show in you my power and so that my name may be declared throughout all the earth," Ex. 9:16. Pharaoh could have made a different choice which would have accomplished what was predestined in an alternative way which wouldn't have required any hardening.
 
What should Pharaoh have done when Moses first revealed the one true God to him and did miracles? He should have humbled himself and asked Moses to teach him about God. Then he should have used his army to escort Israel to Canaan, like Joseph's Pharaoh sent his army to escort Jacob's bones to Hebron. This also would have accomplished God's purpose that his name would have been declared throughout the whole earth
 
Gen. 50:7-13. Joseph went up to bury his father, and with him went up all the servants of Pharaoh, ... and all the elders of the land of Egypt, ... and ... both chariots and horsemen, ... a very great company. ... And ... they mourned with a great ... lamentation. ... And when the inhabitants of the land, the Canaanites, saw the mourning, ... they said, "This is a grievous mourning to the Egyptians."
 
But instead God's name was proclaimed via Egypt's destruction rather than via Pharaoh's submission. Rahab hid Israel's spies saying, "I know that the Lord has given you the land, and your terror is fallen on us, and that all the inhabitants of the land faint because of you. For we have heard how the Lord dried up the water of the Red sea for you, when you came out of Egypt" (Josh. 2:9-10). Later, the "Philistines were afraid, for they said, ... 'Woe to us! Who will deliver us out of the hand of these mighty gods? These are the gods that smote the Egyptians with all the plagues,'" 1 Sam. 4:7-9. So the example of Pharaoh shows us that things which are predestined can be accomplished in more than one way, which provides men with genuine free choice. (For a more complete consideration of Moses and Pharaoh see "The Exodus You Almost Passed Over," by Rabbi David Fohrman.)
 
The generation of Israel to which Jesus offered the Messianic Kingdom had a genuine choice. Even though Elijah had to come first per Malachi 4:5, Jesus said, "If you will receive it [would have received it], this [John the Baptist] is [would have been] Elijah, which was to come," Mt. 11:14. If Israel had accepted Jesus as Messiah, the Romans would have come and crucified him as a rival, and he would have risen and ascended to heaven, and instead of Titus, it would have been the Antichrist that destroyed Jerusalem, and then Jesus would have returned and set up the kingdom, and we would have been born during the Messianic Kingdom, when birth rates will be increased. So the predestined establishment of the future Kingdom could have been accomplished whether that generation of Israel choose to accept or reject Jesus.
 
Jesus was preordained to be betrayed and killed. "Jesus of Nazareth, … being delivered by the determinate counsel and foreknowledge of God, you have taken, and by wicked hands have crucified and slain," Acts 2:22-27. But God didn't cause Judas to betray Jesus and others to kill him. He only made sure, by his foreknowledge and divine providence, that men he knew would do so of their own free will were born and were in the right place and time so the preordained crucifixion would be accomplished.
 
God is sovereign enough to give up some of his sovereignty. Or stated another way, he is still sovereign when he gives men limited freedom of choice within boundaries. Like a man who puts fish in a pond is still sovereign over them even though he doesn't try to control every gill movement. "The Lord said to Satan, 'Behold, [Job] is in your hand; but save his life'" Job 2:7. God wouldn't have had to limit Satan's choices if God was actually making all Satan's choices for him anyway. This is just common sense, and the normal understanding of language, and of God's actions per scripture throughout the centuries, until Calvin popularized Augustine's stoic Greek philosophy of determinism. Which is the greater, more powerful, more sovereign God; the one who has to play both sides of the chessboard in order to be sure he can win, or the one that can handle all the free will choices of men and still accomplish all he desires?
 
"My purpose will be established, and I will accomplish all my good pleasure," Is. 46:10. Yes, but he can fulfill his purpose without controlling everything, like for Moses, and without dictating only one way to accomplish his purpose, like for Pharaoh. "All things work together for good [whether option A or B, etc.] ... to them who are the called according to his purpose," Rm. 8:28. If God actively controlled everything that happens, like the location of "every particle of dust" (Spurgeon, Providence, 10/23/59), he wouldn't need to make "all things WORK TOGETHER FOR good" (Rm. 8:28), because everything would already be inherently good. Palmer, in Five Points, says "even the mistake of a typist - even sin" is caused by God. This might be good Greek philosophy, but it isn't the Bible.
 
Calvin got his version of Sovereignty from Augustine who got it from Stoicism (Kenneth Wilson, The Foundation of Augustinian-Calvinism). In Calvin's Institutes, Book 1, Chapter 16, Calvin makes many philosophical claims, while referencing very few scriptures, all of which fall far short of proving his claim that God actively controls everything.
 
For example, Section 2, "If one is struck down by the fall of a house or tree ... carnal sense will attribute to fortune. But whose has learned ... that all the hairs of his head are numbered (Mt. 10:30), will ... hold that all events whatsoever are governed by the secret counsel of God." But, no, our hairs being numbered in no way disproves that God sometimes prevents, but other times allows, bad things to happen to us, rather than actively causing them.
 
Section 5, "Not a drop of rain falls without the express command of God," Augustine says, because "in the Law and the Prophets he repeatedly declares, that as often as he waters the earth with dew and rain, he manifests his favor, that by his command the heaven becomes as hard as iron." But this only proves that when God wants to, he can control the weather; it doesn't prove God always actively does so, nor that he actively controls every individual drop of rain. In fact, the times when the Bible tells us God sent famine or rain, implies he doesn't always, or even usually, actively control the weather.
 
In Section 6, regarding Proverbs 16:33, "The lot is cast into the lap; but the whole disposing thereof is of the Lord," Calvin says, "everything in the world is according to his decree ... the Lord claims the decision for himself." But Proverbs 16:33 just means the Lord has the power to intervene in the result of casting lots when he wishes to, like he did for Saul (1 Sam. 14:41); or when he doesn't wish to, like for Matthias (Acts 1:26). Most of the time he doesn't care what the dice do, so long as men "Rejoice always, pray without ceasing, in every thing give thanks, for this is the will of God in Messiah Jesus concerning you" (1 Thess. 1:17-18). Otherwise, Ecclesiastes 9:11 couldn't also be true, "time and chance happens to them all." And likewise all the scriptures Calvin quotes fall far short of proving determinism. "The steps of a good man are ordered by the Lord" (Ps. 37:23), yes, but not every step is actively controlled, so long as we end up where he desires or allows.
 
God is still ultimately responsible (the buck stops here), even if he allows a man to choose between good and evil; and therefore he still ultimately gets, the blame (though there won't be any), and the glory, for how things will work out in the end. He allowed Adam and Eve to sin because he knew if they sinned he would redeem them, and more than restore his creation. But if they had found the tree of life (whose location they didn't know) and ate of it before they ate of the tree of the knowledge of good and evil (whose location they did know), their test would have been over, and that would have worked out great too!
 
Like Pharaoh, God has hardened the hearts of the rebellious Jewish majority at this time to prevent the nation from accepting Jesus as Messiah without accepting him as spiritual Savior, not to stop anyone from believing, as Calvinism teaches. The mission of Isaiah recorded in Isaiah 6 is so important it's recorded in all four gospels, ends the book of Acts, and explains the purpose of Israel's hardening in the epistle of Romans (Mt. 13:13; Mk. 4:12; Lu. 8:10; Jn. 12:40; Acts 28:26; Rm. 11:8-11). "Go, and tell this people, 'Hear indeed, but understand not; and see indeed, but perceive not.' 10 Make the heart of this people fat, and make their ears heavy, and shut their eyes, lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed," Is. 6:9-10.
 
Once again, as for Isaac and Ishmael, and Jacob and Esau, there's an inequality in the comparison between Moses and Pharaoh. Pharaoh's hardening was about letting the people go so God could use Pharaoh in the physical realm to make his power known among the nations, especially among the Canaanites, in preparation for the conquest. Likewise, the unsaved Jewish majority is being hardened to prevent them from following Jesus as Messiah, not from believing for spiritual salvation. But Moses was not only granted mercy to see God's glory, but also to have a foretaste of glorification. He represents the saved Jewish remnant not only being given mercy for service to God in the physical realm, but also being recipients of mercy in the spiritual realm whose ultimate goal is glorification.
 
Rm. 9:18-19. Therefore he has mercy on whom he will have mercy, and whom he will he hardens. 19 You will say then to me, "Why does he yet find fault? For who has resisted his will?"
 
God doesn't find fault in another for anything he himself causes. Nobody will be punished or rewarded in the spiritual realm for what God made him do. Paul said he won't receive any reward for preaching the gospel through the grace given to him in his apostleship, so he preached for free so he would get a reward for his own choices and actions.
 
Rm. 9:16-18. For though I preach the gospel, ... necessity is laid on me; yea, woe is to me, if I preach not the gospel! For if I do this thing willingly, I have a reward; but if against my will, a dispensation of the gospel is committed unto me [i.e., I'll still preach the gospel because prophets and apostles never fail to do the tasks God appoints them to do, even if against their will, like Jonah] 18 What is my reward then? Truly that, when I preach the gospel, I may make the gospel of Messiah without charge.
But even in the physical realm, why did God destroy Pharaoh in the Red Sea for pursuing after Israel, after hardening Pharaoh's heart to pursue after Israel? Why did God exile Israel into all the nations of the world in 70AD and 132AD for rejecting Jesus as Messiah, after hardening Israel so they won't accept him as Messiah while rejecting him as spiritual Savior?
 
Rm. 9:20-24 - The Potter
 
Rm. 9:20-21. Nay but, O man, who are you that replies against God? Shall the thing formed say to him that formed it, "Why have you made me thus?" 21 Has not the potter power over the clay, of the same lump to make one vessel to honor, and another to dishonor?
 
The "same lump" (Rm. 9:21) refers to Israel; the Gentiles aren't mentioned until verse 24. Only two vessels are specifically mentioned here, "one [ὅ, o] vessel to honor and one [ὅ, o] to dishonor" (Rm. 9:21). God crafted the minority remnant of Israel into a vessel of honor, and the rebellious majority of Israel into a vessel to dishonor; all made out of the same lump of clay, Israel. Just like the dishonorable vessels of Ishmael, Edom, and Pharaoh; unsaved Israel fulfills its role in the physical realm.
 
People in nations can be judged as groups in the physical things of this life; but in the spiritual realm, each person stands before God individually and God will take into account the inequalities in this life in his judgments. "He that knew not, and committed things worthy of stripes, will be beaten with few stripes, for to whomever much is given, of him will be much required," Lu. 12:48.
 
In the spiritual realm, it would be unrighteous of God to choose, say, everyone in Israel to receive eternal salvation, and everyone in the United States, for example, to receive eternal damnation. And it would also be unrighteous of God if he created some men for the purpose of tormenting them as Calvinism teaches, like it would be for a man to raise animals for the purpose of abusing them. The example of the potter teaches us God's divine providence over men in the physical things of this life enables God's purposes to be accomplished without violating man's free will in the spiritual realm.
 
In the physical realm, some children are born with debilitating diseases, while others are born with the genetics to become athletes; some men are born poor, some rich. But all will be made right in eternity. "Wherefore let them that suffer according to the will of God commit the keeping of their souls to him in well doing, as unto a faithful Creator," 1 Pet. 4:19.
 
Rm. 9:22-23. What if God, willing to show his wrath, and to make his power known, endured with much long suffering the vessels of wrath fitted to destruction, 23 and that he might make known the riches of his glory on the vessels of mercy, which he had before prepared to glory, ...
 
The vessels of wrath, the individuals within the unsaved Jewish majority of Paul's time, were on the verge of experiencing the 70 AD destruction of Jerusalem and the Temple, and the 132 AD diaspora to the ends of the earth, "for the wrath is come upon them to the uttermost," 1 Thess. 2:16. But the saved Jewish remnant fled to Pella across the Jordan river just before the 70 AD destruction based on Jesus' words, "when you will see Jerusalem surrounded with armies, ... then let them which are in Judaea flee to the mountains" (Lu. 20:21). The Roman general Cestius Gallus laid siege to Jerusalem in 66 AD, but then had to withdraw, and people in the city who wanted to were able to flee.
 
Israel as a whole has endured many sufferings during its 1800 year sojourn among the nations: crusades, the inquisition, pogroms, the holocaust; and even after the return and statehood in 1948, frequent wars of survival. And in the future tribulation period, two thirds will die and only saved Jews will be left, "it will come to pass that in all the land ... two parts therein will ... die, but the third [the remnant] will be left therein" (Zech. 13:8) and enter the glory of the Messianic Kingdom in their natural bodies to be glorified at a later time. But the Jewish remnant of our age will be glorified at the rapture before the tribulation period. "We will not all sleep, but we will all be changed," 1 Cor. 15:51.
 
The Jewish people have suffered so much to be God's ethnic people. If God had chosen another ethnicity, they would have performed even worse. It's difficult for unsaved people to be in a special external relationship with God. "I will recompense their iniquity and their sin double, because they have defiled my land," Jer. 16:18. Their abundance of suffering caused Tevye, the protagonist in the musical "Fiddler on the Roof," to pray, "I know we are Your chosen people. But once in a while, can't You choose someone else?" But the suffering the Jewish people endured in this life so God could manifest his wrath and power on earth during our present time, like he did via Pharaoh, reduces the suffering of the unsaved, and increases the glory of the saved, in the afterlife, when God will make all things just.
 
A Jewish person like Paul, was able to switch from being part of the unsaved Jewish majority to being part of the Jewish remnant; but even while he was part of the unsaved majority he was a vessel of mercy, because that was established at the foundation of the earth through God's foreknowledge. Regarding "the vessels of wrath fitted to destruction," "fitted"  is the participle of the verb "καταρτίζω, katartidzo" meaning "equipped," or "adjusted," having to do with the later stages of a thing; and it's in the perfect tense, focusing on the present condition. Whereas, regarding the "vessels of mercy which he had before prepared to glory," "before prepared" is the verb "προ-ετοιμάζω, pro-etoimadzo" which points back to the past (προ, pro, before), like in predestination (προ-ορίζω, pro-oridzo) does. And "before prepared" is in the aorist tense, also pointing back to the past. This means those in the Jewish remnant, like "the kingdom prepared ("ετοιμάζω, etoimadzo") ... from the foundation of the world" (Mt. 25:34), were predestined to be future eternal glory, whereas the rebellious majority wasn't predestined from the foundation of the earth to present temporary wrath.
 
So once again, the comparison is uneven between the vessels of wrath and the vessels of mercy. The Potter forms the vessels of wrath for wrath in the physical realm, but forms vessels of mercy to hold eternal glory in differing amounts. It's true the vessels of wrath, because they're not vessels of mercy, will one day face eternal wrath, but that wrath will be based on each one's individual judgment, not on their role within the hardened unsaved Jewish majority. Romans 9 isn't about that eternal wrath, that judgment, or those individual works; Romans 2 is, "God, who will render to every man according to his deeds" (Rm. 2:5-6). This passage is about the Potter being free to create a vessel of dishonor and vessels of wrath to perform the role he gives the unsaved Jewish majority during this age.
 
The members of the saved Jewish remnant are not only "before prepared to glory" (Rm. 9:23) via their predestination to glory, but they will each receive differing amounts of glory by the things they suffer. "Our light affliction, which is but for a moment, produces for us a far more exceeding and eternal weight of glory," 2 Cor. 4:17. The more suffering now, the more future glory (physical brightness) proportionally later. "Joint-heirs with Messiah, if so be that we suffer with him, that we may be also glorified together," Rm. 8:17. "If we suffer, we will also reign with him," 2 Tim. 2:12.
 
And they aren't only predestined to glory but also to good works. "We are his workmanship, created in Messiah Jesus to good works, which God has before ordained "προ-ετοιμάζω, pro-etoimadzo, prepared beforehand" that we would walk in them" Eph. 2:10. This is the joy of predestination: the certainty of present sanctification and future glorification!
 
Rm. 9:24-27. ... even us, whom he has called, not of the Jews only, but also of the Gentiles? 25 As he says also in Hosea, "I will call them my people, which were not my people." ... 27 Isaiah also cries concerning Israel, "Though the number of the children of Israel be as the sand of the sea, [only] a remnant will be saved."
 
Finally, in verse 24, Paul brings the Gentile members of the church into his discourse, so the whole church can rejoice in the certainty of our present sanctification and future glorification.
 
Rm. 10:1-3.  Brethren, my heart's desire and prayer to God for Israel is, that they might be saved. 2 For I bear them record that they have a zeal of God, but not according to knowledge. 3 For they being ignorant of God's righteousness, and going about to establish their own righteousness, have not submitted themselves to the righteousness of God.
 
Paul starts every chapter in Romans 9-11 assuring us that the topic is ethnic Israel, and yet Calvinists don't believe the topic is Israel, that he's talking about the unsaved Jewish majority in Romans 9:1-23, or that ethnic Jews have any special place in God's plans in Romans 11. The church is not spiritual Israel to Paul. The church is saved, whereas Paul's desire for "Israel is that they would be saved" (Rm. 10:1). And the church is justified, whereas Paul says Israel is "ignorant of God's righteousness" (Rm. 10:3), etc.
 
 
Rm. 11 - All Israel Will Be Saved
 
Rm. 11:1. I say then, 'Has God cast away his people?' God forbid. For I also am an Israelite, of the seed of Abraham, of the tribe of Benjamin.
 
Like the beginning verses of Romans 9, Paul makes it clear at the beginning of Romans 11, that he is talking about the special position of ethnic Israel. It's amazing what contortions Calvinist commentators on Romans 11 have to go through to avoid this clear context because their doctrine doesn't allow for ethnic Israel to have a special place in God's plans anymore. They think the church is spiritual Israel. But Paul also mentions he is "of the tribe of Benjamin" (Rm. 11:1). Which spiritual tribe are you from if Paul isn't talking about ethnic Israel? I can't imagine any way God could have made it more clear this chapter is about ethnic Israel.
 
Rm. 11:2-5. God hasn't cast away his people which he foreknew. Don't you know what the scripture says of Elijah? ... 4 I have reserved to myself seven thousand men who haven't bowed the knee to the image of Baal. 5 Even so then at this present time also there is a remnant according to the election of grace.
 
Notice the repeated use of beloved Calvinist predestination terms being used about ethnic Israel to show that Israel's future national glorification is just as certain as our individual glorification: "foreknew," "election," "grace."
 
How can God be sure there will always be a saved Jewish minority in each generation? Not by controlling who believes and who doesn't, but by knowing the future and using his providence to determine who is born a Jew and during which generation.
 
Rm. 11:7-8. What then? Israel hasn't obtained that which it seeks for; but the election has obtained it, and the rest were blinded. 8 According as it is written, "God has given them the spirit of slumber, eyes that they would not see, and ears that they would not hear, unto this day."
 
This hardening of the rebellious majority of Israel, is like Pharaoh's hardening, and answers the question "Why doesn't Israel as a nation accept Jesus as Messiah." God isn't preventing any Jewish individuals from believing and being saved; he's not allowing the nation as a whole to take Jesus as physical Messiah while also rejecting him as spiritual Savior, like they accepted all the other prophets as prophets, often after killing them.
 
Rm. 9:11-14. I say then, 'Have they stumbled so that they would fall?' God forbid! But rather through their fall salvation is come to the Gentiles, to provoke them [ethnic Jews] to jealousy. 12 Now if the fall of them be the riches of the world, and the diminishing of them the riches of the Gentiles, how much more their fullness? 13 For I speak to you Gentiles, inasmuch as I am the apostle of the Gentiles, ... 14 if by any means I may provoke to jealousy them which are my flesh [ethnic Jews], and might save some of them. 
 
The purpose for which God blinded Israel wasn't to blind Israel, but so the gospel could go out freely to the Gentiles, which in turn would help individual Jews be stirred up to believe.
 
Rm. 11:15. For if the casting away of them be the reconciling of the world, what will the receiving of them be, but life from the dead [resurrection and glorification]?
 
Through their temporary fall, the gospel is going into all the world; but their restoration and future national salvation will result in the return of Jesus to set up the Messianic Kingdom and the final resurrection and glorification. "You will not see me henceforth, until you [Israel] will say, 'Blessed is he that comes in the name of the Lord," Mt. 23:39.
 
Rm. 11:18. [You Gentiles], don't boast against the [Jewish] branches. But if you boast, [remember] you don't bear the root [Israel], but the root [Israel, bears] you.
 
So Gentiles shouldn't diss the present and future importance of Israel, like Reformed Theologians and Calvinists do.
 
Rm. 11:25. For I wish not, [Gentile] brethren, that you should be ignorant of this mystery, lest you should be wise in your own conceits; that blindness in part [PARTIAL] is happened to Israel, until [TEMPORARY] the fullness of the Gentiles be come in.
 
Paul says Israel’s national blindness is only PARTIAL and TEMPORARY.  Only partial, because some Jews like Paul believe even during this present age of national blindness; and only temporary, until the last days when partial blindness will be followed by 100% salvation of ALL Israel that survives.
 
Rm. 11:26-27. And so ALL Israel will be saved, as it is written, "There will come out of Zion the Deliverer, and will turn away ungodliness from Jacob. 27 For this is my covenant to them, when I will take away their sins."
 
God won't force any Jews of the generation when Jesus returns to believe, but instead will eliminate all that don't.
 
Zech. 13:8-9. It will come to pass, that in all the land, ... two parts therein will be cut off and die; but the third will be left therein. And I will bring the third part through the fire, and will refine them as silver is refined, and ... I will say, 'It is my people,' and they will say, "The Lord is my God."
 
The first worldwide regathering of Israel was in 1948 (the return after the 70 year Babylonian captivity wasn't worldwide), but the next worldwide regathering, the second, will also be the last and final.
 
Is. 11:6-11. The wolf also will dwell with the lamb, ... and the calf and the young lion. ... 9 They will not hurt nor destroy in all my holy mountain. ... 11 And it will come to pass in that day, that the Lord will set his hand again the second time to recover the remnant of his people, which will be left, from Assyria, and from Egypt, and from Pathros, and from Cush, and from Elam, and from Shinar, and from Hamath, and from the islands of the sea.
 
The second worldwide regathering of Israel will begin on the Feast of Trumpets (Rosh Hashana) right after the second coming. Jesus fulfilled the four spring feasts of Leviticus 23 on the actual feast days in 52 days at his first coming: Passover (substitutionary death), Unleavened Bread (three days in the tomb), Firstfruits (resurrection), Pentecost (creation of the church from two sinful loaves, Jews and Gentiles). And Jesus will fulfill the three fall feasts in 15 days on the actual feast days at his second coming: Trumpets (regathering), Atonement (national salvation), Tabernacles (first week of the Messianic Kingdom in tents because of the multitudes).
 
Israel's second and final regathering will begin on the Feast of Trumpets (Rosh Hashana) on the 1st of Tishrei.
 
Mt. 24:13, 29-31. He that will endure to the end, the same will be saved. ... Immediately after the tribulation of those days ... they will see the Son of Man coming in the clouds of heaven with power and great glory. 31 And he will send his angels with a great sound of a trumpet, and they will gather together his elect [Israel, Rm. 11:5, 7, 28; Is. 45:4; 65:9, 22] from the four winds, from one end of heaven to the other.
 
Israel won't be teleported "in the air" (1 Thess. 4:17) "in a moment, in the twinkling of an eye" (1 Cor. 15:52), like the church will be at the rapture before the tribulation; but instead will be gathered on "ships" (Is. 60:9), "swift beasts" (Is. 66:20), carried by Gentiles (Is. 49:22), and with the help of the "angels" (Mt. 24:31) Jesus will send to find them (Jer. 16:16). ALL Jews who survive "to the end" (Mt. 24:13) of the tribulation period and the second regathering be saved. There are many references to "ALL Israel" with this meaning in the Old Testament.
 
Ez. 20:34-44. I will ... gather you out of the countries in which you are scattered, ... and I will purge out from among you the rebels. ... I will bring them forth out of the country where they sojourn, and they will not enter into the land of Israel.  ... For in my holy mountain, ... there will ALL the house of Israel, ALL of them in the land, serve me. ... And you will know that I am the Lord when I have wrought with you for my name's sake, not according to your wicked ways.
 
Ten days later, Israel will have a day of national repentance and forgiveness of sin on the Day of Atonement (Yom Kippur) on the 10th of Tishrei.
 
Zech. 12:9-13:1. It will come to pass in that day, that I will seek to destroy all the nations that come against Jerusalem. 10 And I will pour on the house of David, and on the inhabitants of Jerusalem, the spirit of grace and of supplications, and they will look on me whom they have pierced, and they will mourn for him. ... 12 And the land will mourn, every family apart; the family of the house of David apart, and their wives apart; the family of the house of Nathan apart, and their wives apart [etc.]. 13:1 In that day there will be a fountain opened to the house of David and to the inhabitants of Jerusalem for sin and for uncleanness.
 
And five days after that, Israel's Messianic Kingdom will begin with everyone living in tents because of the multitude of people, both saved Jews and Gentiles, gathered at Jerusalem on the Feast of Tents (or Tabernacles, Sukkot) on the 15th of Tishrei.
 
God specifically says there's no sin Israel can do to cause him to cast them off, or to cause their predestination to national glorification to fail.
 
Jer. 31:31-37. Behold, the days come, says the Lord, that I will make a new covenant with the house of Israel, and with the house of Judah. ... I will put my law in their inward parts, and write it in their hearts, and will be their God, and they will be my people. 34 And they ... will ALL know me, from the least of them to the greatest of them, ... for I will forgive their iniquity, and I will remember their sin no more. 35 Thus says the Lord, which gives the sun for a light by day, and the ordinances of the moon and of the stars for a light by night, ... 36 if those ordinances depart from before me, ... then [and only then] the seed of Israel will also cease from being a nation before me for ever. ... 37 If heaven above can be measured, ... I will also cast off all the seed of Israel for all that they have done.
 
The last time I checked, the sun, moon, and stars were still there.
 
Rm. 11:28-29. As touching the election [of ethnic Israel], ... the gifts and calling of God are without repentance.
 
More predestination terms: election and calling. Israel's future national glorification is just as certain as our future individual glorification. If Israel's predestination to glory can be canceled, so can ours; but neither can.
John 6
 
White (Calvinist), Potter's Freedom, 153-154. There is no meaningful non-Reformed exegesis of [John 6:37-45] available. As numerous as the attempts of Arminian exegetes to find some way around the testimony of these verses has been, not even a plausible solution has been offered that does not require the complete dismantling of the text, redefinition of words, or the insertion of utterly foreign concepts.
 
Let's see.
 
Before we look at John 6, let's look briefly at the book as a whole and the chapters that lead up to it. John wrote his book to show three things. 1) All men can believe on the Son and enter the realm of the Spirit and receive eternal life. 2) It's impossible to enter the realm of the Spirit and receive eternal life except by believing on the Son. 3) Once a person enters the realm of the Spirit by believing they continue forever in all the things of the Spirit, like believing, life, light (the knowledge of God), and love.
 
The first section in the book is about "Eternal Life," and John 6 is a subsection therein about "The Bread of Life." Like the other subsections, it's comprised of two narratives (stories) and two discourses (conversations) that explain the narratives.
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Introduction
 
Jn. 1:10-11. He was in the world, and the world was made by him, and the world didn't know him. 11 He came to his own, and his own didn't receive him.
 
"The world," meaning the Gentiles, plus "his own," meaning the Jews, covers everyone. No unregenerate person can know or receive Jesus by deciding to know or receive him.
 
Jn. 1:12-13. But as many as received him, to them he gave authority to become the sons of God, even to them that believe on his name. 13 which were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God.
 
But everyone can believe on the Son, and at that moment they''ll instantly receive him and be born again.
 
Section 1. Life. "In him was life," Jn. 1:4.
 
Topic 1. The Spirit of Life
Jn. 3 - Discourse 1 about The Water to Wine
 
Jn. 3:5-9. Jesus answered, ... "Unless a man be born of water and of the Spirit, he can't enter into the kingdom of God. 6 That which is born of the flesh is flesh, and that which is born of the Spirit is spirit. ... You must be born again." ... 9 Nicodemus answered, ... "How?"
 
You can't enter the kingdom of God unless you're born again of the Spirit. But we saw in John 1:12-13 you can't be born again just by deciding to be born again. It's not like changing religions, or careers, or getting a degree from a university. Only "them that believe" (Jn. 1:12) receive him, and are given "authority to become the sons of God" (Jn. 1:12).
 
Jn. 3:13-15. No man has ascended up to heaven, but he that came down from heaven, even the Son of man which is in heaven. 14 And as Moses lifted up the serpent in the wilderness [Num. 21:8-9], even so must the Son of man be lifted up, 15 so that whoever believes in him would not perish, but have eternal life. 
 
You can't ascend into heaven. But Jesus was lifted up on the cross as our substitute so "whoever believes in him would ... have eternal life" (Jn. 3:15), and ascend in union on the cross with the Son "which is [always] in heaven" (Jn. 3:13).
 
Jn. 3:16 For God so loved the world, that he gave his only begotten Son, so that whoever believes in him would not perish, but have everlasting life.
 
Pink (Calvinist). With the exception of John 3:16, not once in the four Gospels do we read of the Lord Jesus, the perfect teacher, telling sinners that God loves them! [Not true: Mk. 10:21-22 says Jesus loved an unsaved man.] ... The “world” in John 3:16 must ... refer to the world of God’s people ... for there is no other alternative solution.
 
Hunt (Non-Calvinist). Some Calvinists willingly admit that the real issue is “whether … God desires the salvation of all men.” [Murray, The Free Offer of the Gospel, p3]. Most Calvinists insist that God has no such desire. Incredibly, MacArthur says God desires the salvation of all but decrees the salvation of only some. ... We are commanded to love our enemies and to do good ... even to those who hate us (Matthew 5:44; Luke 6:35, etc.), ... yet God himself sees billions in the direst of need and refuses to help them - indeed, damns those He could save. Surely this is not the God portrayed in the Bible! (What Love, Kindle 11324-11330, 9552-9555)
The real reason God doesn't save everyone is because he can't. There's a legal problem. God's love is limited by his justice. But he found a way to remove the condemnation of all who believe. Unlike Calvinism that claims unsaved men can't believe; John insists that believe is the ONLY spiritual thing unsaved men CAN do.
 
Jn. 3:19-20. And this is the condemnation, that light is come into the world, and men loved darkness rather than light, because their deeds were evil. 20 For every one that does evil hates the light, neither comes to the light, lest his deeds should be reproved.
 
We all do evil, therefore we all hate the light, and therefore no one can come to the light, which exposes and condemns us, until that condemnation is removed. But we can believe.
 
Jn. 3:18-21. He that believes on him is not condemned, but he that believes not is condemned already, because he has not believed in the name of the only begotten Son of God. ... 21 He that does truth comes to the light, so that his deeds may be made manifest that they are wrought in God.
 
Everyone can believe, and then there's no condemnation, and then they will come to the light without fear or shame. That's the only possible way to come to the light.
 
Jn. 3:31-36. He that comes from above is above all, ... and no man receives his testimony. 33 He that has received his testimony has set to his seal that God is true. ... 36 He that believes on the Son has everlasting life.
 
"No man receives his testimony. He that has received his testimony ... ," Jn. 3:33. Who is this "he" that receives his testimony that no man receives? " He that believes on the Son," Jn. 3:36. No one can receive his testimony because no one below can understand that which is above. But everyone can believe, and then they're supernaturally transported into the realm "above" (Jn. 3:31), and then forever after they receive his testimony.
 
Topic 2. The Word of Life
Jn. 4b - Narrative 1 - The Nobleman's Son
 
Jn. 4:46-53. There was a certain nobleman, whose son was sick at Capernaum. 47 He went to [Jesus, at Cana], and besought him that he would come down, and heal his son, for he was at the point of death. 48 Then Jesus said to him, "Unless you see signs and wonders, you won't believe." 49 The nobleman said, ... "Sir, come down before my child dies." 50 Jesus said, ... "Go your way, your son lives." And the man believed the word that Jesus had spoken to him, and he went his way. 51 And as he was now going down, his servants met him, and told him, saying, "Your son lives." ... 53 And himself believed, and his whole house.
 
The nobleman's son couldn't come to Jesus, so the nobleman wanted Jesus to come to his son. But instead Jesus healed him from afar through his word, like the Father sent his Word, the Son, into the world to heal us from afar. But this story isn't about the nobleman's son who was healed physically, but about the nobleman who, "believed the word that Jesus had spoken to him" (Jn. 4:50).
 
Jesus had told the man, "Unless you see signs and wonders you won't believe" (Jn. 4:48), not, "you can't believe," as Calvinism teaches. Jesus didn't change the nobleman in any way to make him willing to believe, as Calvinism teaches. He only encouraged him to humble himself by not treating him like a nobleman. All the change Jesus caused was far away in the healed son. Jesus didn’t speak faith-compelling words to the nobleman, but only faith-encouraging words. He said, "Your son lives” (Jn. 4:50), not "You now believe." He helped the nobleman overcome his personal obstacles to faith, but that was the most he could do.
 
Topic 2. The Word of Life
Jn. 5a - Narrative 2 - The Impotent Man
 
Jn. 5:5-8. A certain man was there which had an infirmity thirty eight years. 6 ... Jesus ... said to him, "Are you willing to be made whole?" 7 The impotent man answered him, "Sir, I have no man, when the water is troubled, to put me into the pool, but while I am coming, another steps down before me. 8 Jesus said to him, "Rise, take up your bed and walk."
 
The sick man in John 5 was so weak he was unable to come to Jesus, so Jesus came to him. Jesus sovereignly choose to heal him physically, not spiritually. Jesus asked, “Are you willing to be made whole” (Jn. 5:6)? The man’s answer was ambivalent. Jesus didn’t change the man’s will, as Calvinism teaches he does. He healed the man physically, and made him carry his bed without his consent, but couldn’t heal him spiritually, because the man wasn’t willing. God has all authority over the physical things of the world, but he created other wills to be their own limited authority.
 
There are things even God can’t do. He can’t sin, or lie, or do anything that is logically contradictory, like create a stone so big he can't lift it, or do anything he can't do. And he can’t directly or indirectly cause a man to genuinely decide anything, because what is caused by another, even indirectly, isn't decided by oneself.
 
Jn. 5:15-16. The man departed, and told the Jews that it was Jesus, which had made him whole, 16 and therefore the Jews persecuted Jesus, and sought to slay him, because he had done these things on the sabbath day.
 
Perhaps the man had lain there every day bitterly thinking about how a man of his great intellect and abilities was unable to participate in Jewish society like others, because of his infirmity. So when he finally had the chance, he curried favor with the Jewish religious leaders. He put honor from men above honor from God, and betrayed Jesus.
 
Topic 2. The Word of Life
Jn. 5b - Discourse 1 re The Nobleman's Son
 
Jn. 5:19-20. Then Jesus answered, ... "The Son can do nothing of himself, but what he sees the Father do; for whatever things he does, these also the Son does likewise. 20 For the Father loves the Son, and shows him all things that he himself does."
 
Like the Father heals the world from afar by sending his Word so Jesus healed the nobleman's son from afar through his word, "Thy son lives." The Jewish leaders accepted the impotent man's defense that Jesus made him carry his bed on the Sabbath, but they didn't accept Jesus' defense that the Father made him heal the man. The Son "can do nothing of himself" (Jn. 5:19), but is limited to doing only what the Father does. But the Son also does "all things that he himself does" (Jn. 5:20), everything the Father does. Any being who does all and only everything God does is God.
 
Jn. 5:21. For as the Father raises up the dead, and quickens [gives life to] them, even so the Son quickens whom he will.
 
The Son “quickens whom he will” (vs. 21), but only in the physical realm, and in physical resurrection, “as the Father raises up the dead” (vs. 21). Jesus demonstrated his ability to quicken “whom he will” by healing the nobleman's son, and by picking the impotent man out of all the others at the pool and healing him physically. But neither he nor the Father had the ability to genuinely make him choose to believe, and so the man reported Jesus to the authorities.
 
Jn. 5:24. He that hears my word, and believes on him that sent me, has everlasting life, and will not come into condemnation; but is passed from death unto life.
 
The Gospel of John was written so we can know how to pass "from death unto life" (Jn. 5:24). Whereas the Epistle of 1 John was written so we can "know that we have [already] passed from death unto life, because we love the brethren," 1 Jn. 3:14. Once an unbeliever believes, they continue to believe forever because the Holy Spirit then indwells them. So you can tell if a person is a born-again Christian, to the extent you can tell if they have faith in Jesus, or instead are trusting in their own self-righteousness for their salvation.
 
Piper (Calvinist). We do not bring about the new birth by our faith. God brings about our faith by the new birth. ... 1 John 5:1: “Everyone who believes that Jesus is the Christ has been born of God.” This means that being born of God comes first and believing follows. (Five Points, Kindle 381-383)
 
Piper doesn't take into account the difference between the purpose of the Gospel of John versus the purpose of the Epistle of 1 John. Regarding his gospel, John said, "These are written so that you can believe, ... so that ... you will have life," Jn. 20:31. Whereas regarding his epistle, John said, "These things I have written ... so that you can know that you have eternal life," 1 Jn. 5:13. Causationally, the first moment anyone believes they do so while not born again; but chronologically, the instant one believes he also becomes born again, and then continues to believe, and therefore believing is always absolute evidence one has been born again, per the epistle of 1 John.
 
Jn. 5:22-29. The hour is coming, and now is, when [all] the dead will hear the voice of the Son of God, and they that hear will live. ... 28 The hour is coming, in which all that are in the graves will hear his [the Son of man's] voice, 29 And will come forth.
 
This passage is talking about the physical resurrection of everyone's bodies. "The Son quickens [restores life to] whom he will" (Jn. 5:21), but only in the physical realm. The hour that "is coming" (Jn. 5:22, 28) refers to the future resurrection. The hour that "now is" (Jn. 5:22) refers to the physical resurrection of Lazarus in chapter 11.
Topic 2. The Word of Life
Jn. 5c - Discourse 2 re The Impotent Man
 
Jn. 5:38-44. [It's evident] you don't have [the Father's] word abiding in you, because whom he has sent, him you don't believe. ... 40 And you won't come to me, so that you might have life. 41 I receive not honor from men. 42 But I know you, that you don't have the love of God in you. 43 I am come in my Father's name, and you don't receive me. ... 44 How can you believe, which receive honor one of another and seek not the honor that comes from God only?
 
Jesus told the Jewish leaders they "won't come to me" (Jn. 5:40), but we'll learn in John 6 that "no man can come to me" (Jn. 6:44). Jesus also said "you don't believe" (Jn. 5:38), not, "you can't believe," as Calvinism teaches, and he doesn't say anywhere later, "you can't believe." He said, "how can you believe which receive honor one of another and seek not the honor that comes from God" (Jn. 5:44), not "you can't believe because you haven't been predestined to believe," as Calvinism teaches.
 
Just as the impotent man put the honor from men above honor from God, so did they; that's why they "don't believe" (Jn. 5:38). These are the kinds of factors that result in one man choosing to believe, enabled but not caused by hearing the gospel, and another choosing not to believe. "My friends might make fun of me." "I'm a good person compared to others." "My only goal is to be rich and famous." Jesus said he knew the Jewish leaders were unbelievers because they didn't believe him, come to him, receive him, or love God. After a person believes, they continue to do all these things forever.
 
Jn. 5:46-47. Had you believed Moses, you would have believed me, because he wrote of me. 47 But if you don't believe his writings, how will you believe my words?
 
Jesus said, "how will you believe my words?" not, "you can't believe my words," as Calvinists teach. The Rabbis didn't believe Moses. Moses commanded the Jewish people to “lay up these my words in your heart ... speaking of them when you sit ... and ... walk, [and] when you lie down and ... rise up. And you will write them on the door posts of your house” (Deut. 11:18-20). Instead, the rabbis required professional scribes, to write specific verses on little scrolls made from particular types of skins, with particular kinds of ink, to put in little boxes (mezuzahs), to nail to the doorposts, and don't allow anyone to actually read the words as Deuteronomy 11 requires, lest they chip the inked letters or something. Another example is God commanded the high priest to bless the congregation by putting “my name on the children of Israel” (Num. 6:27) by saying, “Jehovah bless you. ... Jehovah make his face shine on you. ... Jehovah lift up his countenance on you” (Num. 6:24-26). But the rabbis forbid God's name to be spoken, so they forbid the high priest from obeying Numbers 6.
 
Moses had written frequently about a being called the Angel of the Lord, who looked like a man, because angels look like men in the Bible (only Cherubim and Seraphim have wings). The Angel of the Lord had walked, talked, ate, even wrestled with men. But the rabbis replaced anthropomorphic words in their Targums (translations of the Hebrew scriptures into the common Aramaic of the people after the Babylonian captivity). (See  Drazin, Nachmanides, Kindle 1629-1688.) For example, they replaced "the Lord appeared unto him [Abraham]" (Gen. 18:1) with "the Word [Heb. memra] of the LORD appeared unto him." If the rabbis had accepted Moses words the way they were written, they would have been better prepared to listen to the Messiah, the Angel of the Lord who had become flesh, as he spoke to them about his relation to the Father.
 
These leaders had already decided many times over whether or not to believe God and his prophets. Why are children, high schoolers, and college age students more open to believe the gospel than older unsaved people? Because most older people have already dealt with the issues multiple times, and have already made choices about the gospel. It doesn’t mean they can’t change their minds; it just means they’re less likely to.
 
Sproul (Calvinist). We believers must ask ourselves why we have come to faith while many of our friends have not. Did we exercise faith in Christ because we are more intelligent than they are? … Are we better or more virtuous than our friends? (Reformed Theology, 177)
 
Piper (Calvinist). I rarely meet Christians who want to take credit for their conversion. … If I ask … “Why did you believe … when you heard the gospel, but your friends didn’t,” … very few believers answer that question by saying: “Because I was wiser or smarter or more spiritual or better trained or more humble.” (Five Points, Kindle 249-252)
 
We all make decisions that differ from other people based on our values. One man chooses the immediate pleasure of spending all his money now, while another forgoes immediate gratification and saves money for the future. As we repeat choices over time they become habits, and habits become character and a way of life. But free will means that at any moment the man who has been spending can decide to save, and visa versa. Free will enables us to make altruistic and sacrificial choices, even choosing suffering and labor, to do what’s right or help others. “Moses, when he was come to years, refused to be called the son of Pharaoh's daughter, choosing rather to suffer affliction with the people of God than to enjoy the pleasures of sin for a season,” Heb. 11:24-25.
 
We can even choose what we think is worst for us if we want. Sproul, a Calvinist, agrees with Jonathan Edwards, also a Calvinist, that “we must choose according to our strongest desires of the moment” (Sproul, God's Will, 37). This is identical to materialist scientists who say all our decisions are determined by the chain of atoms affecting other atoms all the way back to the origin of the universe. But a will is different from matter. 
 
Every decision is a break in the chain of causation, where cause becomes only influence, and a small point of co-creation that God has shared with his creatures. After considering available information, potential consequences, our desires, etc. we still have the ability to choose even contrary to our analysis and desires and perceived well-being. And because “the gospel of Messiah is the power of God to salvation to every one that believes” (Rm. 1:16), we need only one moment of faith to give us justification, new birth, and a transformed nature. During those moments when an unregenerate sinner hears the gospel, while being influenced by both his depraved nature and the enabling Holy Spirit, he has his most genuine free choice in life, of whether or not to believe.
 
 
Topic 3. The Bread of Life
Jn. 6a - Narrative 1 - The Feeding of the 5000
 
Since the Jews in Jerusalem were wanting to kill Jesus, he went to a desert mountain and celebrated Passover there in an unusual way.
 
Jn. 6:5. Jesus then lifted up his eyes, and saw a great company come to him.
 
The crowd came to Jesus physically, and because it was a dessert place, Jesus miraculously provided the crowd with physical bread to eat. Jesus not only multiplied the bread, but knew exactly how much each person would eat, so there would be exactly twelve baskets left over, symbolizing the twelve tribes at the Exodus as a personal sign to the twelve apostles. 
 
Jn. 6:14-15. Then those men, when they had seen the miracle that Jesus did, said, "This is of a truth that prophet that should come into the world." 15 When Jesus therefore perceived that they would come and take him by force to make him a king, he departed.
 
We know the crowd hadn't come to Jesus spiritually since they wanted to "come and take him by force to make him a king" Jn. 6:15, instead of submitting to him as Lord, but Jesus escaped from them. They believed he was the prophet like Moses (Deut. 18:15-19), but not the Son of God (see Jn. 20:31; Jn. 6:14; Jn. 1:49; Jn. 4:42; Jn. 6:68-69 in the table below). (And in our current age after his substitutionary death on the cross, we must also believe our faith in his substitutionary death saves us.)
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The feeding of the 5000 narrative is one of the few narratives that occurs in all four gospels. In the Gospel of John it serves as an account of the rejection of Jesus by the people (Jn. 6:15, 66), the rulers having already rejected him in John 5:16. It's more of an account of how to stay with Jesus [glorification] than of how to come, or of how to come in such a way that you will stay.
 
Topic 3. The Bread of Life
Jn. 6b - Narrative 2 - The Disciples on the Sea
 
Jn. 6:16-21. And when it was evening, his disciples went down to the sea, and entered into a ship, and went over the sea toward Capernaum. And it was now dark, and Jesus had not come to them. And the sea arose by reason of a great wind that blew. So when they had rowed about twenty-five or thirty furlongs, they saw Jesus walking on the sea, and drawing near to the ship; and they were afraid. But he said to them, "It is I [literally, “I am,” “Ἐγώ εἰμι”]; be not afraid." Then they willingly received him into the ship, and immediately the ship was at the land where they went.
 
The disciples weren’t able to make progress crossing the sea, since “Jesus was not come to them” (Jn. 6:17). But he came to them, and miraculously teleported them with him to their appointed destination. “Immediately the ship was at the land where they went,” Jn. 6:21. Likewise, Jesus brings us with him to our appointed destination of glorification, which we can’t attain ourselves. This additional private miracle and revelation of himself as the “I am” on the sea strengthened the faith of the twelve apostles, except for Judas, to help them remain with Jesus the next day when most of his disciples abandoned him.
 
Topic 3. The Bread of Life
Jn. 6c - Discourse 1 re The Feeding of the 5000
 
Jn. 6:24-29. When the people therefore saw that Jesus was not there, ... they also took shipping, and came to Capernaum, seeking for Jesus. ... 26 Jesus ... said, ... "You seek me, not because you saw the miracles, but because you ate of the loaves and were filled. 27 Work not for the food which perishes, but for that food which endures to everlasting life, which the Son of man will give to you." ... 28 They said to him, "What shall we do, so that we might work the works of God?" 29 Jesus answered, ... "This is the work of God, that you believe on him whom he has sent."
 
The crowds were seeking the Jesus of seeker-friendly churches; they weren't seeking to be born again. The only work of God an unsaved man can do is to believe on the Son, which is an abandonment of one’s own works for justification, but he can do that. “If Abraham were justified by works, he would have whereof to boast” Rm. 4:2. Why do some believe and some don’t? Because it requires humility to accept God’s charity, and most choose not to humble themselves.
 
There are three parts to John's message about believing in the Gospel of John: 1) Men can believe and thereby receive everlasting life, 2) Believing is the only spiritual work unsaved men can do, 3) Once they believe from then on they will always believe ('abide') and do all spiritual works. "He that believes on the Son has everlasting life [but also] he that doesn't believe the Son [but tries to receive, come, follow] will not see life, but the wrath of God abides on him," Jn. 3:36.
 
These unbelieving crowds did a lot of work to come to Jesus. They followed him into the desert where there was no food, they climbed a mountain, they were ready to risk their lives in rebellion against Rome to crown him king, they spent the night without shelter not knowing what had happened to him, and then hired boats to seek him in Capernaum. Likewise, we can go to divinity schools, become ordained in some denomination, read all the religious books, and we are still not one step closer to actually coming to him than these crowds were. But the youngest child that believes is ushered directly into eternal union with him, the Father, and all the saints.
 
Jn. 6:32. Then Jesus said, ... "Moses didn't give you that bread from heaven; but my Father gives you the true bread from heaven."
 
The rabbis believe the Messiah will bring bread from heaven again.
 
Midrash Rabbah, Kohelet, Parashah 1:9. Just as the first redeemer brought down the manna, as it says “Behold! I am going to rain down for you bread from heaven…” (Ex. 16:4) so too the last redeemer will bring down manna, as it says “May there be an abundance of grain in the land…” (Ps. 72:16).
 
But Jesus said he himself is the "true bread from heaven" (Jn. 6:32). John uses the word ‘true’ several times in a manner similar to Plato and Philo’s concept that physical things are copies of spiritual realities. He talks about “the true light,” Jn. 1:9; “the true bread,” Jn. 6:32; “the true vine,” Jn. 15:1.
 
Dodd. I do not suggest that the evangelist had direct acquaintance with the Platonic doctrine of Ideas; but there is ample evidence that in thoughtful religious circles at the time, … that doctrine had entered into the texture of thought. … His φῶς ἀληθινόν [true light] is the archetypal light, αὐτὸ τὸ φῶς [the very light itself], of which every visible light in this world is a μίμημα or symbol; his ἄρτος ἀληθινός [true bread] the reality which lies within and behind every visible and tangible loaf. (Fourth Gospel, 140.)
In John’s writings, the realm above is one of God, spirit, truth, light, glory, life, love, and eternity. We don’t need to understand more Greek philosophy than what John provides, so the bread from heaven is he who provides this spiritual, eternal life from God to the world. And that eternal life in turn gives knowledge of God (“the life was the light of men” Jn. 1:4), and lasts forever, in contrast to physical life maintained by the manna.
 
Jn. 6:33-35. For the bread of God is he which comes down from heaven, and gives life to the world. 34 Then said they to him, "Lord, forever more give us this bread." Jesus said to them, "I am the bread of life. 35 He that comes to me will never hunger, and he that believes on me will never thirst."
 
In the natural realm, bread doesn’t give life to dead people, but only sustains the life of living people. But in regards to the bread from heaven, it does both, because “the world” (vs. 33) needs to receive spiritual life, which it doesn’t have, before it can receive the sustenance of it "forever more" (vs. 34), and "never hunger" (vs. 35).
 
The parallelism between "he that comes" and "he that believes" in verse 35 doesn’t mean they're synonymous, but rather that both are necessary and chronologically simultaneous.
 
Godet (Non-Calvinist). Coming and believing. These two terms are not exactly synonymous. (John's Gospel, Kindle 4012-4013, 11873-11875, 11983-11984)
 
Hunt (Non-Calvinist). [The Calvinists] Schreiner and Ware write, “The ‘coming’ of John 6:37 is synonymous with ‘believing.’ … [But this] contradicts [the Calvinist doctrines of] Unconditional Election and Irresistible Grace, for which “coming” must be without faith, as though a dead man were being carried. (What Love, 513-514)
 
The parallelism in John 6:35 is like that in John 1:10-12. "The world knew him not, ... his own received him not [world+own=everybody], but as many as received him, to them gave he power to become the sons of God, even to them that believe on his name." No one can receive the Son by receiving him, but "even to them that believe" (Jn. 3:12), will receive. No one can come to Jesus by coming to him, but anyone can believe, and then they'll come to him, and never lack spiritual sustenance.
 
Amazingly, the Roman Catholic Organization (RCO) today, like the crowd then, focuses on the physical bread instead of Jesus. The entrance procession of each Mass includes a cross bearer and several torch bearers, like on the night Jesus was arrested (Jn. 18:3; Mt. 27:32). The Mass has an altar, like God ordained for the Jews to sacrifice on in the Jewish Temple, and like pagan Gentiles sacrificed on. The communion bread is thought to literally become Jesus when the priest says the magic words ...
 
RCO Roman Missal. "For this is my body." [Then] the priest ... elevates Our Lord for the faithful to venerate and adore, each saying silently to themselves ... "My Lord and my God!" [to a piece of bread!] The priest places Our Lord on the corporal and kneels ... to adore Him. ... Then the priest asks that the angels bear the body and blood to the altar in heaven (as per Jn. 20:17; Heb. 8:5; 9:23). (Lee, Kindle 338-342, 2569-2571)
 
RCO Sacrosanctum Concilium. It is in the liturgy, especially in the divine sacrifice of the Eucharist [bread], that the work of our redemption is accomplished. (2)
 
RCO Council of Trent. Forasmuch as in this divine sacrifice which is celebrated in the mass, that same Christ is contained and sacrificed ... who once offered Himself ... on the altar of the cross, the holy Synod teaches, that this sacrifice is truly propitiatory [atones for sins]. (22nd Session on the Sacrifice of the Mass, Chapter 2)
 
RCO Council of Trent. If any one shall deny, that, in the sacrament of the most holy Eucharist [bread], are verily, really, and substantially contained the body and blood, together with the soul and divinity, of our Lord Jesus Christ, and consequently the whole Christ; but shall say that He is only therein as in a sign, or in figure, or virtue; let him be damned. (13th Session on the Eucharist, Canon I)
 
Kneel and pray to a piece of bread, calling it "Lord?!" If that’s not idolatry dressed up in Bible words, what is? The Jews never had a physical representation of God in their temple. He dwelt invisibly "above the mercy seat ... between the two cherubim [angels] which are on the ark of the testimony" (Ex. 25:22). The second commandment is, "You shall not make unto you any graven image, or any likeness of any thing. ... 5 You shall not bow down yourself to them, nor serve them [like by calling them 'Lord')," Ex. 20:4-5. Tragically, “idolaters ... will have their part in the lake which burns with fire and brimstone, which is the second death,” Rev. 21:8.
 
Redemption was accomplished on the cross alone, not in the Roman Catholic Mass; and counts for each person who believes, not for each person who attends Mass. It's impossible to believe Roman Catholic doctrine and be saved, because Catholicism teaches 1) you have to be good to go to heaven, 2) rituals forgive sins, and 3) you have to be a Catholic.
 
RCO Council of Trent. 6th Session on Justification: If anyone says that men are justified [and thus merit eternal life] ... by the sole imputation of the justice of Christ or by the sole remission of sins, to the exclusion of ... love [i.e. works], ... let him be damned ['anathema,' since "outside the Roman Catholic Church there is no salvation," see below]. (Canon XI) If any one says ... no one is truly justified except he who believes himself justified ... by this faith alone, ... let him be damned. (Canon XV) If any one says, ... the Gospel [is] a bare and absolute promise of eternal life, without the condition of observing the commandments, let him be damned. (Canon XX) If any one says that ... good works ... [do] not truly merit ... the attainment of ... eternal life, ... let him be damned. (Canon XXXII) 7th Session on the Sacraments: If any one says, that the [Roman Catholic] sacraments ... are not necessary for salvation, ... and that ... men obtain of God through faith alone ... justification, ... let him be damned. (Canon IV) 7th Session on Baptism: If any one says, that baptism ... is not necessary for salvation, let him be damned. (Canon V)
 
RCO Catechism. Outside the [Roman Catholic] Church there is no salvation. ... Hence they [can] not be saved who, ... would refuse either to enter it or to remain in it. (Part 1, Section 2, Chapter 3, Article 9, Paragraph 3, III)
 
Augustine, who was the first to expound the doctrine of predestination to faith, also created the current Roman Catholic doctrine of justification, that we're saved by works of love that are given to us by faith, grace, and the Holy Spirit; not by faith alone. Why did you think they don't consider him a heretic? And Augustine didn't mean merely that good works are evidence of true faith, as Protestants like to think he meant. Protestants are fooled because they don't realize Augustine and Catholicism define biblical terms in ways foreign to Protestants. For example, let's consider the terms "justification" and "sanctification."
 
For Protestants: Justification means "declared righteous" or "counted righteous" by faith alone in Messiah's righteousness, not our own. A once and for all pronouncement of "not guilty." Sanctification means being "set apart" to holiness and doing good works, that we merit rewards for, but that don't help us merit eternal life, the free "gift of God" (Rm. 6:23) received by justification through faith alone.
 
For Augustine and Catholicism: Justification means "made righteous," being made into a person that does good works. The Catholic concept of Justification encompasses the Protestant concepts of both Justification and Sanctification. 'Initial Justification,' which Protestants call Justification, is by Baptism, the so-called 'sacrament of faith' (even for babies). 'Subsequent Justification,' which Protestants call Sanctification, and which is the most important thing because Initial Justification is momentary whereas Subsequent Justification is the rest of your life, is by faith, grace, and Holy Spirit-provided works of love which merit you eternal life because you have to be good to go to heaven. They claim it's not trusting in your own righteousness, because your good works are a gift from God, but it's still your works that save you.
 
Both Protestants and Catholics believe the existence of both faith and works is necessary to be saved, but the critical difference is that Protestants believe the works are necessary as evidence that the justifying faith was genuine; whereas Catholicism teaches the works are how we merit eternal life because we're saved by works on: "the day of ... the righteous judgment of God, who will render to every man according to his deeds, to them ... well doing ... eternal life; but to them that ... do ... unrighteousness, indignation and wrath, ... on every soul of man that does evil; ... but glory ... to every man that does good" (Rm. 2:5-10). (What this passage actually teaches is why Jesus needed to die for us, because "there is none righteous, no, not one; ... there is none that does good, no, not one" (Rm. 3:10-12), and since God has to "render to every man according to his deeds" (Rm. 2:6) he couldn't just overlook our sin, but had to send Messiah to die as our substitute "so that he could be just, and the justifier, of him which believes in Jesus" (Rm. 3:26).)
 
So no one can believe Catholic doctrine and be saved, because Catholicism teaches salvation by works - not works alone, but still works; whereas the Bible teaches salvation by faith alone, though its fruit is (non-salvitory) good works.
 
RCO Council of Trent. If anyone says ... those works are merely fruits and signs of justification obtained, ... let him be damned. (6th Session)
 
Augustine and the Roman Catholic Church Teach
1) Initial Justification is by Baptism, the Sacrament of Faith, for Eternal Life
2) Subsequent Justification is by Grace-Enabled Works for the Reward of Eternal Life
 
Protestants Teach
1) Justification by Faith is for Eternal Life which Isn’t a Reward
2) Sanctification by Grace-Enabled Works is for Rewards
 
Augustine. Eternal salvation will not be given except to those who lead a good life. ... I do not see why the Lord said, "If you will enter into life, keep the commandments," [and then] listed those which one must keep in order to live a good life if one can obtain eternal life without keeping the commandments, by faith alone. ... And then, too, how will the Lord be able to say to those whom He will place on His left hand: "Go you into everlasting fire." ... For it is evident that He rebukes them, not because they did not believe in Him, but because they did not perform good works. ... "They that have done good things shall come forth unto the resurrection of life; but they that have done evil, unto the resurrection of judgment." Notice that he does not say here "they who have believed" and "they who have not believed," but they that have done good things and they that have done evil.  (On Faith and Works, 15.25, 23.42)
 
In the following verses from Romans, remember that for Augustine, "justification" means "doing good works;" and "justification by faith" means "doing good works by faith."
 
Rm. 1:16-17. For I am not ashamed of the gospel of Messiah, for it is the power of God to salvation to every one that believes, ... 17 for therein is the righteousness [justification] of God revealed from faith to faith.
 
Augustine. It is called "the righteousness of God," because by His bestowal of it ... [we] shall have more and more the ability of living righteously. (Complete Works, On the Spirit and the Letter, Kindle 48078)
 
Rm. 3:24. Being justified freely by his grace through the redemption that is in Messiah Jesus, whom God has set forth to be a propitiation through faith in his blood.
 
Augustine. [Justification] is bestowed on us ... that we may be able to do them [good works], ... that we may be able to fulfill the law. ... "Being justified [doing good works] freely by his grace." (Complete Works, On the Spirit and the Letter, Kindle 75640)
 
Rm. 3:27-28. Where is boasting then? It is excluded. By what law? Of works? Nay, but by the law of faith. 28 Therefore we conclude that a man is justified by faith without the deeds of the law.
 
Augustine. The "law of faith" ... led him to believe that ... whatever good life he leads he has from the grace of God. ... What the law of works enjoins by menace, that the "law of faith" secures by faith. ... By the law of works then, the Lord says, You shall not covet; but by the "law of faith" He says Without me you can do nothing. (Complete Works, On the Spirit and the Letter, Kindle 75769)
 
Rm. 4:5. 5 But to him that doesn't work, but believes on him that justifies the ungodly, his faith is counted for righteousness.
 
Augustine. "Who justifies the ungodly" [means] "Of the ungodly makes pious." ... Having obtained that grace of faith, you shall be just [do good works] by faith, ... and you shall obtain the favor of God by living by faith, and having obtained favor from God by living by faith, you shall receive immortality as a reward, and life eternal. (Complete Works, Tractates on the Gospel of John, Kindle 109537)
 
Rm. 6:23. For the wages of sin is death; but the gift of God is eternal life through Jesus Messiah our Lord.
 
Augustine. The faith by which the just man lives [is] the faith which works by love in such wise, that God recompenses it according to its works with eternal life. But inasmuch as we have even our good works from God, from whom likewise comes our faith and our love, therefore the selfsame great teacher of the Gentiles has designated "eternal life" itself as His gracious "gift." ... If eternal life is rendered to good works, as the Scripture most openly declares: "Then He shall reward every man according to his works" [Mt. 16:27]. ... How, then, is eternal life by grace, when it is received from works?... Even those good works of ours, which are recompensed with eternal life, belong to the grace of God, because of what is said by the Lord Jesus: "Without me ye can do nothing." ... As your good life is nothing else than God's grace, so also the eternal life which is the recompense of a good life is the grace of God. ... "grace [eternal life] is for grace [good works]" [Jn. 1:16], as if remuneration for righteousness; in order that it may be true, because it is true, that God "shall reward every man according to his works." ... Now, when it was in his power to say, and rightly to say: "But the wages of righteousness is eternal life," he yet preferred to say: "The grace [gift] of God is eternal life. (Complete Works, On Grace and Free Will, Kindle 87320; see also The Enchiridion, Kindle 48078)
 
Rm. 10:4. For Messiah is the end of the law for righteousness to every one that believes.
 
Augustine. Then are we still in doubt what are those works "of the law" by which a man is not justified, if he believes them to be his own works, as it were, without the help and gift of God? Is (Complete Works, On the Spirit and the Letter, Kindle 75943)
 
Both Augustine and the Roman Catholic Organization teach salvation by works. Augustine was an unsaved man, a natural man that couldn't understand the things of the Spirit, like justification by faith. Born-again believers need to stop going to him for doctrine. No one who believes Roman Catholic doctrine can be saved. Born-again believers need to stop treating the RCO as just another denomination, and not share any ministry with them, who in history are red with the blood of believers, and not only during the inquisition. "Be not unequally yoked together with unbelievers, for what fellowship has righteousness with unrighteousness? And what communion has light with darkness?" 2 Cor. 6:14-15.
 
Jn. 6:36-37. But I said to you that you also have seen me and don't believe. 37 All that the Father gives me will come to me; and him that comes to me I will in no wise cast out.
 
He said they "don't believe" (Jn. 6:36), not that they "can't believe," as Calvinists teach. Jesus was careful to say, "all that the Father gives me will come” and not "all that the Father gives me will believe,” as Calvinism teaches.  If they believe now, they will become one in union in Messiah, and the Father having pre-known them in Messiah, will have given them to Jesus before the creation of the world to come to him, and they will come simultaneously with believing chronology-wise, and abide 'in Messiah' forever thereafter, and to future glorification, never "cast out" (Jn. 6:37). The effectual call (Paul's term) and drawing to come (John's term) are actions of the Father in the golden chain of Romans 8:29-30. Faith is man's action. The Bible never says predestination causes faith; therefore faith which the Bible says results in union with Messiah, must cause predestination.
 
God couldn't pretend he didn't know all those in Messiah from eternity past, so he acted upon that knowledge, to ensure the things he hasn't predestined, have no possibility of interfering with their future hearing of the gospel and eventual glorification. Those the Father gave to Jesus from the foundation of the world are those he foreknew (Rm. 8:29) in Messiah (Rm. 16:13; Eph. 1:4), whom they entered by believing (Gal. 3:26 ESV). We have "access by faith into ... grace" (Rm. 5:2), not "access by grace into faith," as Calvinism teaches.
 
Jn. 6:39-40. And this is the will of him that sent me, the Father, that of all which he has given me I would lose nothing, but would raise it up again at the last day. 40 And this is the will of him that sent me, that everyone which sees the Son, and believes on him will have everlasting life; and I will raise him up at the last day.
 
Verses 39 and 40 are parallel. Verse 39 gives God's actions and verse 40 man's actions. Both chains have the same result: resurrection.
 
Father gives -> Jesus preserves -> Resurrection
Man believes -> Receives everlasting life -> Resurrection
 
The Bible never puts faith into the chain of God's predestination actions; nor predestination into the chain of man's actions. Does the Father’s giving result in faith, or does the person’s faith result in everlasting life unto resurrection that results in the Father’s giving? God has the ability to look forward into the resurrection group he knows and will dwell with forever to give them to Jesus to ensure they're never lost along the way because of unpredestined events; but men don't have the ability to look forward into the resurrection group for it to have any affect on their choice to believe or not. God lets man's choice affect his choice of who to choose for sanctification and glorification. But "everyone" (Jn. 6:40) can "believe" (Jn. 6:40) on the Son and have everlasting life, and then they will not only come to Jesus spiritually now, but also physically later at the resurrection.
 
Jn. 6:44-45. No man can come to me, unless the Father which has sent me draw him, and I will raise him up at the last day. 45 It is written in the prophets, "And they will be all taught of God. "Every man therefore that has heard, and has learned of the Father, comes to me.
 
Jesus said, "no man can come to me," not "no man can believe on me," as Calvinists teach. Jesus said no man could come to him but the crowds had come. "Jesus then lifted up his eyes, and saw a great company come to him," Jn. 6:5. They were even going to "come and take him by force to make him a king" (Jn. 6:15). They had come to be near him spatially, but were realms apart spiritually. Between them there was "a great gulf fixed. so that they which would pass ... cannot" (Lu. 16:26). It takes a supernatural miracle for a man to come to Jesus spiritually, crossing over from the realm of the flesh to the realm of the Spirit. But all men can believe and thus become born of the Spirit.
 
You can't follow Jesus by deciding to follow him regardless of all the seeker-friendly churches whose ecumenically friendly mission is to create 'Jesus followers' instead of believers. But everyone who believes, and only those who believe, will also follow and continue to follow. The Father draws men so they do the impossible and "come" (Jn. 6:44) to the light (Jn. 3:20). He never draws men so they will believe.
 
All who believe become indwelt by the Holy Spirit, and are forever after taught of God, and both come and forever thereafter stay with Jesus. "The anointing [of the Holy Spirit] which you received of him abides in you, and you need not that any man teach you, but as the same anointing teaches you of all things, and is truth, ... and even as it has taught you, you will abide in him," 1 Jn. 2:27. John consistently says it's only believers that are taught of the Father through the Holy Spirit, never unbelievers; though the first moment one believes he chronologically simultaneously learns and truly comes.
 
Men don’t come to the Son through the Father, but to the Father through the Son. “I am the way, the truth, and the life. No man comes to the Father but by me,” Jn. 14:6. After we believe, though simultaneous chronologically, we know things only believers can know. "Blessed are you, Simon Barjona, for flesh and blood has not revealed it to you, but my Father which is in heaven," Mt. 16:17. "Whoever denies the Son, the same has not the Father; he that acknowledges the Son has the Father also," 1 Jn. 2:23. "Whoever transgresses and abides not in the doctrine of Messiah, has not God. He that abides in the doctrine of Messiah, he has both the Father and the Son," 2 Jn. 1:9.
 
Calvinists tell us Jesus was preaching Calvinism to the crowds. That would be like saying, “You can’t believe on me. It’s hopeless. Go away. You don’t get to choose, the Father does.” But Jesus didn’t say they couldn’t believe. Why did he even mention that no one can come of their own efforts? To show believing is the only possible way to come to God. Some Calvinists say Jesus taught election to the crowds to encourage himself that despite the many who don't come, his mission will still be successful, because some will come.
 
Pink (Calvinist). Ah! mark how the Son of God, here the lowly Servant of Jehovah, encourages Himself. He immediately adds, "All that the Father giveth me will come to me." (The Gospel of John, Kindle 5659-5663.)
 
But if Jesus wanted to encourage himself by election, he could have just thought about it. "They took away the stone ... and Jesus ... said, Father, "I thank you that you have heard me. And I knew that you always hear me, but because of the people which stand by I said it, that they may believe," Jn. 10:41-42. And why would Jesus teach predestination to the unbelieving crowds when Calvinists say not to do that?
 
Ryle (Calvinist). Let me entreat every reader of this paper to ... begin ... with simple ... faith toward our Lord Jesus Christ, and so work his way toward Election. ... It is an old and quaint saying: ... “A man must first go to the little Grammar-school of ... Faith, before he enters the great University [barf] of Election and Predestination.” (Complete Works, Kindle 85169-85176)
 
Was Jesus breaking that "old and quaint saying" and bringing these unbelievers to the so-called “great University of Election” before they had ever been to "the grammar school of ... faith"?
 
Westminster Confession. (Calvinist). The doctrine of this high mystery of predestination [barf] is to be handled with special prudence and care, that men, attending the will of God revealed in his Word, and yielding obedience thereunto, may, from the certainty of their effectual vocation, be assured of their eternal election.  (3. VIII)
 
You don't need Calvinism to be sure of your eternal election. In fact Calvinists can't ever be sure they believed since it wasn't ultimately their decision, or be sure their works are good enough to indicate their election. Was Jesus mishandling “the doctrine of this high mystery [like Gnostics claimed to have] of predestination” (Westminster Confession, 3, VIII) with less prudence and care than the men who wrote the Westminster Confession, by talking about it to unbelievers?
 
Spurgeon (Calvinist). It is a nickname to call it Calvinism; Calvinism is the gospel. ... When I was coming to Christ, I thought I was doing it all myself. ... I do not think the young convert is at first aware of this. I can recall the very day and hour when first I received those truths in my own soul. ... I can recollect how I felt that I had grown on a sudden from a babe into a man. (Defense of Calvinism, Kindle 2-3, 30-35, 104-105.)
 
It's true that believers have to be gradually indoctrinated, gradually perverted, into Calvinism, no longer taking the  simple words of the Bible, like "whosoever will," in their normal meanings; like college students in our universities have to be gradually indoctrinated to believe that our universe, which has a strong appearance of design, supposedly came about by chance. Spurgeon, like many other Calvinists, speaks of his post-salvation experience of accepting Calvinism in language believers normally use to describe their salvation experience. But an important principle D. M. Lloyd-Jones taught was that our justification experience is the only big event in our lives until glorification; that there’s no post-salvation, “second blessing” experience. And there's no post-salvation “doctrines of grace” experience either in the Bible. It’s our having been justified that makes the difference in our lives. Calvinism isn’t the gospel, but a pollution of the gospel.
 
Jn. 6:47. He that believes on me has everlasting life.
 
The Father doesn't need to draw men to believe, despite Calvinists assertions to the contrary, because "he" (Jn. 6:47), i.e. anyone, can believe on Jesus - and then they will be forever drawn to Jesus by the Father through the Holy Spirit.
 
Jn. 6:48-51. I am that bread of life. 49 Your fathers did eat manna in the wilderness, and are dead. 50 This is the bread which comes down from heaven that a man may eat thereof and not die. 51 I am the living bread which came down from heaven. If any man eat of this bread, he will live for ever, and the bread that I will give is my flesh, which I will give for the life of the world.
 
Jesus said, "a man may eat" (Jn. 6:50) but Calvinists say a man may not eat unless God makes them eat. "Any man" (Jn. 6:51) can eat by believing on, trusting in, relying on, and thus partaking in, the substitutionary death of Messiah for his eternal life, because he gave his flesh for the life of “the world” (Jn. 6:51), i.e. all people. When he gave the bread to the crowds on the mountain, he gave it to all to eat “as much as they willed (θέλω, thelo)” (vs. Jn. 6:11). He didn’t divide the crowd into two groups and only feed one group. Not that everyone in the world will eat the spiritual bread, but he provides it for “whosoever will [θέλω, thelo]” (Rev. 22:17).
 
Jn. 6:52-55. The Jews therefore strove among themselves, saying, "How can this man give us his flesh to eat?" 53 Then Jesus said to them, ... "Unless you eat the flesh of the Son of man, and drink his blood, you have no life in you. 54 Whoever eats my flesh, and drinks my blood, has eternal life, and I will raise him up at the last day. 55 For my flesh is meat indeed, and my blood is drink indeed. 56 He that eats my flesh, and drinks my blood, dwells in me, and I in him." 
 
We know eating and drinking symbolize believing because the eating and drinking chain of causation includes eternal life, like the believing chain does; whereas the predestination chains don't include eternal life, but skip directly to the certainty of resurrection.
 
Believing chain includes eternal life
Jn. 6:40. Every one which sees the Son and believes on him [has] eternal life, and I will raise him up at the last day.
 
Eating and drinking chain also includes eternal life
Jn. 6:54. Whoever eats my flesh and drinks my blood has eternal life, and I will raise him up at the last day."
 
Giving/predestination chain omits eternal life; skips to glory
Jn. 6:39. Of all which he has given me I will lose nothing, but will raise it up again at the last day.
 
Drawing/coming predestination chain also omits eternal life; skips to glory
Jn. 6:44. No man can come to me, unless the Father which has sent me draw him, and I will raise him up at the last day.
 
Jn. 6:56-57. He that eats my flesh and drinks my blood, dwells in me and I in him. 57 As the living Father has sent me, and I live by the Father, so he that eats me, even he will live by me."
 
We assimilate what we eat and it becomes part of our flesh
and blood. In our experience, we enter into union with him at the point of our Spirit baptism at justification. "By one Spirit we are all baptized into one body, ... and have been all made to drink into one Spirit” (1 Cor. 12:13). In his experience, we enter into union with him at the point of his death. “As many of us as were [Spirit] baptized into Jesus Messiah were baptized into his death,” Rm. 6:3.
 
It’s true all who are predestined to glory will believe, and it’s also true all who believe are predestined to glory. The two groups have the same members. But this passage provides the ultimate resolution of the question of whether God chooses to glory those who have chosen him, or if those who choose God do so because God has chosen them to believe, which is Calvinism. But we already know the Bible never says God chooses men to faith. In this passage we see God chooses to glory those who have chosen him. By believing, we enter into union with Messiah, "he that eats my flesh ... dwells in me and I in him" (Jn. 6:35). The Father, from eternity past, intimately foreknows everyone in Messiah and then "whom he foreknew, he also predestined to be conformed to the image of his Son" (Rm. 8:29) by writing their names in “the Lamb’s Book of Life” (Rev. 21:27).
 
Topic 3. The Bread of Life
Jn. 6d - Discourse 2 re The Disciples on the Sea
 
Jn. 6:59-63. He said these things in the synagogue, as he taught in Capernaum. 60 Therefore many of his disciples, when they had heard this, said, "This is a hard saying; who can hear it?" 61 When Jesus knew in himself that his disciples murmured at it, he said to them, "Does this scandalize you? 63 It is the spirit that quickens; the flesh profits nothing. The words that I speak to you, they are spirit, and they are life."
 
Like the unsaved majority of the people in the wilderness grumbled about the manna, so the unsaved majority of this crowd "murmured" (Jn. 6:61) about the true Bread of Heaven. “The people spoke against God and against Moses. … Our soul loathes this light bread. And the Lord sent fiery serpents,” Num. 21:5-6. “They believed not in God, and trusted not in his salvation [ָּ  יׁשּוע , Yeshua], though he had … given them of the grain of heaven,” Ps. 78:22-24.
 
The crowds didn't understand what Jesus taught because they hadn't believed, "The natural man doesn't receive the things of the Spirit of God," 1 Cor. 2:14. They had come to Jesus like people come to him in seeker friendly churches, to be Jesus followers. We can't come to Jesus spiritually by deciding to come to him or follow him. He is from above; we are from below. Believing is the only way to come.
 
Jn. 6:64-65. "But there are some of you that don't believe." For Jesus knew from the beginning who they were that didn't believe, and who would betray him. 65 And he said, "Therefore I said to you that no man can come to me unless it was given to him of my Father." 
 
Jesus "knew from the beginning" (Jn. 6:64) of creation who wouldn't believe, and who would believe and thereby enter into eternal union with him. It doesn't say "Jesus [or the Father] caused from the beginning" who wouldn't or would believe. And he "knew ... who would betray him" (Jn. 6:64), not "caused who would betray him." God by his divine providence had, Judas, a person he knew would betray Jesus if given the opportunity, born at the right time and place and given the opportunity.
 
It was "they that didn't believe" (Jn. 6:64), not "the Father that didn't give faith." Jesus said, "there are some that don't believe" (Jn. 6:64), not, "there are some that can't believe," as Calvinism teaches. He said, "No man can come unless it was given to him" (Jn. 6:65), he never says, "no man can believe unless it was given to him." Calvinists teach John 6 says God draws to faith, which John 6 never says.
 
Carsen (Calvinist). He cannot “come to” the Lord, he cannot “believe”. (Gospel According to John, Kindle 8207-8208)
 
Demarest (Calvinist). Jesus addressed the question of why some did not believe. ... Those who come to Christ in faith do so because the Father has efficiently drawn them [to faith]. (Salvation, 102, 202)
 
Dodd (Calvinist). Faith is the gift of God (cf. Ephes. ii. 8-9); no one can come to Christ, ἐὰ ν μὴ ᾖ δεδομένον αὐτῷ ἐκ τοῦ πατρός [unless it’s given him from the Father]. ... This secret, hidden work of God ... does in fact come before we respond to God in saving faith. (Fourth Gospel, 338, 343)
 
Klink (Calvinist). To come to Jesus is to believe in him. …  Jesus declares “no one is able to come to me,” ... that is, have faith in or believe in him, unless “it has been given to him.” (John, Kindle 8995-9397)
 
Kostenberger (Calvinist). Ultimately ... salvation depends not on humans believing, but on the “drawing” action of the Father … by which God moves a person to faith in Christ. (John's Gospel and Letters, 462)
 
MacArthur (Calvinist). Coming to Christ is believing in Him. … “All that the Father gives me will come to Me” (v. 37) - a clear statement of God’s sovereignty in the selection of those who will be saved. (John, Kindle 839, 811-839)
 
Piper (Calvinist). “No one can come to me unless it is granted him (=is drawn) by the Father,” is to explain why “there are some of you who do not believe.” (Five Points, Kindle 314-311, 649)
 
Ryle (Calvinist). Until the Father draws the heart of man by His grace, man will not believe. … These things, no doubt, are deep and mysterious. (Gospel of John, Kindle 1801-1816)
 
Steward (Calvinist). Jesus stated that unregenerate man is unable to believe in Him. … To come to Christ is to believe in Christ. (Doctrines of Grace in John, Kindle 136-147)
 
Tholuck (Calvinist). That this coming designates faith is shown by v. 36, 40, 47. (Gospel of John, Kindle 3976-3977, 3988-3991)
 
Not once does John 6 say what Calvinists want it to say, yet they interpret it through Calvinist lenses. If Calvin's doctrine was true, you would think at least once John would say "No man can believe on me unless my Father draw him," or "no man can believe on me unless it were given to him of my Father," etc., especially since the word believe is used nine times in the chapter.
 
Jn. 6:37. All that the Father gives me will come to me.
Calvinist Version. All that the Father gives me will believe on me.
 
Jn. 6:39. Of all which he has given me I will lose nothing.
Calvinist Version. All which he has given me will believe on me.
 
Jn. 6:44. No man can come to me unless the Father ... draw him.
Calvinist Version. No man can believe on me unless the Father ... draw him.
 
Jn. 6:45. Every man ... that ... has learned of the Father comes to me.
Calvinist Version. Every man ... that ... has learned of the Father believes on me.
 
Jn. 6:65. No man can come to me unless it were given to him of my Father.
Calvinist Version. No man can believe on me unless it were given to him of my Father.
 
Jn. 6:66-69. From that time many of his disciples went back, and didn't walk with him any more. 67 Then said Jesus to the twelve, "Will you also go away?" 68 Then Simon Peter answered him, "Lord, to whom shall we go? You have the words of eternal life. 69 And we believe and are sure that you are the Messiah, the Son of the living God."
 
The crowd had been scandalized by Jesus' words, but the apostles (except Judas) recognized them to be "the words of eternal life" (vs. 68), and cherished them more than physical life. “Your words were found, and I did eat them; and your word was to me the joy and rejoicing of my heart; for I am called by your name,” Jer. 15:16.
 
There was never really any question as to whether or not the eleven would stay with Jesus. It was impossible for them to fail to persevere because they had been predestined to be glorified, not to believe. Jesus will “lose nothing,” (Jn. 6:39), and “will in no wise cast out” (Jn. 6:37), so there’s no possibility they won’t be “raised up at the last day” (Jn. 6:39, 40, 44, 54) according to “the will of him that sent me” (Jn. 6:38, 39, 40). They have “eternal life” (Jn. 6:27, 40, 47, 54, 68), and will “live forever” (Jn. 6:51, 58), because they dwell in union, “in me and I in him” (Jn. 6:56), and “live by me” as “I live by the Father” (Jn. 6:57). They will “never hunger and … never thirst” (Jn. 6:35) and “not die” (Jn. 6:50), because they eat of “the true bread from heaven” (Jn. 6:32, 41), “the bread of God” (Jn. 6:33), “the living bread” (Jn. 6:51), “the bread of life” (Jn. 6:35, 48), which is actually “my flesh” (Jn. 6:51, 52, 53, 54, 55, 56) and “my blood” (Jn. 6:53, 54), “which I will give for the life of the world” (Jn. 6:51); unlike “your fathers ate manna ... and are dead” (Jn. 6:49, 58). The Father will never cease to “draw” (Jn. 6:44) them to Jesus and they will never stop being “taught of God” (Jn. 6:44) “the words of eternal life” (Jn. 6:68).
 
But the majority who had come to Jesus and followed him turned back, so there were only about 120 people in the upper room at Pentecost. You can't decide to come spiritually, and you can't decide to stay; you can only believe, and then the Father makes you come and makes you stay. Following Jesus can't save you; it's an act of service, not of salvation. But all who believe will be saved, follow, and serve.
 
Jn. 6:70-71. Jesus answered them, "Have I not chosen you twelve, and one of you is a devil? 71 He spoke of Judas Iscariot the son of Simon, for it was he that would betray him, being one of the twelve.
 
God didn't cause Judas to make the choices he made. Even this warning from Jesus was an opportunity for him to change his direction. But if that were going to happen, God, in his foreknowledge, would have predestined things so someone else would have been there to be an apostle that would betray the Son. Jesus' betrayal was predestined, “delivered by the determinate counsel and foreknowledge of God” (Acts 2:23), but not every detail of that betrayal was predestined. 
There was plenty of room for free will.
 
It's not as Calvinists teach, that predestination is some great mystery where man's choices and God's predestination are about the same thing, like different sides of the same coin. If God had said, "No man can believe on me unless it were given to him of my Father" (similar to Jn. 6:65) or "all who were ordained to believe, believed" (similar to Acts 13:48), then Calvinists could have their logically impossible mystery to sit around and contemplate something even God can't do; but God never said such things. The Bible is written simply for simple thinkers like you and I.
 
What God predestines isn't caused by man's choice, and what man chooses isn't caused by God's predestination. Man chooses to believe in Messiah, which isn't predestined; and God chooses men to glory, not to believe. There's no contradiction between predestination and free will because they are about different events. But God did choose who to predestine based on whom he foreknew in Messiah, who entered into union with Messiah by their own faith.
 
Section 2. Light. "The life was the light of men," Jn. 1:4.
 
Jn. 10 - The Good Shepherd
 
In the section on Light, Jesus reveals himself to be the Messiah at the Feast of Tabernacles in chapter 7, proclaims himself to be the "Light of the World" in chapter 8, heals a man born blind in chapter 9, and condemns the Pharisees for rejecting him in chapter 10. Light gives knowledge, but also separates and brings condemnation if rejected. Jesus had healed the blind man by making clay and putting it on his eyes which the Pharisees thought violated the Sabbath. The Pharisees interrogated the man, who defended Jesus before them, so they excommunicated him out of the synagogue. In John 10, Jesus spoke the following parable about the Good Shepherd in the hearing of the healed blind man and the Pharisees.
 
Jn. 10:1-6. He that enters not by the door into the sheepfold, but climbs up some other way, the same is a thief and a robber. 2 But he that enters in by the door is the shepherd of the sheep. 3 To him the porter opens, and the sheep hear his voice, and he calls his own sheep by name, and leads them out, 4 and when he puts forth his own sheep, he goes before them, and the sheep follow him, for they know his voice. 5 And a stranger will they not follow, but will flee from him, for they know not the voice of strangers. 6 This parable Jesus spoke to them, but they understood not what things they were which he spoke to them.
 
Jesus condemned the Pharisees as thieves and robbers for trying to execute authority over his sheep, and he encouraged the healed man, that if he had been cast out of the synagogue congregation, it was because Jesus, his shepherd, had gone before and led him out.
 
According to this parable Jesus' sheep always act like Jesus' sheep. The man born blind was acting like one of Jesus sheep when he defended Jesus against the Pharisees. Calvinists would have you believe predestined people are Jesus sheep even before they're justified.
 
Piper (Calvinist). Being a sheep enables you to believe, not visa versa. So the sheep do not first make themselves sheep by believing, they are able to believe because they are sheep. (Five Points, Kindle 530)
 
But this view is impossible. Was Paul one of Jesus' sheep when he was "breathing out threats and slaughter against the disciples of the Lord" (Acts 9:1)? Was that to "follow him,  for they know his voice" (Jn. 10:4)? Do Jesus' sheep persecute Jesus? “Saul, Saul, why do you persecute me?" Acts 9:4. Do Jesus' sheep live in fornication? “Fornicators, ... idolaters, ... adulterers, ... effeminate, ... abusers of themselves with mankind, ... thieves, ... covetous, ... drunkards, ... revilers, ... such were some of you” (1 Cor. 6:9-11), while they are one of his sheep? Calvinists treat this parable as if it's a picture of becoming justified when it's actually a picture of always living a sanctified life. There is one verse in this parable about becoming justified.
 
Jn. 10:7-9. I am the door of the sheep. 8 All that ever came before me are thieves and robbers, but the sheep did not hear them. 9 I am the door. By me if any man enter in, he will be saved, and will go in and out, and find pasture.
 
In verse 9 Jesus is "the door," not, "the door of the sheep," as in verse 7, which means sometimes it's not only men who are Jesus' sheep that pass through the door, but also men who aren't Jesus' sheep that become one of his sheep the first time they pass through the door. Jesus is careful to say, "by me if any man enter in he will be saved," not, "if any sheep enter in he will be saved." You enter through the "door" the first time as a plain "man" (Jn. 10:9), and become one of Jesus' sheep, and are "saved" (Jn. 10:9). From then on you do the normal sheep things, you "go in and out and find pasture" (Jn. 10:9), which is not a good picture of someone being saved (unless they keep losing their salvation). Sheep need pasture by day and safety by night, day after day.
 
Jn. 10:16. And other sheep I have, which are not of this fold. Them also I must bring, and they will hear my voice; and there will be one fold, and one shepherd.
 
The other sheep that will eventually be brought into the fold refer to the already saved diaspora Jews and God-fearing, usually synagogue-attending Gentiles, that associate with them. They're already Jesus' sheep and they're already saved. Many people were already justified before Jesus was born. "There was a man in Jerusalem, whose name was Simeon, and the same man was just and devout, waiting for the consolation of Israel, and the Holy Spirit was on him," Lu. 2:25. But there were also believing Gentiles like Cornelius, "one that feared God with all his house, which gave much alms to the [Jewish] people" (Acts 10:1). The evangelistic preaching of the early church wasn't so astoundingly successful because "these all continued with one accord in prayer" (Acts 1:14) or something, but because so many they preached to were already saved, and didn't lose their salvation when Jesus came, but only needed to hear the new gospel message about Jesus the Messiah to accept it. "For had you believed Moses, you would have believed me," Jn. 5:46.
 
That's one reason Paul always preached in the synagogues first in every city. "They came to Thessalonica, where there was a synagogue of the Jews, and Paul, as his manner was, went in to them, and three sabbath days reasoned with them out of the scriptures, ... that this Jesus, whom I preach to you, is Messiah. And some of them believed, ... and of the devout Greeks a great multitude," Acts 17:1-4. The other reason is because the gospel is "to the Jew first," (Rm. 1:16).
 
Jn. 10:24-31. Then came the Jews round about him, and said to him, "How long do you make us doubt? If you are the Messiah, tell us plainly." 25 Jesus answered them, "I told you, and you didn't believe. The works that I do in my Father's name, they bear witness of me. 26 But you don't believe, because you're not of my sheep, as I said to you. 27 My sheep hear my voice, and I know them, and they follow me, 28 and I give to them eternal life, and they will never perish, neither will any man pluck them out of my hand. 29 My Father, which gave them to me, is greater than all, and no man is able to pluck them out of my Father's hand. 30 I and my Father are one." 31 Then the Jews took up stones again to stone him.
 
Jesus said they "didn't believe" (Jn. 10:25), not "couldn't believe," as Calvinism teaches. He said "you don't believe because you're not one of my sheep" (Jn. 10:26), not "you can't believe because you're not one of my sheep." Almost certainly there were among those very Pharisees Jesus was speaking to some that would eventually believe. "Among the chief rulers also many believed on him, but because of the Pharisees they did not confess him, lest they should be put out of the synagogue," Jn. 12:42.  "There rose up certain of the sect of the Pharisees which believed," Acts 15:5.
 
When Jesus said, "You don't believe because you're not one of my sheep" (Jn. 10:26), it was like saying, "You don't believe because you're a non-Christian" (to put it in the language of our day). My sheep believe. They hear my voice, they follow, and they believe. He's wasn't saying, "You've never become a Christian because you're not one of my sheep." 
 
Remember, John's message is not only that 1) all who believe will enter into the realm of the Spirit, and that 2) believing is the only way to do the impossible and cross over into the realm of the Spirit, but also 3) that everyone who enters the realm of the Spirit will continue to abide in the realm of the Spirit manifesting the fruit of the Spirit, until glorification. "As ... I [continue to] live by the Father, so he that eats me, even he will live [and continue to live] by me," Jn. 6:57.
 
John teaches an important under-appreciated principal in his gospel and his first epistle, that faith is the doorway into continuing faith, obedience, and love; faith serving the dual purpose of 1) giving entry into the realm of the Spirit and also 2) forever after being one of the fruits of the Spirit; "the fruit of the Spirit is love, joy, peace, ... faith" (Gal. 5:22-23). In his first epistle, John says faith, obedience, and love are the three proofs a person is a Christian. He calls Jesus "the Word (logos, logic) of Life" in 1 Jn. 1:1; and then uses formal logic-like structures to test a person's claim to be a Christian. (John doesn't explicitly state all the parts of his logic structures in every test case, but some parts are understood from previous verses to save space from repetition.)
 
1. Faith Test
Non-Christian Example #1. (1 Jn. 1:8): ["If we claim we have fellowship with him (i.e., to be a Christian), per 1:6, and], if we say we have no sin [self-righteousness], we deceive ourselves [our claim to be a Christian is false]." This test proves "All Christians are Believers," because, John says, if you see a person without faith, an Unbeliever, you know he's a non-Christian.
Christian Example. (1 Jn. 1:9): ["If we claim we have fellowship with him (i.e., to be a Christian), per 1:6, and], if we confess our sins [have faith in his righteousness], he is faithful and just to forgive us our sins [our claim to be a Christian is true]." This test proves "All non-Christians are Unbelievers," because if you see a Believer, you know he's a Christian.
Non-Christian Example #2. (1 Jn. 1:10): ("If we claim we have fellowship with him (i.e., to be a Christian), per 1:6, and) if we say we have not sinned [self-righteousness], we make him a liar [our claim to be a Christian is false]." This test proves "All Christians are Believers," because John says if you see an Unbeliever, you know he's a non-Christian.
2. Obedience Test
Non-Christian Example #1. (1 Jn. 2:4): "He that claims, 'I know him' [i.e., to be a Christian], and doesn't keep his commandments, is a liar [our claim to be a Christian is false]." This test proves "All Christians are Obedient," because John says if you see a Disobedient person, you know he's a non-Christian.
Christian Example. (1 Jn. 2:5): "[He that claims, "I know him" [i.e., to be a Christian] per 2:4], but whoever keeps his word, ... hereby we know we are in him [our claim to be a Christian is true]." This test proves "All non-Christians are Disobedient," because John says every Obedient person you see is a Christian [positive example].
Non-Christian Example #2. (1 Jn. 2:6): "He that claims he abides in him [i.e., to be a Christian], 'ought' himself also so to walk even as he walked [our claim to be a Christian is false]." This test proves "All Christians are Obedient," because John says if you see a Disobedient person, you know he's a non-Christian [negative example #2].
3. Love Test
Non-Christian Example #1. (1 Jn. 2:9): "He that claims he is in the light, and hates his brother [non-lover], is in darkness even until now [our claim to be a Christian is false]." This test proves "All Christians are Loving," because John says if you see an Unloving person, you know he's a non-Christian [negative example #1].
Christian Example. (1 Jn. 2:10): "[He that claims he is in the light (i.e., to be a Christian) per 2:9], he that loves his brother, abides in the light [our claim to be a Christian is true]." This test proves "All non-Christians are Unloving," because John says if you see a Loving person, you know he's a Christian [positive example].
Non-Christian Example #2. (1 Jn. 2:11): "[He that claims he is in the light (i.e., to be a Christian) per 2:9], but he that hates his brother, is in darkness [our claim to be a Christian is false]." This test proves "All Christians are Loving," because John says if you see an Unloving person, you know he's a non-Christian [negative example #2].
If John gave only the results from the non-Christian examples, like the "All Christians are Loving" result, we couldn't also assume "All Lovers are Christians," because that would be the logical fallacy of 'affirming the consequent.' Or if he gave only the results from the Christian examples, like the "All non-Christians are Unloving" result, we couldn't also assume "All Unloving persons are non-Christians," because that would likewise be the 'affirming the consequent.' But when John gives both the non-Christian and Christian examples, then we know "All Christians and Only Christians are Loving," and "All non-Christians and Only non-Christians are Unloving."
 
John's emphasis is on the the non-Christian examples, to teach us that "All Christians are Believers, Obedient, and Loving." If there was a single exception, a single believer that ever failed to continue to 'walk' in faith, obedience, and love, then John's tests would be inconclusive, and 1 John 1:5-2:11 would be false. We are guaranteed to always have these three characteristics in our general manner of life, in our "WALK [not every step] in the light" (Jn. 1:7) (to differing amounts depending on our free will). And this is a great cause for joy! "These things we write to you so your joy may be full!" 1 Jn. 1:4.
 
But faith is unique of the three, in that it's not only guaranteed forever after you become a Christian, but it's also the doorway to become a Christian. Jesus said he knew the Pharisees weren't his sheep because they didn't have this fruit of faith. "You don't believe because you're not of my sheep," Jn. 10:26.  "1. Faith Test, non-Christian Example #1: "All Christians are Believers," if you see a person without faith, an Unbeliever, you know he's a non-Christian." But they could go through Him, the door, by faith and then they would forever after continue to have faith, and would "abide," a word John loves to use, in faith, obedience, and love.
 
Paul presents the same concept in Romans 1:16-17, "I'm not ashamed of the gospel of Messiah, because it's the power of God unto salvation to every one that believes, ... because therein is the righteousness [justification] of God revealed from faith." The gospel is the power of God to all of salvation; justification (faith), sanctification (love), and glorification (hope), BECAUSE it's the power of God to justification by faith, which is the doorway into sanctification and glorification. He says it again in Romans 5:1-3, "Therefore, having been justified by faith [justification], ... we have had access by faith into this grace in which we stand [sanctification], and rejoice in hope of the glory of God [glorification]." 
 
 
Section 3. Love. "The Word was made flesh," Jn. 1:14.
 
Jn. 11 - The Raising of Lazarus
 
Jn. 11:1-3. Now a certain man was sick, named Lazarus, of Bethany, the town of Mary and her sister Martha. 2 It was that Mary which anointed the Lord with ointment, and wiped his feet with her hair, whose brother Lazarus was sick. 3 Therefore his sisters sent to him, saying, "Lord, behold, he whom you love is sick."
 
Calvinists love to use the story of Lazarus as a picture of God calling a spiritually dead man to spiritual life.
 
White (Calvinist). When God chooses to bring one of His elect to spiritual life, it is an act similar to when Jesus raised Lazarus from the dead. Just as Lazarus was incapable of resisting the power of Christ in raising him from the dead, so too the dead sinner is incapable of resisting the power of God that raises him to spiritual life. (Potter's Freedom, 69)
 
But we already saw from John 5, that although the impotent man by the pool couldn't resist physical healing, he could resist spiritual healing. And though, like the Father, "the Son quickens whom he will" (Jn. 5:21), it's only in the physical realm. This episode about Lazarus was exactly what Jesus was referring to when he said in chapter 5, "The hour is coming, and now is, when [all] the dead will hear the voice of the Son of God, and they that hear will live. ... For the hour is coming, in which all that are in the graves will hear his voice, and will come forth; they that have done good, to the resurrection of life, and they that have done evil, to the resurrection of damnation" (Jn. 5:25, 28-29). At the resurrection, he's not going to call the damned to spiritual life.
 
Calvinists don't think this episode could be about physical resurrection because they think physical things, like ethnic Israel, aren't important. But physical resurrection is extremely important, especially when one's resurrected body ends up in the Messianic Kingdom or the Lake of Fire (Rev. 20). It was certainly an important consideration to Jesus at this time as he was ready to go to Jerusalem and die. Calvinists are so fixated on Calvinism, they see it everywhere.
 
Ryle (Calvinist). It seems most unlikely that these words were meant to be confined to the rising of men's bodies, and were fulfilled by such miracles as that of raising Lazarus from the grave. It appears far more probable that what our Lord had in view was the quickening of souls, the resurrection of conversion. (Gospel of John, Kindle 1388-3395)
 
But physical resurrection/glorification comprises one third of our salvation: 1) justification, 2) sanctification, and 3) glorification. Not only that, but resurrection/glorification is the ultimate and final purpose of our salvation. "He ... predestined to be conformed to the [physical] image of his Son, so that he would be the firstborn among many brethren; ... them he also glorified," Rm. 8:29-30.
 
Our having to face physical death, and the physical deaths of our loved ones, are some of the greatest trials and sorrows we can ever experience. Seeing Lazarus, a believer, physically raised from the dead was an encouragement to the disciples who would soon be at risk of being killed for Jesus' sake. "His disciples said to him, "Master, the Jews recently sought to stone you, and you go there again?" ... Then said Thomas, which is called Didymus, to his fellow disciples, "Let us also go, that we may die with him," Jn. 11:8, 16. And it was an encouragement to Jesus right before he went to die and be buried in a cave sealed with a stone, like Lazurus' tomb.
 
This episode can't be used as a picture of someone being saved. Lazarus was already saved, like his sisters Mary and Martha. Three times we are told in this chapter that Jesus loved Lazarus; the same number of times that John is called "the disciple whom Jesus loved" in the entire Gospel of John. The house of Lazarus, Mary, and Martha was a place of respite from the world for the Lord.
 
Spurgeon (Calvinist). As he called Lazarus, and made him live by his own supreme power, so can he quicken the corrupt sinner. … Gracious, indeed, is he who, in the freeness and sovereignty of his grace, is found of them that sought him not. … When we consider the story of Lazarus, who had been dead, we perceive that every point of his resurrection bristles with spiritual teaching. (Complete Works Volume 36, Kindle 72706-72712)
 
Really? Calvinists can't handle even the smallest percentage of details about Lazarus' resurrection. Mary and Martha sent to Jesus saying Lazarus was sick. Are sinners merely spiritually sick before they become spiritually dead? How did Lazarus die unless he was previously alive like Mary and Martha? This would be a better illustration of losing one's salvation and getting it back than of initial salvation.
 
Jn. 11:4-15. Jesus ... said, "This sickness is not to death, but for the glory of God, that the Son of God might be glorified thereby. ... 11 And after that he said to them, "Our friend Lazarus sleeps; but I go, that I may awake him out of sleep." 12 Then his disciples said, "Lord, if he sleeps, he will do well." 13 However Jesus spoke of his death, but they thought he had spoken of taking of rest in sleep. 14 Then said Jesus to them plainly, "Lazarus is dead. 15 And I am glad for your sakes that I was not there, to the intent that you may believe; nevertheless let us go to him."
 
Are unsaved men merely spiritually asleep, "taking of rest" (Jn. 11:13)? Would Jesus be "glad" (Jn. 11:15) when men who are spiritually sick become spiritually dead? It's actually the saved, not the unsaved, whose bodies 'sleep' in the grave in death. "Behold, I show you a mystery; we will not all sleep, but we will all be changed," 1 Cor. 15:51.
 
Jn. 11:17-37. Then when Jesus came, he found that he had lain in the grave four days already. ... 21 Then Martha said to Jesus, "Lord, if you had been here, my brother would not have died." ... 23 Jesus said to her, "Your brother will rise again." 24 Martha said to him, "I know that he will rise again in the resurrection at the last day." ... 32 Then when Mary had come where Jesus was, ... she fell down at his feet, saying to him, "Lord, if you had been here, my brother would not have died." ... 37 And some of them said, "Could not this man, which opened the eyes of the blind, have caused that even this man would not have died?"
 
If Jesus had been there, would Lazarus not have died spiritually? If unsaved people aren't given spiritual life during this age, will they be given spiritual life "at the last day" (Jn. 11:24)? Were the people saying, "Couldn't the man who opened spiritually blind eyes have prevented Lazarus from dying spiritually?"
 
Jn. 11:39-41. Jesus said, "Take away the stone." Martha ... said, ... "Lord, by this time he stinks." ... 40 Jesus said to her, "Didn't I say to you, that, if you [Martha] would believe, you would see the glory of God?" 41 Then they took away the stone from the place where the dead was laid.
 
Can we have saving faith for someone else? Was it Martha's faith that gave Lazarus justification and eternal life? If God can call any sinner he so chooses from spiritual death with a command per Calvinism, can't he move the symbolic stone too? When people interpret the Bible symbolically, where no symbolism is intended, no one can say whose interpretation is right or wrong, and so it can mean anything, and so it would mean nothing.
 
Augustine (Calvinist). [Sinners] pressed down by a malignant habit, are as it were buried, … as was said of Lazarus, by this time he stinks. That heap [stone] placed upon the grave, is this stubborn force of habit, whereby the soul is pressed down. … For the Lord delivers even from evil habits. … The ... example of ... Lazarus [is a] grievous kind of death ... distinguished as a habit of wickedness. (Complete Works, Kindle 105286-105287, 105304-105306, 105315, 119234, 119258-119259
 
Dream on, Augustine.
 
Jn. 11:45-53. Then many of the Jews which came to Mary, and had seen the things which Jesus did, believed on him. 46 But some of them went their ways to the Pharisees, and told them what things Jesus had done. ... 53 Then from that day forward they took counsel together to put him to death.
 
In the supposed analogy, Mary, Martha, and Lazarus all seemed to have had the same spiritual status before Lazarus' death and resurrection. If they were all saved, why did only Lazarus become spiritually dead? If they were all unsaved, how did Mary and Martha walk around and interact with Jesus instead of being in tombs themselves? Certainly many of the Jews that were there were unsaved. Why weren't they in tombs too? But some of the Jews there believed on Jesus after they saw Lazarus raised. Didn't they ever have to go through spiritual death before being saved?
 
The account of Lazarus can't be used as an illustration of someone being saved. Kristian Stanfill's upbeat song "Glorious Day" with the lyrics, "you called my name, and I ran out of that grave," is widely sung in all kinds of churches, but it's doctrinally wrong. Lazarus was already a saved man. His body was quickened physically when called, not spiritually. God doesn't call anyone to faith, and justification is only by faith. You'll have to provide your own faith in the gospel message yourself, or you won't be called to spiritual life, good works, and glory.
 
Though the bodies of men who are physically dead can do nothing, the spirits of men who are spiritually dead do many things. "Why do you think evil in your hearts?" Mt. 9:4. "Certain of the scribes said within themselves, 'This man blasphemes.' Why do you reason these things in your hearts?" Mk. 2:8, Jesus said to spiritually dead men. Even after men die physically, spiritually dead spirits still do things. “In hell he lift up his eyes, being in torment, ... and he cried, ... ‘Father Abraham, have mercy on me,’” Lu. 16:23-24. And the spiritually dead spirits of physically alive men can believe when they hear the gospel, "the power of God to salvation" (Rm. 1:16).
Ephesians 1
 
Eph. 1 - Chosen in Messiah to Glory
 
Eph. 1:3. Blessed be the God and Father of our Lord Jesus Messiah, who has blessed us with all spiritual blessings in heavenly places in Messiah.
 
A key phrase in Ephesians 1, and one used frequently by Paul, is “in Messiah” (Eph. 1:3), referring to our union with him. We enter into union with him in his experience at the point of his death for us (Rm. 6:3, "baptized into his death"), and we enter into union with him in our experience when "by one Spirit we are all baptized into one body" (1 Cor. 12:13) at the point of our faith in him (Rm. 3:25).
 
Eph. 1:4. According as he has chosen [ἐξελέξατο, ekseleksato] us in him before the foundation of the world, that we would be holy and without blame before him in love.
 
Whom did God choose? Everyone who would enter into union with Messiah at the moment of their justification by faith. Everyone he "foreknew" (Rm. 8:29) "in him before the foundation of the world” (Eph. 1:4). "He has chosen us in him" (Eph. 1:4); not "to be in him." “Rufus, chosen in the Lord” (Rm. 16:13), not "chosen to be in the Lord." 
 
It might seem a strange way of ‘choosing,’ for God to ‘choose’ all who are foreknown in Messiah. But similarly Jesus ‘chose’ all the Father gave him. “I have manifested your name to the men which you gave me out of the world. Yours they were, and you gave them to me,” Jn. 17:6. So Jesus didn’t really do any choosing as to “who.” The important thing is what he chose them to. “I have chosen you, and ordained you, that you would go and BRING FORTH FRUIT [sanctification, not faith], and that your fruit would REMAIN [glorification, not faith],” Jn. 15:16. Likewise, in Ephesians 1:4, God has chosen us "that we would be holy and without blame before him in love," not to believe.
 
Eph. 1:5-6. Having predestined [προορίσας, proorisas] us to the sonship [υἱοθεσία, uiothesia] by Jesus Messiah to himself, according to the good pleasure of his will [εὐδοκίαν τοῦ θελήματος, eudokian tou thelymatos], 6 to the praise of the glory of his grace, wherein he has made us accepted in the beloved.
 
According to Romans 8, “the sonship,” (Eph. 1:5) refers to our future glorification: “waiting for the sonship, that is, the redemption of our body” (Rm. 8:23). The “good pleasure of his will” (Eph. 1:5) is “the Father's will which sent me, that of all which he has given me I would lose nothing, but would raise it up again at the last day [glorification]" (Jn. 6:40). To be “accepted in the beloved” (Eph. 1:6), ultimately means to be “conformed to the [resurrected and glorified] image of his Son” that we are predestined to (Rm. 8:29) in Messiah. The climax of his grace, his ultimate goal for us, is our future glorification, the “glory of his grace” (Eph. 1:6). "[God] has raised us up together, and made us sit together in heavenly places in Messiah Jesus, [for the purpose] so that in the ages to come [during our future glorification] he could show the exceeding riches of his grace in his kindness toward us through Messiah Jesus," Eph. 2:6-7.
 
Eph. 1:7-8. In whom we have redemption through his blood, the forgiveness of sins, according to the riches of his grace; wherein he has abounded toward us in all wisdom and prudence.
 
In the Bible, faith is never a work, but instead is always associated with grace, and contrasted with works, because faith is to trust in the work of God, in which he provided “redemption through his blood ... according to ... his grace” (Eph. 1:7), rather than trusting in our own works.
 
Eph. 1:9-10. Having made known to us the mystery of his will [θελήματος, thelymatos], according to his good pleasure [εὐδοκίαν, eudokian] which he has purposed before [προ-έθετο, pro-etheto] in himself ; [not ‘that we would believe,’ but rather] 10 that in the dispensation of the fullness of times he might gather together in one all things in Messiah [glorification], both which are in heaven, and which are on earth; even in him.
 
Rm. 8:18-23. [Regarding] the glory which will be revealed in us, ... the earnest expectation of creation waits for the manifestation of the sons of God, ... because creation itself also will be delivered from the bondage of corruption into the glorious liberty of the children of God, ... waiting for the sonship, that is, the redemption of our body.
 
This is God’s ultimate purpose for us and the rest of creation.
 
Eph. 1:11-12. In whom also we have obtained an inheritance, being predestined [προ-ορισθέντες, pro-oristhentes] according to the purpose [πρόθεσιν, prothesin] of him who works all things after the counsel of his own will [βουλὴν τοῦ θελήματος, boulyn tou thelymatos]; 12 that we would be to the praise of his glory, who trusted before [προ-ηλπικότας, pro-ylpikotas, (hoped)] in Messiah.
 
Our sure hope, and his purpose, is that we who “trusted in Messiah” (Eph. 1:12) are predestined to our future “inheritance” (Eph. 1:11) of sharing in Messiah’s “glory” (Eph. 1:12). We aren’t predestined ‘to trust in Messiah.’
 
Eph. 1:13-14. In whom you also trusted, after you heard the word of truth, the gospel of your salvation. In whom also after you believed, you were sealed with that Holy Spirit of promise, 14 which is the earnest of our inheritance until the redemption of the purchased possession, to the praise of his glory.
 
“After you heard ... the gospel, [and] ... after you believed, you were sealed with that Holy Spirit of promise,” (Eph. 1:13). Calvinism teaches the Spirit regenerates us before we believe, so that we will believe. But Paul says it’s after we believe that we receive the Spirit, which is the down payment that guarantees “the purchased possession” (Eph. 1:14), the future glorification of our bodies. Our redemption is incomplete until our bodies are glorified.  "Ourselves also, which have the firstfruits of the Spirit, even we ourselves groan within ourselves, waiting for the sonship, to wit, the redemption of our body [glorification]. Rm. 8:23.
 
Eph. 1:15-16. Therefore I also, after I heard of your faith in the Lord Jesus, and love to all the saints, 16 cease not to give thanks for you, making mention of you in my prayers.
 
“Your faith” (Eph. 1:15), not “the faith God gave you,” (per Calvinism) results in justification, and justification always results in sanctification, “love to all the saints” (Eph. 1:15).
 
Hunt (Non-Calvinist). The phrase “thy faith” is found eleven times in Scripture, while “your faith” is found twenty-four times. Individuals are given credit that the faith is their own. Never is there any indication that ... the faith was a gift from God as Calvinism insists it must be. ... Christ said “thy faith hath made thee whole” to the woman who was healed by touching the hem of His garment (Mt. 9:22; Mk. 5:34; Lu. 8:48), to the blind man outside Jericho (Mk. 10:52), and to the Samaritan healed of leprosy (Lu. 17:19). Christ said, “Thy faith hath saved thee,” to the sinful woman who washed His feet with her tears (Lu. 7:50) and to the blind man outside Jericho (Lu. 18:42). “Great is thy faith,” He said to the Canaanite woman who desired just a “crumb” of blessing (Mt. 15:28). ... Each of these statements is made to the unregenerate. (What Love, Kindle 4266-4276.)
 
Eph. 1:17-18. That the God of our Lord Jesus Messiah, the Father of glory, may give to you the spirit of wisdom and revelation in the knowledge of him; 18 the eyes of your understanding being enlightened; that you may know what is the hope of his calling [κλήσεως, klyseos], and what the riches of the glory of his inheritance in the saints.
 
One of the most important things God and Paul want us to know as Christians, is that we are called to a certain and sure future hope of eternal inheritance of glory (not to faith). It’s important to our present decision making, “wisdom ... knowledge ... understanding ... being enlightened” (Eph. 1:17), and to our fruitfulness.
 
Some Guarantees of Our Future Glorification in Ephesians 1
1) We're in Messiah. vss. 3, 4, 6, 7, 10, 11, 12, 13, 20 
2) We're predestined to glory. vss. 5, 11 (Rm. 8:23)
3) It's God's purpose and will. vss. 5, 9-11
4) It's our inheritance. vss. 11, 14, 18
5) We're sealed with the Spirit. vs. 13
6) The Spirit is the down payment. vs. 14
7) We're called to glory. vs. 18
8) His power will ensure it. vss. 19-20
Calvinism is Unbiblical
 
Faith is Not the Gift of God
 
Eph. 2:3-9. We ... were by nature the children of wrath, even as others. 4 But God, who is rich in mercy, for his great love wherewith he loved us, 5 even when we were dead in sins, has quickened us together with Messiah, by grace you are saved. ... 8 For by grace are you saved through faith, and THAT not of yourselves; IT is the gift of God, 9 not of works, lest any man should boast.
 
This verse does not say that faith is a gift of God.
 
Calvin (Calvinist). Instead of what he had said, that their salvation is of grace, he now affirms, that “it is the gift of God.” ... And here we must advert to a very common error in the interpretation of this passage. Many persons restrict the word gift to faith alone. But Paul[s] ... meaning is, not that faith is the gift of God, but that salvation is given to us by God. (Complete Commentaries, Kindle 531623-531653)
 
Stott (Calvinist). ‘This’ (touto) is neuter, whereas ‘faith’ is a feminine noun. We must therefore take ‘this’ as referring to the whole previous sentence: ‘By God’s grace you are people who have been saved through faith, and this whole event and experience is … God’s free gift to you.’ ... Salvation is God’s gift, lest any man should boast. (Ephesians, 83)
 
Bloomfield (Editor of Calvin Commentaries). It has been not a little debated, among both ancient and modern commentators, to what noun τουτο [this] should be referred. Some say, to πιστωες [faith]; others, to χαριτι [grace]. ... The reference seems, however, to be neither to the one nor to the other, but to the subject of the foregoing clause, salvation by grace, through faith in Christ and his gospel; a view, I find, adopted by Dr. Chandler, Dean Tucker, Dr. Macknight, and Dr. A. Clarke. And to show that this interpretation is not a mere novelty, I need only refer the reader to Theophylact, who thus explains: ... ‘He does not say that faith is the gift of God; but to be saved by faith, this is the gift of God.’ Such also is the view adopted by Chrysostom and Theodoret.” (In Calvin, Complete Commentaries, Kindle 651698-651725)
 
Hunt (Non-Calvinist)  The Greek in Ephesians 2:8–10 makes it impossible for faith to be the gift. Such is the verdict of many Greek authorities, including Alford, [The New Testament for English Readers, 3:216], F. F. Bruce, ... W. E. Vine, Scofield, and others [cited in Samuel Fisk, Divine Sovereignty and Human Freedom, 32–36]. Vance notes that “A witness to the truth of Scripture against the Calvinist ‘faith-gift’ interpretation can be found in the Greek grammarians.” He lists W. Robertson Nicoll, [The Expositor’s Greek Testament, 3:289], Kenneth S. Wuest, [Ephesians and Colossians in the Greek New Testament, 69], Marvin R. Vincent [Word Studies in the New Testament, 3:376] and others [Vance, Other Side, 517.] ... The grammar, as W. G. MacDonald says, [will not] “permit ‘faith’ to be the antecedent of ‘it.’” [MacDonald, Grace Unlimited, ed 87; quoted in Samuel Fisk, Calvinistic Paths Retraced, 22]. (In Hunt & White, Debating Calvinism, 200-1)
 
Regeneration Does Not Precede Faith (23 Passages)
 
Calvinism claims the total depravity of man requires that regeneration precede faith. But the Bible clearly and repeatedly says faith precedes regeneration. The supernatural power of the gospel miraculously enables even spiritually dead hearers to believe. "Faith comes by hearing and hearing by the word of God" (Rm. 10:17). The Gospel of John was "written so that you can believe [πιστεύητε, pisteuyte, subjunctive mood = potential/possible] that Jesus is the Messiah, the Son of God; and so that believing you will have life through his name" (Jn. 20:31).
 
Hearing the gospel enables, but doesn't cause faith. "[Paul] expounded and testified the kingdom of God, persuading them concerning Jesus, both out of the law of Moses and out of the prophets, from morning till evening. And some believed the things which were spoken, and some believed not," Acts 28:23-24.
 
It's impossible for regeneration to precede faith because God can't give any spiritual blessings, including the Holy Spirit and regeneration by the Spirit, until the legal problem of sin is solved and God's wrath is propitiated. Although God is love, his love for the unsaved is located in Messiah, and his love for sinners is limited by his righteousness. "The love of God is shed abroad in our hearts by the Holy Spirit which is given to us because ... if when we were enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we will be saved by his life," Rm. 5:5-10.
 
Even God himself is subject to righteousness. Righteousness is not merely 'anything God does.' He couldn't just forgive us, but had to do it in such a way that he could remain righteous while doing it. "Being justified freely by his grace through the redemption that is in Messiah Jesus, whom God has set forth to be a propitiation through faith in his blood, to declare his [God's] righteousness for the remission of sins that are past, ... to declare, I say, at this time his [God's] righteousness, so that he might be just and the justifier of him which believes in Jesus," Rm. 3:24-26.
 
This is why God doesn't save everyone. Not because he doesn't want to, but because he can't. There are things that even God can't do. "God ... cannot lie," Titus 1:2. If he forced people to believe, or made them willing to be willing, as Calvinism teaches, they wouldn't genuinely be willing, or desiring, or believing, but like a person under the influence of a drug. And his justice won't let him regenerate people or give them his spirit while they're under his wrath and while Messiah's sacrifice doesn't count for them because of their unbelief.
 
Sproul (Calvinist). When speaking of the order of salvation (ordo salutis), Reformed theology always and everywhere insists that regeneration precedes faith. (Reformed Theology, 226)
 
Grudem (Calvinist). The idea that regeneration comes before saving faith is not always understood by evangelicals today. Sometimes people will even say something like, “If you believe in Christ as your Savior, then (after you believe) you will be born again.” But Scripture itself never says anything like that. (Systematic Theology, 703)
 
Wow! Where would people get an idea like "after you believe you will be born again" if "Scripture itself never says anything like that?" Here are 23 verses from the Gospel of John that say faith precedes regeneration:
 
1) Jn. 1:12. As many as received him, to them he gave the power to become the sons of God [receipt of regeneration], even to them that believe on his name [requirement of faith].
 
Calvinist Version. As many as he gave power to become the sons of God [receipt of regeneration], they received him and believed on his name [receipt of faith].
 
2) Jn. 3:14-15. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, so that whoever believes in him [requirement of faith] will ... have eternal life [receipt of regeneration].
 
Calvinist Version. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, so that whoever has eternal life [requirement of regeneration] ... will believe in him [receipt of faith].
 
Spurgeon (whose evangelism sometimes overwhelmed his Calvinism). Are we to go running up and down the world, proclaiming life to the living, casting bread to those who are fed already, and holding up Christ on the pole of the gospel to those who are already healed? (Warrant of Faith, Kindle 82-95.)
 
3) Jn. 3:16. God so loved the world, that he gave his only begotten Son, so that whoever believes in him [requirement of faith] will ... have everlasting life [receipt of regeneration].
 
Calvinist Version. God so loved the world, that he gave his only begotten Son, so that whoever has everlasting life [requirement of regeneration] ... will believe in him [receipt of faith].
 
4) Jn. 3:36. He that believes on the Son [requirement of faith] has everlasting life [receipt of regeneration]; and he that doesn’t believe the Son [lack of requirement of faith] will not see life [lack of receipt of regeneration].
 
Calvinist Version. He that has everlasting life [requirement of regeneration] believes on the Son [receipt of faith]; and he that sees not life [lack of requirement of regeneration], will not believe the Son [lack of receipt of faith].
 
5) Jn. 5:24. He that hears my word and believes on him that sent me [requirement of faith], has everlasting life [receipt of regeneration], and ... is passed from death to life [receipt of regeneration].
 
Calvinist Version. He that has everlasting life [requirement of regeneration] and ... is passed from death to life [requirement of regeneration], hears my word and believes on him that sent me [receipt of faith].
 
6) Jn. 6:35. He that believes on me [requirement of faith] will never thirst [receipt of regeneration].
 
Calvinist Version. He that never thirsts [requirement of regeneration] will believe on me [receipt of faith].
 
7) Jn. 6:40. Everyone which sees the Son and believes on him [requirement of faith], will have everlasting life [receipt of regeneration].
 
Calvinist Version. Every one which has everlasting life [requirement of regeneration], will believe on him [receipt of faith].
 
8) Jn. 6:47. He that believes on me [requirement of faith] has everlasting life [receipt of regeneration].
 
Calvinist Version. He that has everlasting life [requirement of regeneration] believes on me [receipt of faith].
 
9) Jn. 6:57. He that eats me [requirement of faith], even he will live by me [receipt of regeneration].
 
Calvinist Version. He that lives by me [requirement of regeneration] will eat me [receipt of faith].
 
10) Jn. 6:58. He that eats of this bread [requirement of faith] will live for ever [receipt of regeneration].
 
Calvinist Version. He that will live forever [requirement of regeneration] eats of this bread [receipt of faith].
 
11) Jn. 7:37-38. He that believes on me [requirement of faith], as the scripture has said, out of his belly will flow rivers of living water [receipt of regeneration].
 
Calvinist Version. He that out of his belly flow rivers of living water [requirement of regeneration], as the scripture has said, will believe on me [receipt of faith].
 
12) Jn. 7:39. This he spoke of the Spirit, which they that believe on him [requirement of faith] will receive [receipt of regeneration].
 
Calvinist Version. This he spoke of the Spirit which they have [requirement of regeneration] that will believe on him [receipt of faith].
 
13) Jn. 8:23-24. If you don’t believe that I am he [lack of requirement of faith], you will die in your sins [lack of receipt of regeneration].
 
Calvinist Version. If you are dead in your sins [lack of requirement of regeneration], you will not believe that I am he [lack of receipt of faith].
 
14) Jn. 9:38. He said, “Lord, I believe [requirement of faith].” And he worshiped him [receipt of regeneration].
 
Calvinist Version. He worshiped him [requirement of regeneration]. And he said, “Lord, I believe [receipt of faith].”
 
15) Jn. 10:38. Though you don’t believe me [lack of requirement of faith], believe the works [requirement of faith], so that you may know [receipt of regeneration].
 
Calvinist Version. Though you don’t know me [lack of requirement of regeneration], know the works [requirement of regeneration], so that you may believe me [receipt of faith].
 
16) Jn. 11:25. He that believes in me [requirement of faith], ... will ... live [receipt of regeneration].
 
Calvinist Version. He that ... lives [requirement of regeneration], will believe in me [receipt of faith].
 
17) Jn. 11:26. Whoever ... believes in me [requirement of faith], will never die [receipt of regeneration]. Do you believe this?
 
Calvinist Version. Whoever is not dead [requirement of regeneration], will ... believe in me [receipt of faith]. Are you alive?
 
18) Jn. 12:36. Believe in the light [requirement of faith], so that you may be the children of light [receipt of regeneration].
 
Calvinist Version. Be the children of the light [requirement of regeneration], so that you may believe in the light [receipt of faith].
 
19) Jn. 12:46. Whoever believes on me [requirement of faith], will not abide in darkness [receipt of regeneration].
 
Calvinist Version. Whoever doesn’t abide in darkness [requirement of regeneration], will believe on me [receipt of faith].
 
20) Jn. 14:11-12. He that believes on me [requirement of faith], the works that I do, he will do also [receipt of regeneration].
 
Calvinist Version. He that also does the works I do [requirement of regeneration], will believe on me [receipt of faith].
 
21) Jn. 16:27. The Father himself loves you [receipt of regeneration], because you ... have believed that I came out from God [requirement of faith].
 
Calvinist Version. You have believed that I came out from God [receipt of faith], because the Father loves you [requirement of regeneration].
 
22) Jn. 17:20-21. [I pray] for ... them ... which will believe on me [requirement of faith], ... so that they all may be one [receipt of regeneration]; ... so that the world may believe.
 
Calvinist Version. [I pray] for ... them that are one [requirement of regeneration], so that they all may believe on me [receipt of faith]; ... so that the elect may believe.
 
23) Jn. 20:31. These are written so that you may believe [requirement of faith]; ... and so that believing [requirement of faith] you may have life [receipt of regeneration].
 
Calvinist Version. These are written so that you may have life [requirement of regeneration], ... and so that having life [requirement of regeneration], you may believe [receipt of faith].
 
Predestination is to Glory not to Faith (44 Passages) 
 
Here are 44 passages that showing the glorious message that Foreknowledge, Predestination, Election/Choosing, and Calling are to all three parts of our Salvation: Justification/Union, Sanctification/Service, and especially Glorification, and NEVER TO FAITH. They are presented in a shortened table version and then in full paragraphs. Passages marked with an asterisk mention faith in a way that might be ambiguous, but none of them clearly say, "predestined to faith," "chosen to believe," "called to faith," etc.
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Jn. 6:37-65. Election to Justification, Sanctification, & Glorification. All that the Father gives me [election] will come [justification/sanctification] to me; and him that comes [justification/sanctification] to me I will in no wise cast out [glorification]. ... 39 And this is the Father's will which has sent me, that of all which he has given me [election] I would lose nothing, but would raise it up again at the last day [glorification]. ... 44 No man can come [justification/sanctification] to me, unless the Father which has sent me draw him [calling], and I will raise him up at the last day [glorification]. ... 65 No man can come [justification/sanctification] to me, unless it was given to him [election] of my Father. NOT: "All that the Father gives me will believe on me," etc.
 
Jn. 15:16-19. Predestination & Election to Sanctification. You have not chosen [ἐκλέγω, eklego] me [election], but I have chosen [ἐκλέγω, eklego] you [election], and ordained [τίθημι, tithymi] you [predestination], THAT you would go and bring forth fruit [sanctification], and that your fruit [sanctification] would remain. ... 19 I have chosen [ἐκλέγω, eklego] you out of the world [election]. NOT: "I have chosen you and ordained you THAT you would believe," etc.
 
Jn. 17:2-3. Election to Justification/Union & Glorification. As you have given him power over all flesh, THAT he would give eternal life [glorification] to as many as you have given him [election]. 3 And this is life eternal [glorification], that they might know [union] you the only true God, and Jesus Messiah, whom you have sent. NOT: "THAT he would give faith to as many as you have given him," etc.
 
Acts 2:23-39. Called to Sanctification.  Him, being delivered by the determinate [ὁρίζω, oridzo] counsel [βουλή, bouly] and foreknowledge [πρό-γνωσις, pro-gnosis] of God, you have taken and by wicked hands have crucified and slain. ... 38 Repent and be baptized every one of you in the name of Jesus Messiah for the remission of sins, and you will receive the gift of the Holy Ghost [sanctification]. 39 For the promise is TO you, and to your children, and to all that are afar off, even as many as the Lord our God will call [προσ-καλέω, pros-kaleo]. NOT: "For the gift of faith is TO you, as many as the Lord our God will call," etc.
 
Acts 9:15. Election to Sanctification (Service). But the Lord said to him, 'Go your way; for he is a chosen [ἐκλογή, eklogy] [election] vessel TO me, TO bear my name before the Gentiles, and kings, and the children of Israel [sanctification/service].' NOT: "He is a chosen vessel TO have faith."
 
Acts 13:48. Predestination to Glorification. And when the Gentiles heard this, they were glad, and glorified the word of the Lord; and as many as were ordained [τάσσω, tasso] [predestination] to eternal life [glorification] believed. NOT: As many as were ordained TO believe, believed."
 
Rm. 1:1-7. Called to Sanctification. Paul, ... called [κλητός, klytos] to be an apostle [sanctification], separated unto the gospel of God,... 6 Among whom are you also the called [κλητός, klytos] of Jesus Messiah: 7 To all that be in Rome, beloved of God, called [κλητός, klytos] TO be saints [sanctification]. NOT: "To all that be in Rome, called TO have faith," etc.
 
Rm. 8:28-30. Election (=Foreknowledge & Predestination) to Glorification. We know that all things work together for good to them that love God, to them who are the called [κλητός, klytos] according to his purpose [πρόθεσις, prothesis]. 29 For whom he foreknew, [προ-γινώσκω, pro-ginowsko], he also  predestined [προ-ορίζω, pro-oridzo] TO be conformed to the image of his Son [glorification], that he might be the firstborn among many brethren. 30 Moreover whom he did predestine, [προ-ορίζω, pro-oridzo] them he also called [καλέω, kaleo]; and whom he called [καλέω, kaleo], them he also justified; and whom he justified, them he also glorified. NOT: For whom he foreknew, he also predestined and called TO faith." (Faith from man, enabled but not caused by the gospel, results in God's miraculous action of justification.)
 
Rm. 9:7-12. Election & Calling to Sanctification (Service). In Isaac will your seed be called [καλέω, kaleo]. ... 11 For the children being not yet born, neither having done any good or evil, so that the purpose [πρόθεσις, prothesis] of God according to election [ἐκλογή, eklogy] would stand, not of works but of him that calls [καλέω, kaleo], 12 It was said to her, 'The elder will serve the younger.' NOT: So that the purpose of God according to election would stand, it was said, 'The elder will have faith,'" etc.
 
Rm. 9:23-26. Predestination & Calling to Glorification. So that he might make known the riches of his glory [glorification] on the vessels of mercy, which he had before prepared [predestination] TO glory [glorification], 24 even us, whom he has called [καλέω, kaleo], not of the Jews only, but also of the Gentiles? 25 As he said also in Hosea, 'I will call [καλέω, kaleo] them my people, which were not my people, ... 26 And ... there will they be called [καλέω, kaleo] the children of the living God. NOT: "The vessels of mercy which he had before prepared TO faith," etc.
 
Rm. 11:2-29. Election to Justification and Glorification; not to Faith. God has not cast away his people which he foreknew [προ-γινώσκω, pro-ginowsko]. ... 5 Even so then at this present time also there is a remnant according to the election [ἐκλογή, eklogy] of grace. ... 7 What then? Israel has not obtained that which he seeks for [righteousness/justification, Rm. 10:3]; but the election has obtained it, and the rest were blinded. ... 15 For if the casting away of them be the reconciling of the world, what will the receiving of them be, but life from the dead [glorification]? ... 28 As concerning the gospel, they are enemies for your sakes; but as touching the election [ἐκλογή, eklogy], they are beloved for the father's sakes. 29 For the gifts and calling [κλῆσις, klysis] of God are without repentance. NOT: God hasn't failed to give faith to those he foreknew. There is a remnant that believes according to the election of grace. Israel hasn't obtained faith, but the election has obtained it," etc.
 
1 Cor. 1:1-9. Called to Justification/Union & Sanctification. Paul called [κλητός, klytos] to be an apostle [sanctification/service] of Jesus Messiah through the will of God, ... to the church of God which is at Corinth, to them that are sanctified in Messiah Jesus, called [κλητός, klytos] TO be saints [sanctification]. ... 9 God is faithful, by whom you were called [καλέω, kaleo] TO the fellowship of his Son [justification/union]. NOT: "Paul, called to have faith, to the church at Corinth, called TO have faith."
 
1 Cor. 1:21-30. Called to Justification/Union, Sanctification, & Glorification. For after that in the wisdom of God the world by wisdom knew not God, it pleased God by the foolishness of preaching to save [salvation] them that believe. ... 23 We preach Messiah crucified, to the ... Greeks foolishness; but to them which are called [κλητός, klytos], ... Messiah [union], ... the wisdom of God. ... 26 For you see your calling [κλῆσις, klysis], brethren, how that not many wise men after the flesh, not many mighty, not many noble, are called, 27 but God has chosen [ἐκλέγω, eklego] [election] the foolish things of the world to confound the wise; and God has chosen [ἐκλέγω, eklego] [election] the weak things of the world to confound the things which are mighty; 28 and base things of the world, ... has God chosen [ἐκλέγω, eklego] [election]. ... 30 But of him are you in Messiah Jesus [union], who of God is made to us wisdom, and righteousness [justification], and sanctification, and redemption [glorification, Rm. 8:23, "waiting for ... the redemption of our body"]. NOT: "We preach Messiah crucified, to the ... Greeks foolishness, but to them which are called, faith. God has chosen the foolish, weak, and base of the world to have faith," etc.
 
1 Cor. 2:7. Predestination to Glorification. But we speak the wisdom of God ... which God ordained [προ-ορίζω, pro-oridzo] [predestination] before the world TO our glory [glorification]. NOT: We speak the wisdom of God which God ordained TO our faith."
 
1 Cor. 7:15-24. Called to Sanctification (and Service). But if the unbelieving depart, let him depart. ... God has called [καλέω, kaleo] us TO peace [sanctification]. ... 18 Is any man called [καλέω, kaleo] being circumcised? ... Is any called [καλέω, kaleo] in uncircumcision? ... 20 Let every man abide in the same calling [κλῆσις, klysis] wherein he was called [καλέω, kaleo]. Etc. NOT: "God has called us TO faith," etc.
 
Gal. 1:6-16. Calling to Sanctification. I marvel that you are so soon removed from him that called [καλέω, kaleo] you into the grace of Messiah unto another gospel. ... 15 But when it pleased God, who separated me from my mother's womb, and called [καλέω, kaleo] me by his grace, 16 TO reveal his Son in me so that I might preach [sanctification/service] him among the heathen .... NOT: "When it pleased God who called me by his grace TO have faith ...."
 
Gal. 5:8-13. Called to Sanctification. This persuasion comes not of him that calls [καλέω, kaleo] you. ... 13 You have been called [καλέω, kaleo] TO liberty [sanctification], only use not liberty for an occasion to the flesh, but by love serve one another. NOT: "You have been called TO faith."
 
Eph. 1:1-20. Predestination & Calling to Glorification. Eph. 1:1. Paul, an apostle [sanctification/service] of Jesus Messiah by the will [θέλημα, thelyma] [election] of God, to the saints which are at Ephesus. ... 4 He has chosen [ἐκλέγω, eklego] [election] us in him [union] before the foundation of the world, that we would be holy [sanctification] and without blame before him in love, 5 having predestined [προ-ορίζω, pro-oridzo] us TO the adoption of children [glorification, Rm. 8:23 "waiting for the adoption ... of our body"] by Jesus Messiah to himself, according to the good pleasure of his will [θέλημα, thelyma], ... 11 In whom also we have obtained an inheritance, being predestined [προ-ορίζω, pro-oridzo] according to the purpose [πρόθεσις, prothesis] of him who works all things after the counsel [βουλή, bouly]of his own will [θέλημα, thelyma], 12 THAT we would be to the praise of his glory [glorification], who first trusted in Messiah. ... 18 The eyes of your understanding being enlightened; that you may know what is the hope [glorification] of his calling [κλῆσις, klysis], and what the riches of the glory [glorification] of his inheritance in the saints. NOT: "He has chosen us to have faith, THAT we would have faith, having predestined us TO faith. In whom we have obtained faith, being predestined THAT we would have faith. That you may know what is the faith of his calling," etc.
 
Eph. 2:10. Predestination to Sanctification. For we are his workmanship [sanctification], created in Messiah Jesus TO good works [sanctification], which God has before ordained [predestination] that we would walk in them. NOT: We are created in Messiah Jesus TO have faith, which God has before ordained that we would have."
 
Eph. 4:1-4. Calling to Sanctification & Glorification. I ... beseech you that you walk worthy of the vocation [sanctification] wherewith you are called [καλέω, kaleo], 2 with all lowliness and meekness, with longsuffering, forbearing one another in love. ... 4 There is one body, and one Spirit, even as you are called [καλέω, kaleo] in one hope [glorification] of your calling [κλῆσις, klysis]. NOT: "Walk worthy of the faith wherewith you are called, even as you are called in one faith of your calling."
 
Phil. 3:14-15. Calling to Sanctification. I press toward the mark for the prize of the high [sanctification] calling [κλῆσις, klysis] of God in Messiah Jesus. 15 Let us therefore, as many as be perfect [sanctification], be thus minded. NOT: "I press toward the mark of the calling to faith."
 
Col. 3:14-15. Calling to Sanctification. And above all these things put on charity, which is the bond of perfectness. 15 And let the peace of God rule [sanctification] in your hearts, to the which also you are called [καλέω, kaleo] in one body, and be thankful. NOT: "Let the faith of God rule in your hearts, to the which also you are called."
 
*1 Thess. 1:3-4. Election to Justification, Sanctification, Glorification. Remembering without ceasing your 1) work of faith [sanctification?], and 2) labor of love [sanctification], and 3) patience of hope [glorification] in our Lord Jesus Messiah, in the sight of God and our Father; 4 knowing, brethren beloved, your election [ἐκλογή, eklogy] of God. 5 For our gospel came not to you in word only, but also in power, ... as you know what manner of men we were among you for your sake, ... 6 having received the word in much affliction, with joy of the Holy Spirit. NOT: "You were elected to faith." COMMENT: Paul isn't saying justifying faith was given to the Thessalonians via their election, but that their after-justification works of faith, hope, and love are evidence they are truly saved and elect.
 
1 Thess. 2:12. Called to Glorification. That you would walk worthy of God, who has called [καλέω, kaleo] you TO his kingdom and glory [glorification]. NOT: God, who has called you TO faith."
 
1 Thess. 4:7. Called to Sanctification. God has not called [καλέω, kaleo] us TO uncleanness, but to holiness [sanctification]. NOT: "God has not called us to unbelief but to faith."
 
1 Thess. 5:9-24. Predestination & Calling to Sanctification & Glorification. 9 God has not appointed [predestination] us to wrath, but to obtain [future] salvation [glorification] by our Lord Jesus Messiah. ... 23 And the very God of peace sanctify you wholly; and I pray God your whole spirit and soul and body be preserved blameless [sanctification] unto the coming of our Lord Jesus Messiah [glorification]. 24 Faithful is he that calls [καλέω, kaleo] you, who also will do it. NOT: "God hasn't appointed us to wrath, but to obtain faith. And I pray God you will have faith. Faithful is he that calls you who also will do it."
 
*2 Thess. 1:10-11. Calling to Glorification. When he will come to be glorified in his saints, and to be admired in all them [sanctification] that believe (because our testimony among you was believed) in that day. 11 Wherefore also we pray always for you, that our God would count you worthy of this calling [κλῆσις, klysis], and fulfill all the good pleasure of his goodness, and the work of faith with power. NOT: "We pray God would count you worthy of this calling to faith." COMMENT: The "calling" and the "work of faith" refer to after-justification good works, not to justifying faith received via being called to faith.
 
*2 Thess. 2:13-14. Election to Salvation. God has from the beginning chosen [election] you TO salvation through [not, "to"] sanctification of the Spirit and belief of the truth, 14 whereunto he called [καλέω, kaleo] you by our gospel TO the obtaining of the glory [glorification] of our Lord Jesus Messiah. NOT: God has from the beginning chosen you and called you TO have faith." COMMENT: We are chosen TO salvation, not to faith. We receive salvation THROUGH faith.
 
1 Tim. 6:12-19. Called to Glorification. Fight the good fight of faith, lay hold on eternal life [glorification], whereunto you are also called [καλέω, kaleo]. ... 17 Charge them that are rich in this world, ... 18 that they do good, that they be rich in good works, ready to distribute, ... 19 laying up in store for themselves a good foundation against the time to come, that they may lay hold on eternal life [glorification]. NOT: "Lay hold on faith, whereunto you are also called."
 
2 Tim. 1:9-10. Called to Sanctification & Glorification. Who has saved us, and called [καλέω, kaleo] us with an holy [sanctification] calling [κλῆσις, klysis], not according to our works, but according to his own purpose [πρόθεσις, prothesis] and grace, which was given us in Messiah Jesus [union] before the world began, 10 but is now made manifest by the appearing of our Savior Jesus Messiah, who has abolished death, and has brought life and immortality [glorification] to light through the gospel. NOT: "Who has saved us, and called us to faith."
2 Tim. 2:10. Election to Salvation/Union and Glorification; not to Faith. Therefore I endure all things for the elect's sakes, that they may also obtain the salvation which is in Messiah Jesus with eternal glory. NOT: I endure all things for the elect's sakes, that they may obtain faith."
 
*Titus 1:1-2. Election to Glorification; not to Faith. Paul, a servant of God, and an apostle of Jesus Messiah, according to the faith of God's elect [justification], and the acknowledging of the truth which is after godliness [sanctification]; 2 in hope of eternal life [glorification], which God, that cannot lie, promised before the world began, 3 but has in due times manifested his word through preaching, which is committed to me according to the commandment of God our Savior. NOT: "According to those elected to faith." COMMENT: Paul's preaching includes faith, godliness, and hope of glory. It's unquestionably true that all the elect have faith; but the Bible never says they're elected to faith or that God causes it. It's as if Paul said, "the faith of Christians." We use terms like "Christians," "believers," or "born again Christians." The early church preferred terms like "saints" (~61 times), "believers" (~8 times), "the elect" (~7 times) versus "Christian" (3 times). But the Roman Catholicism ruined the use of the term saints, and Calvinism ruined the use of the term "the elect." When we read that believers are called saints, or elect, or called it should evoke joyous thoughts of being sanctified, chosen, and called to service, sanctification, and glorification; not to some people being arbitrarily chosen to faith and salvation and the rest being abandoned to destruction.
 
Heb. 2:10-11; 3:1. Called to Sanctification & Glorification. For it became him, ... in bringing many sons to glory, to make the captain of their salvation perfect [sanctification] through sufferings. 11 For both he that sanctifies and they who are sanctified are all of one, for which cause he is not ashamed to call them brethren, ... 3:1 Wherefore, holy [sanctification] brethren, partakers of the heavenly calling [κλῆσις, klysis], consider the Apostle and High Priest of our profession, Messiah Jesus. NOT: "Wherefore, believing brethren, partakers of the heavenly calling, consider the faith of Messiah Jesus."
 
Heb. 5:1-4. Called to Sanctification (Service). For every high priest taken from among men is ordained for men in things pertaining to God. ... 4 And no man takes this honor to himself, but he that is called [καλέω, kaleo] of God, as was Aaron. NOT: "No man takes this faith to himself, but he that is called."
Heb. 9:15-16. Calling to Glorification. And for this cause he is the mediator of the new testament, so that by means of death, ... they which are called [καλέω, kaleo] would receive the promise of eternal inheritance [glorification]. 16 For where a testament is, there must also of necessity be the death of the testator. NOT: "So that they which are called would receive faith."
 
Heb. 11:8. Calling to Glorification. By faith Abraham, when he was called [καλέω, kaleo] TO go out into a place which he should after receive for an inheritance [glorification], obeyed. NOT: "By faith Abraham, when he was called TO faith, obeyed."
 
Jas. 1:18-19. Election to Sanctification. Of his own will [election] begat he us with the word of truth, so that we would be a kind of firstfruits [sanctification] of his creatures. 19 Wherefore, ... let every man be swift to hear, slow to speak, slow to wrath [sanctification]. NOT: "Of his own will he gave us faith."
 
*Jas. 2:5. Election to Glorification. Has not God chosen [ἐκλέγω, eklego] the poor of this world rich in faith [justification], and heirs of the kingdom [glorification] which he has promised to them that love him? NOT: "Has not God chosen everyone who is poor to have faith?" COMMENT: Poor people are more likely to believe the gospel because they're not as self-sufficient and proud. "How hard is it for them that trust in riches to enter into the kingdom of God!" Mk. 10:24. And God in his divine providence chooses who is born poor and rich.
 
1 Pet. 1:2. Election to Justification & Sanctification. Elect [election] according to the foreknowledge [πρό-γνωσις, pro-gnosis] of God the Father, through sanctification of the Spirit, TO obedience and sprinkling of the blood [justification] of Jesus Messiah. NOT: "Elect according to foreknowledge TO faith."
 
1 Pet. 1:15-20. Election to Justification & Sanctification. As he which has called [καλέω, kaleo] you is holy [sanctification], so be you holy [sanctification] in all manner of conversation. 19 ... Messiah, as of a lamb without blemish, ... 20 who verily was foreknown [προ-γινώσκω, pro-ginowsko] before the foundation of the world, but was manifest in these last times for you. NOT: "As he which has called you has faith, so have you faith."
 
1 Pet. 2:9-21. Election & Calling to Sanctification. But you are a chosen [election] generation, a royal priesthood, a holy [sanctification] nation, a peculiar people; so that you would show forth the praises of him who has called [καλέω, kaleo] you out of darkness INTO his marvelous light [sanctification]. ... 20 If, when you do well and suffer for it, you take it patiently [sanctification], this is acceptable with God. 21 For even hereunto you were called [καλέω, kaleo], because Messiah also suffered for us, leaving us an example, that you should follow his steps. NOT: "You are a chosen generation, a faith-filled nation, so that you would show forth the praises of him who has called you INTO faith. If you have faith, even hereunto you were called."
 
1 Pet. 3:8-9. Called to Sanctification & Glorification. Love as brethren, ... 9 not rendering evil for evil, ... but contrariwise blessing [sanctification]; knowing that you are thereunto called [καλέω, kaleo], that you would inherit [glorification] a blessing. NOT: Have faith, knowing that you are thereunto called, that you would have faith."
 
1 Pet. 5:10. Called to Glorification. But the God of all grace, who has called [καλέω, kaleo] us TO his eternal glory [glorification] by Messiah Jesus, after you have suffered a while, make you perfect, stablish, strengthen, settle you. NOT: "But God, who has called us TO faith, ...."
2 Pet. 1:3-11. Calling & Election to Sanctification & Glorification. According as his divine power has given to us all things that pertain to life and godliness, through the knowledge of him that has called [καλέω, kaleo] us TO glory and virtue [sanctification]. ... 10 Wherefore ... give diligence to make your calling [κλῆσις, klysis] and election [ἐκλογή, eklogy] sure, for if you do these things, you will never fall; 11 for so an entrance will be ministered to you abundantly into the everlasting kingdom [glorification] of our Lord. NOT: His divine power has given to us all things through the knowledge of him that has called us TO faith."
 
Jude 1:1. Calling to Sanctification and Glorification. Jude, ... to them that are sanctified [sanctification] by God the Father, and preserved [glorification] in Jesus Messiah, and called [κλητός, klytos]. NOT: "To them that believe, and have faith, and are called."
 
*Rev. 17:14. Election & Calling to Glorification; not to Faith. He is ... King of Kings, and they that are with him [glorification] are called [κλητός, klytos] and chosen [election], and faithful [sanctification]. NOT: "They that have faith are called and chosen." COMMENT: Faithful can mean having faith, but more often means trustworthy. "Called and chosen and faithful" all point to "they that are with him;" it's not that "called and chosen" point to why they are faithful. If the order was "chosen and called and faithful," then it might indicate an 'ordo salutis,' but that's not the order.
 
Rev. 21:27. Election (Foreknowledge & Predestination) to Glorification; not to Faith. And there will in no wise enter into it [glorification] any thing that defiles, neither whatever works abomination, or makes a lie; but they which are written in the Lamb's book of life [predestination]. NOT: "And they will have faith; they which are written in the Lamb's book of life."
 
 
Calvinism Harms the Church & the World
 
Calvinism Dulls Compassion and Morality 
 
Calvinism dulls the compassion of Calvinists because they rejoice they're saved, while being thereby hardened towards the majority of people whom God supposedly created for the purpose of eternally tormenting them. (Except that Calvinists can never be sure they're saved since it's supposedly God's choice, not theirs, and all they can do is look for evidence he has chosen them.) Calvinism also dulls the morality of Calvinists, because they think scripture obligates them to believe actions to be moral, which in any other context, would obviously be immoral.
 
Hunt (Non-Calvinist). We protest that this doctrine is an outrageous misrepresentation of God. The God-given conscience of every person, saved and unsaved, recoils at the thought of creating beings simply in order to predestine them to eternal torment [or in order to fail to predestine them to non-torment]! Tragically, Calvinism forces its adherents to reject the normal human compassion that is otherwise held in common with all mankind. ... Why would the God of love and truth plead with those whom He had already predestined to doom [or failed to predestine to non-doom] to repent and believe the gospel? Calvinism turns most of the Bible into a pretense, a mere charade. (What Love, Kindle 7727-7737, 12057-12059)
 
Calvinism Slanders the Glory of God
 
The God of the Bible is holy and righteous. He doesn't eternally torment people he created for not doing what they can't do, nor for doing what they can't avoid doing. He doesn't eternally torment people for what he himself causes or fails to cause.
 
Pink (Calvinist). By nature man is dead in trespasses and sins, and in order to obtain life he must be born again. … It is true that a dead man cannot believe, yet he ought to. [?!] … Let any unsaved one who reads these lines thoughtfully ponder this solemn word of the Lord Jesus: … John 3:18, “But he that believeth not is condemned already, because he has not believed." (Gospel of John, Kindle 1821-1822, 1954-1956, 2198-2199, 11689)
 
To say God punishes men forever for something they can’t do is like a heart-breaking crime that took place in Hawaii when I lived there many years ago. A father threw his little daughter repeatedly onto the kitchen floor until she died because she had wet the bed. His previous punishments certainly caused anxiety that hindered rather than helped her learning. Can you imagine her terror when she woke up that morning and found she had wet the bed, not knowing it would be her last day on earth because of the father that was supposed to love and protect her? But this evil father is more righteous than Calvinism's God, because at least his abuse of his daughter wasn't eternal. Calvinism portrays "the Father of glory" (Eph. 1:17) as a monster, slandering "the glory of his grace" (Eph. 1:6), and is antithetical "to the praise of his glory" (Eph. 1:12, 14). So it's important and urgent to rid the church of it.
 
Calvinism Dulls Evangelistic Fervor
 
Pink (Calvinist), We are bidden to preach the gospel to every creature. It is not for us to reason about the consistency between this and the fact that “few are chosen.” It is for us to obey. (Does God Love Everyone, Kindle 163-173)
Calvinists preach the gospel because God commands it. Yes, that’s evangelism, but at what level of sacrifice and urgency? Contrast Pink’s matter-of-fact preaching of the gospel with Paul’s. "We are ambassadors for Messiah, as though God did beseech you by us, we pray you in Messiah's stead, be reconciled to God. For he has made him to be sin for us, who knew no sin, so that we can be made the righteousness of God in him," 2 Cor. 5:20-21.
 
Pink (Calvinist). If it be true that I am powerless to reverse the tendency of my nature, what then can I do? ... If I cannot come to Messiah except the Father ‘draws’ me, then my responsibility is to beg the Father to ‘draw’ me.  (Gospel of John, Kindle 5808-5814)
 
Can you imagine an altar call in Pink's church? "Come and beg the Father to look forward from the beginning of creation and predestine you to believe." But if God supposedly created most men so he can manifest his power and glory by punishing them forever, even though it's impossible for them to live a sinless life because they're born with sin natures, and even though it's impossible for them to believe unless God chooses them to, you would be reducing the glory of God by wanting all men to be saved.
 
Paul is more loving than Calvinism’s god. "Brethren, my heart's desire and prayer to God for Israel is that they would be saved," Rm. 10:1. "I have great heaviness and continual sorrow in my heart. For I could [were it possible] wish myself were accursed from Messiah for my brethren, my kinsmen according to the flesh," Rm. 9:2-3. If Paul was willing to give up the salvation of his soul for unbelieving Jews (were that possible), he was certainly also willing to sacrifice all the physical things of this life to preach the gospel. Imagine how the church’s outreach to the world would be revolutionized if it could free itself of Calvinism and Reformed Theology. Calvinism reduces the preaching of the gospel.
 
Calvinism is an Attack on the Gospel
 
Calvinism is an attack on the purity of the gospel which Messiah provided at the cost of his own blood. It's not an attack by Calvin and modern Calvinists; they don't know how else to interpret Romans 9, John 6, Ephesians 1, etc. Calvinism has been a successful attack against the gospel by Satan.
 
Instead of telling the unsaved "He that believes on the Son has everlasting life" (Jn. 3:36), and allowing genuine faith alone that results in the receipt of the Holy Spirit change lives, Calvinists have to mix in works saying, "He that believes and submits to the Lord has everlasting life." And they can't ever know for sure they themselves are saved because they have to examine their lives to see if it looks like God chose them, whereas a non-Calvinist can simply know he believed on the Son, since it was his own choice, not God's. God's choice is to ensure the current fruitfulness and future glory of every believer he personally foreknew in Messiah by having written their names in the book of life.
 
We've shown throughout this book that God doesn't predestine to or give anyone faith. God has provided redemption, and the  gospel to tell about it, but YOU will have to believe it in order for his provision to count for you. But thank God you can believe it! The true gospel message is "whoever will" according to the normal meaning of those words.
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Rev. 22:17. The Spirit and the bride say, "Come." And let him that hears say, "Come." And let him that is thirsty come. And whoever will, let him take the water of life freely.
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Jn. 3:36. He that believes on the Son has everlasting life.
 
Rev. 22:17. The Spirit and the bride say, "Come." And let him that hears say, "Come." And let him that is thirsty come. And whoever will, let him take the water of life freely.
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